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PREFACE. 



The works of the learned and pious Dr. 
Lancelot Andrews, Bishop of Winchester, 
who has been styled, by way of eminence, 
the St. Chrysostom of the Church, are 
chiefly confined to the libraries of the 
clergy, and are, therefore, to the general 
class of readers but little known. A 
folio volume of the Sermons of this ex- 
cellent prelate, published in the year 
1635, having come into my possession, 
I was at first induced to look into it by 
way of amusement, on account of the 
quaintness of the style, and the obsolete 
phrases and extraordinary similes with 
which it abounds. I soon, however, dis- 
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covered, through these different disguises, 
a system of divinity, that conveyed to my 
mind a clearer and more enlarged view 
of the Christian Dispensation than I had 
before entertained ; and was strengthened 
and confirmed in many points of vital 
importance, that had long been doubtful 
to me. From the study of the sermons, 
I employed myself in modernizing a few 
of them, so far, at least, as to render the 
perusal interesting to a small circle of 
friends, who encouraged me, by their 
approbation, to proceed in the work, 
expressing, at the same time, a hope, that 
I would some day publish it. UnwiUing, 
however, to be guided entirely by my 
own feelings, or by the flattering testimony 
of partial friends, I subsequently laid the 
manuscripts before a very sound and 
able clergyman of the church, on whose 
judgment I could more safely rely ; and. 
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from his concurrence in the opinion of 
their utility, have been induced to com- 
mit them to the press; trusting, that 
the signal benefits, which, under Divine 
Providence, have accrued to myself from 
the undertaking, may be imparted to 
others, in similar circumstances, by the 
perusal. 

It is related, in an old book, that James 
the First took some ambassador to hear 
the bishop in the chapel of the old 
palace at Whitehall ; and that the king, 
after service, asking his guest how he 
liked the preacher, the ambassador re- 
plied : " He is a learned man, and a pro- 
found theologian, but he playeth with his 
text, even as a cat doth with a mouse*.'' 
The ambassador probably meant this as 

* A different version of probably the same story 
appears in vol. ii. of *' Letters from the Bodleian 
Library." 
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blame; yet it might be well, perhaps, 
had we many such playful preachers, if 
playful he be deemed. But I would 
rather compare him — and the comparison, 
while equally characteristic, would be less 
homely — to the reflecting anatomical pro- 
fessor, investigating that "harp of thou- 
sand strings," the human frame, and who^ 
as he proceeds in his manifold inquiries, 
perceives such harmony in the various 
divisions, such utility in the minutest 
parts, such exquisite mechanism in the 
whole, that, scarcely knowing where to 
end his task, he pauses in admiration, and 
exclaims, " O what a miracle to man is 
man !" — " How fearfully and wonderfully 
is he made!" And so the bishop, dis- 
secting, with his searching and spiritual 
eye, the great body of truth, discovers 
hidden things, which an eye less scruti- 
nizing might fail to penetrate ; finding 
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in every clause a cluster of excellences, 
ivhich he delights to particularize and 
develope, and in every word and letter 
a voice, as it ivere, proclaiming, as ivith 
so many tongues, the wisdom of God, 
and the beauty of holiness. 

The age in which Dr. Andrews lived 
was an age of learning; and having, 
from his high station, continual occasion 
to address himself to learned auditories, 
all his discourses are interspersed with 
Hebrew, Greek, and Latin quotations, 
which, to auditories and readers of the 
present day, would, in general, be clouds 
veiling rather than strengthening the 
light. These incumbrances on the text 
are here removed; little more having 
been attempted by me than to give the 
matter and spirit of the preacher, in a 
more intelligible and less antiquated style. 
And to the attempt, humble as it is, may 
the Holy Spirit add his blessing ! 
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As the late archdeacon Daubeny 
modernized and published a portion of 
the bishop's Sermons, it may be proper 
to observe, that, in the selection I have 
made, those which have undergone the 
revision of his more masterly hand have 
been purposely avoided ; my object being 
to furnish an additional volume from the 
same mine of treasures — a mine, that is 
still unexhausted. 

A list of the numerous, highly respect- 
able, and distinguished subscribers, who 
have honoured my undertaking by their 
countenance, and whose kindness it is 
at once my pride and my pleasure to 
acknowledge, will be found at the end of 
the work. 
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SERMON I. 

ON THE NATIVITY. 

ISAIAH, IX, 6. 

For unto us a child is horn^ unto us a son is 
given; and the government shall he upon 
his shoulder : and his name shall he called 
Wonderful^ Counsellor^ the Mighty God, 
the Everlasting Father, the Prince of 
Peace. 

These are the words of the prophet Isaiah ; 
they might be taken, however, for a quotation 
from one of the evangelists, being more like 
the history of what has already occurred, 
than a prophecy of what is to come. Is horn, 
is given, are expressions, that sound as if 
uttered at the time of Christ's birth, or 
some subsequent period ; whereas, they were 
written more than seven hundred years pre- 
vious to that event. 

B 2 
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There cannot be a greater support to our 
faith, than to find the things we believe 
plainly foretold, for years, nay for centuries, 
before they actually take place. The prophet 
here speaks of things to come, as if they were 
already past. " God calleth those things 
which be not, as though they were,** (Rom. 
iv. 17*) and challenges any other to do the 
like. " Show the things that are to come 
hereafter, that we may know that ye are 
gods.'* (Is. xli. 23.) Miracles, it is true, 
produce a great effect ; yet, even in scripture, 
we read oilying miracles, (2 Thes. ii. 90 and 
the possibility of being deceived furnishes, 
unfortunately, room for doubt, even in regard 
to those that are true. But, that One should 
be spoken of seven hundred years before he 
is born ; that prophecies, plain, direct pro- 
phecies, should be written of him, surpasses 
all that the imagination can conceive, and is 
to be attributed to God alone. True, there- 
fore, is what St. John says : " The testimony,'* 
that is, the grand, the principal testimony, 
" of Jesus, is the spirit of prophecy.** (Rev. 
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xix. 10.) St. Peter, when he had recounted 
what he himself had heard and witnessed in 
the mount, at the time of the transfiguration, 
lest even that wonderful scene might appear 
to be an illusion of the senses, adds, " We 
have also a more sure word of prophecy.** 
(2 Pet. i. 19.) 

This prophecy relates to a certain child. 
And if we ask, as did the eunuch of Ethiopia, 
" of whom speaketh the Prophet this ?*' we 
must reply with Philip, " Of Christ j** and 
the testimony of Jesus is the spirit of this 
prophecy. The ancient Jews held the same 
opinion : it is a vain pretence, therefore, to 
apply it, as do the Jews of the present age, to 
Hezekiah, since to him it can have no pos- 
sible reference. It was addressed to Ahaz, 
the father of Hezekiah, at that time king, 
after the great overthrow, which he sustained 
by the kings of Israel and Assyria, in the 
fourth year of his reign ; and it is deduced 
by accurate computation from the eighteenth 
chapter of the second book of Kings, that 
Hezekiah, when Ahaz, his father, came to 
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the crown, was nine years old ; consequently, 
it was then too late to proclaim, as tidings 
that he was bom, when, at that very time, he 
was thirteen years of age ! 

Besides, how absurd would it be to apply 
to Hezekiah, in the verse foUowing the text, 
that " of his government and peace there 
should be no end," that " his throne should 
be established thenceforth for ever,*' when 
both his peace and government actually ter- 
minated within a few years ! 

To us, it is sufficient, that St. Matthew ex- 
pressly applies to our Saviour the passage in 
Isaiah, " Behold a Virgin shall conceive and 
bear a Son, and shall call his name ImmanueL'' 
(Mat. i, 22, 23.) This verse is inseparably 
connected with our text, for unto us is this 
child born, unto us is this Son given. To 
him, therefore, we properly apply what can 
be properly applied to no other person. 

But, it may be asked, " What could induce 
Isaiah to prophesy to Ahaz concerning Christ?** 
It was for this reason. Ahaz was then in a 
state of great perplexity and distress : he had 
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lost in one day eighty thousand of his people, 
besides two hundred thousand, who were 
carried away captives. The two kings were 
raising fresh forces against him : the times 
were fearfully overcast. Now, it is worthy of 
remark, that the chief prophecies concerning 
Christ were spoken in times like these. So 
that St. Peter did well to compare the word 
of prophecy to " a light that shineth in a 
dark place.'* (2 Pet. i. 19.) Jacob's prophecy 
of Shiloh was delivered in Egypt, a dark 
place ; Daniel's of the Messiah, in Babylon, a 
place as benighted as Egypt; Isaiah's pro- 
phecy, in the text, was uttered when the ten 
tribes were on the eve of being carried away 
captive under Hoshea ; and the prediction of 
Jeremiah, '^ a woman shall compass a man," 
(Jer. xxxi. 22.) when Judah was in the same 
condition under Jeconiah : — all were given, in 
the dark season of adversity, to those who had 
most need of the light of comfort. 

It may be asked again, " But what analogy 
does this bear to the case of Ahaz ? and what 
consolation could he derive from the promise 
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of Immanuel ? He certainly expected a dif- 
ferent message from the Prophet, namely, how 
to obtain effective succour against his enemies j 
and he appears to have been so little satisfied 
with the words of Isaiah, that he dismissed 
him, and sent for Shebna the scribe, who ad- 
vised him to apply to the king of Ashur for 
lissistance, and not trouble himself about Im- 
manuel/' Notwithstanding these objections, 
we shall find, if we examine the subject fully> 
that the mention of Christ was, even at that i 
distant period, neither irrelevant nor unsea- 
sonable. In all the calamities which befel 
the Jewish people, their prophets constantly 
had recourse to the fundamental promise of 
the Messiah. For till he was actually come, 
they might be sure, they would continue to 
subsist as a people ; they could not be rooted 
out } they must be preserved, if but for this 
child's sake, till he was bom. 

Faith, however, in the promised Messiah, 
was, still, the necessary condition of their 
deUverance : " if ye wiU not believe, surely 
ye shall not be established/' (Isaiah, vii. 9.) 
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Thus, then, do all the prophets argue, and 
thus do they teach all who are willing to be 
instructed by them, that the only true way to 
insure their safety, and to defend themselves 
against their temporal and spiritual enemies, 
is to take fast hold of ^* Immanuel, God with 
us/' To a firm reliance on him, God has 
annexed the ** promises of the life that now 
is, and of that which is to come." (1 Tim. 
iv. 8.) All are as lines drawn from this 
centre ; all are in him, " yea and amen." 
(2 Cor. i. 20.) Well, therefore, might Ahaz 
and his people receive this child with glad- 
ness, and rejoice in his day, as their father 
Abraham had seen and rejoiced in it before 
them. (John, viii. 56.) 

Having explained the occasion of the pro- 
phecy, I proceed to the prophecy itself. 

The text clearly points out to us the nature, 
person, and qffice of Christ. His nature, in 
the words ** a child, a Son ;" his person, in the 
words " his shoulder, his name ;*' his offi4^, 
in the expression '* the government shaU he 
upon his shoulder.^^ We will consider these 
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in their order* and then inquire into the 
interest we have in the Messiah, and the 
ben^ts which Mccme to us by his births 

L To begin with his nature, the union of 
the two distinct natures of God and man, the 
rock upon which the whole superstructure of 
the Christian religion is raised. 

We have here the words, chUd and jSm, 
neither of them superfluous, — ^for in the sacred 
volume nothing is superfluous,f^-the first ex- 
pressive of his hufnaUf the second of his divine 
nature. The child, to commence his beings 
must be bom ; but that which isgiven supposes 
a former existence : the child is bom of the 
Virgin, his mother ; the Son is given by God, 
his Father. 

Isaiah promised " a sign from the depth 
beneath, or from the height above." (Is. viL 
11.) Christ was this sign: he was a child 
from beneath, a Son from above. And such 
was the exposition of this passage by the 
ftthers at the council of Seville. 

Follow our Saviour through his Ufe, you 

cannot fail to trace in k; i^ . ^ 

^ *^«ce in tm person the union of 
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these two natures. At his birth, there is a 
cradle for the chUd^ a star for the Son; a 
company of shepherds beholding the chUd^ a 
choir qf angels celebrating the Son. In his 
life, he is himself sulked to hunger^ to show 
the nature (fthe child^ yet Jeeding j^ve thou^ 
sand to evince the power of the Son. At his 
death, he is expiring on the cross as the son qf 
Adam^ at the same time disposing qf Paradise 
as the Son qfGod. 

If it be asked what necessity there was for 
these two natures, I reply, the one would 
have been insufficient without the other. The 
very mention of the word shoulder implies, 
that there was a burden to be borne. . The 
nature, that sinned, must bear its own sin; 
not Ziba commit the fault, and Mephibosheth 
receive the punishment! But it was not in 
human nature to endure the punishment due 
to our sins — the wrath of God. This the Son 
only could sustain, therefore he was a Son. 
Had he not been human^ he could not have 
suffered) had he not been divine^ he would 
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have sunk under his sufTerings, and our re- 
demption would have been incomplete. 

IL Secondly, of his person. It is manifest, 
that the child and the Son are one and the 
same, for both are included in name and 
office: ^* his name shall be caUed;" and 
" the government shall be upon his shoulder.'' 
How meet a person to be a mediator between 
God and man, as symbolising with either, as 
participating with both ! How meet, if there 
were a division between them— as, alas, there 
was, and with but too sufficient cause ! — ^how 
meet, to effect their re-union ! But, as man 
only, he would have lacked the shoulder qf 
power; as God only, the sJumlder qf justice. 
How truly meet, to suspend hostilities between 
them, as having taken pledges of heaven and 
earth, the chief natures in both, to establish 
free intercourse between the two, by the 
symbol of Jacob's ladder, of which one end 
touched the earth, while the other reached 
unto heaven ; and to incorporate the one with 
the other, having become the son of man by 
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his birth, and given us a capacity, by our new 
birth, of becoming the sons of God ! 

III. Thirdly, of his qffice. The Prophet 
foresaw, that the meanness of his birth would 
operate to convey a mean opinion of his person, 
and he therefore tells us, that he cometh with 
a principality: that he is bom a Prince; and 
invests him with titles, which more than com- 
pensate for the poverty of the manger. 

In speaking of Christ, the prophets in- 
variably adapt their language to the situation 
of those whom they address, and employ the 
name and office most pertinent to the occasion. 
In the present instance, Ahaz sought for 
protection, which we know is due to a king : 
as a King, therefore, Isaiah speaks of Christ. 
Elsewhere, he is represented by David as a 
Priest, and again by Moses as a Prophet. If 
it be sin for which a sacrifice is to be offered, 
he is ** a priest for ever after the order of 
Melchizedek." (Ps. ex. 4.) If the will of God, 
if his great counsel is to be revealed, '^ A 
prophet will the Lord raise. Hear him." 
(Deut. xviii. 18.) 
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DdnoKioe £nm ilwgrr being now the 
m T~-^^~, the Prophet invests him 
i pfindpoJitT ; hot it is a principality, 
this worid; a principalis, which Herod 
need neither fear nor en^y. Had his king- 
dom hecn a temporal one, his officers would 
not cfolv haire seen him better defended at his 



death, but better lodged at his Imth, than 
under the mean covert of a stable, the com- 
panion of brute beasts ! 

Tet a Prince he is, and so is he styled ; 
bam and given to establish a government* 
Let none therefore imagine, that they may 
believe and act according to the direction of 
their own vain fancies ; it is Christ, not Belial, 
who is bom to-day. He brings a government 
with him : they who enlist under his banners 
must live in subjection to his laws ; otherwise, 
neither in the child nor in the Son, neither 
in the birth nor in the gift, have they any 
interest. 

Thia government is called a principality, in 
wluch neither the popular confusion of many, 
^MW tht> fiictious ambition of a few, bear all the 
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sway, but one alone is supreme. Such is the 
government of heaven ; such the government 
of Christ. 

And this principality or government is 
borne on his shoulder. Wherefore on the 
shoulder ? for it is wisdom that governs, and 
on the head, which is supposed to be the seat 
of wisdom, is the crown worn. It was pro- 
bably for this reason. The shoulder is the 
sustaining member, and is not used except 
for heavy burdens. Governments have their 
weight, and require not only wisdom but 
strength to support them, especially when the 
subjects are wayward and rebellious. In this 
case, there is no ruler, of whom it may not be 
said, that he bears his government upon his 
shoulders. Aaron's apparel furnishes us with 
a striking and beautiful illustration of this 
argument. The names of the twelve tribes 
were engraven on his breastplate, next his 
heart, to show the tenderness with which he 
was to bear them ; but they were also engraven 
on two onyx stones, which were set on 
his shoulders, to show, that he must bear 
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them in patience too. The case was the same 
with Moses. He bore his government, as 
a nurse does her child, with the tenderest 
affection ; but when his sul^ects munnuied, as 
they often did, he bore them upon his shoulders, 
in great patience and long suffering ; but com- 
plained at length, " I am not able to bear all 
this people." (Numb. xi. 12.) 

The patience of Christ, however, is para- 
mount, surpassing that of all the rest. Between 
him and other rulers I find two essential points 
of difference. The first, that, though they may 
bear and suffer the faults and errors of their 
governments, they do not suffer Jbr them. 
He did both : he bore with them, and endured 
for them the sharpest pains, the severest 
penalties. The Chaldee Paraphrast translates 
it thus : ** The Law was upon his shoulders.** 
And so it was : " a burden,'* says St. Peter, 
** which neither the apostles, nor their fathers, 
were able to bear.'' (Acts, xv. 10.) Yet was 
it sustained by the blessed Jesus, and with 
such exact equipoise, that he neither brake 
nor defaced a single commandment. 
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But there is another sense, — that in which 
the law is taken for the punishment due by 
the law. This is the meaning of our Prophet 
in the fifty-third chapter/ " The Lord hath 
laid upon him the iniquities of us all/' And 
not against his will, for these are our Saviour's 
own words : " Come unto me, all ye that 
lahpur and are heavy laden, and I will give 
you rest." (Mat. xi. 28.) I will take the yoke 
from off your necks, and will lay it on my 
own. And although his sufferings were sa 
intense as to extort from him a flood of tears» 
a vehement cry, a sweat of blood, yet would 
he not cast off the weight, but held it fast, 
till it obliged him to bow down his head and* 
give up the ghost If he had relinquished it, 
it must have fallen upon us : it was the yoke 
of our burden, as he himself terms it, and if 
it had fallen upon us, it would have pressed 
us down to the death. Rather than this should 
be the case, he bore it himself, and did, what 
earthly prince never yet has done, died for 
his government. 

The second point of difference between 
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Christ and other governors is this, that he 
bears the burden alone. Some, if the weight 
be too great, relieve themselves by laying a 
portion of their burden upon others ; as Moses, 
for instance, who, by Jethro's advice, and God's 
permission, shared the burden with different 
rulers. Not so with Christ : " he trod the 
wine-press alone, and of the people there 
were none with him." (Isaiah, Ixiii. 3.) 

If, then, for the sake of the sulgects of his 
government, he will endure such heavy things, 
their weaknesses, as the shepherd bears the 
lost sheep; their sins, as the scape-goat the 
sins of the congregation ;— over the govern*^ 
ment itself he will stretch forth his wings as 
the eagle over her young, and take them, and 
bear them between his pinions through every 
evil, through the desert land, and the waste 
howling wilderness. (Deut. xxxii. 10, 11.) 
They neeil take no thought for themselves : 
no man shall pluck them out of his hand ; no 
man shall tear them from cff his shoulders. 
He has begun the work, he will carry it 
^^ugh } he will neither wax weary, nor will 
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he faint. Like the scape-goat h^ will bear 
their sins, like the eagle he will bear up their 
estate, till the fulness of time shall come, and 
he himself shall come in it, with the fulness 
of every grace and blessing. And this point 
I hold so material, as to consider the chUd 
and the San insufficient without the Prince ; 
for he is all in all, and, of the three, the chief. 

IV. We come now to the consideration. <tf 
the interest we have in Christ, and of the 
benefits which accrue to us by his biith. 

First, we derive an interest in him from his 
being bom ; and thus possess a right, by his 
birth : ^* unto us a child Js born.'' Secondly* 
by his being given ; and so acquire a right, by 
a deed ot gift : ** unto us a Son is given." 
This repetition of the words unto us shows, 
that it was for our benefit, not his own, that 
be came into the world: for a far more 
glorious nativity had he before all worlds, and 
needed' not, in regard to himself to have been 
bom at all in the human nature, much less to 
have been^so meanly, born. So neither to the 
angds was hp born or given, but unto us, 
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i» inn ^» Ay % ^[iimi nJirib BCbist the 

t&XW JwiiuiwmmMwig^ mm afaai wimJs ! They 

anrinftf nic %im>i Ibum. a Uhr IVophet, but 
Krmr. a jcvfiiDBtt jml vidfaed fnaoe: not 
SnDMiL zbt hasc^ lot Ral ifce snnen 
:^(y jDe 4tf*xal oeav iH|nrt adi extent ; 
-^ mcrtr iipwi iAkSkcl tfcit A^ * hring 
ti&Dp <• £?ac !««:. vOBok sUI ht to mB 
Xet w case f i M f fc of ifceJevs^ar 
GcBcSeii. haip. cxfensifd j, to 
MJLL people. Hk BHse » «fesas Climt: half 
Hcfarrr, failf GKek^m ikov, tfcit Jevs and 
Gredbi faarre e<|iiil ia tcna t in hJH. In Eke 
manner^ God » slyled AhfadL Fjfeher, to show 
the bene^'^ wl^b he intends equaHr ID bestow 
€m thme who call him Abfaa» as the Jews» and 
tm in wbo call him Father, as the Gentiles. 
All are included wbo indude themselves; that 
is, all who believe : and none are exdaded but 
those, who, by want of faith, wiUully exclude 
themselves* Let us^ therefore, hold &st these 
Words, since in them our tenure and interest 
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are secure. ** So Christ loved us, that he was 
given :" ** so God loved us, that he gave his 
Son:' 

By his birth, then, whereby he became a par- 
taker of our nature, of our flesh, and of our 
blood, there arises to us an undoubted interest 
in him. That which he received from us 
must be our own; so that his humauily is 
clearly^ours : to that we have an indisputable 
claim. But not so in regard to his divinity : 
therefore, his Father, who has the best right to 
dispose of him, has assigned that over to U9 
hy a deed of gift. Whether he be a child, or 
a Son, he is ours. He took from us one 
tiature, his Father gave us a capacity of re- 
ceiving the other. ** Th us, G od, willing more 
abundantly to show unto the heirs of promise 
the immutability of his counsel,'' took both 
<;oufses, ** that by two strong tides, which it 
•is impossible should be defeated, we might 
^Ve strong consolation," and ride, as it werey 
at a double anchor. (Heb. vi. 18, 19*) 
- Time itself would fail me, were I to attempt 
the enumeration of the benefits which the 
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prophet alls the k mv al at our Ssviour's 

nativhr. I shill give it tliefefixre in few 

words. If the tree be ours, so is the fimit 

If Chris^t be ours, his faiith, his hfe, his death, 

his satisfaction, his merit, all he did, and ail 

he suffered, is ours. Foitfaeniiore, aU that 

the Father hath is his, *< he is heir of adi 

things," ^ the Father hath given aH things 

into his hand.** Saint Paul has thos summed 

up our account : ** Whether Fnil, or Apolks^ 

or Cephas, or the world, or life, or death, or 

things present, or things to oome — all are 

yours, and ye are Christ's, and Qirist is 

God's." (1 Cor. ilL 22, 2S.) 

And now shall we bring fertfa nothii^ for 
him, who wan Uju« bam for us? Shall we 
render buck iiotliing to him, whogme him to 
us ? Yen, we will give thanks to the Father 
for his great liounty in bestowing the most 
perfect gill timt ever came down from heaven. 
We will give tlmnlcH to the Son for his coo. 
,|o.icnsion it. bnn^ b^m and burdened as 
h0 ^v«s. What luunility ! what amazing con. 
.I.M onsiun ! Tlu, Sou oi God becomes a child » 
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the Word, by whom all things were made» 
an infant, unable to utter a syllable of the 
language of his creatures! He, who thun- 
dereth in the heavens, weepeth in a cradle ! 
He, who is so great in his power, so awful in 
his majesty, vouchsafes to be incarnate of a 
virgin, despises not the humble manger, or 
the low estate of the poor, and disdains not 
to be fed with " butter and honey !** But 
the most striking feature of humility, the 
greatest test of condescension, is yet untold. 
For greater is the death of the cross, than the 
meanness of the birth ; greater the humiliation 
of submitting to drink vinegar and gall, than 
to be fed with butter and honey } greater, far 
greater, the condescension to endure an 
infamous death, than to be content with an 
inglorious birth ! 

Let ug therefore sing to the Father, with 
Zacliarias, *^ Blessed be the Lord God of 
Israel, for he hath visited and redeemed his 

* — - 

people }'' and to the Son, with the blessed 
Virgin, ^* My soul doth magnify the Lord, and 
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hu «»»/Aii/W^ vith an the bolj angck round 
Ifirr^ '' (iUfry to God in the hi^icst, and on 
I'.ftfMi \H'Ui\$z^ {(fjTKl^will toward men." 

Ami in ilii.^ all? Shall we stop here? 
1 fffvii w(^ fiothing but barren thanks to offer? 
Yi«t« i by way (if duty let us render, to the 
( 'blld, vm\fliUinrii t to the Son, reference; to the 
riiiu'o, oMit'Hetf. Im he bam? (I speak of 
bl4 >)|MiilMHl birth* wherein they who hear 
uiut iIm Uin woi'il ure» as he himself expresses 
II, bu imiibvi' Htul bU brethren) let us cherUh 
\\\\\\ U bo jK^iVM f Wi U8 Ac^ him. Is he 
buMb'uvnl.^ W\ w^^fuvimr him, by laying on 
buu \\s\ j^^wuv* wci^jbt thiin we can possibly 

\ *u:4 r4 viNHHl iiKMeU vvuusel ; but the advice 
\vi\,nui UvJ*»*^»\U'\Hiuunai still hi^i^r policy :^ 
• \\ u!i \.\\\\ ^i^MixX^^^vx^ v^hilU^ let us^ execute 
\\w \y\\\\^ysss' Kv4 vkhivh [v%H8^ bo«i uud iciviai. 
\%v4u^ Ik^ »x vhu-s U% U.X u^c th4i; wbich is 
v^^uA iv^ tlK bv^v .U\^u«^^ .iiiU vjv^u work 
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out our own salvation out of our own Saviour, 
employing him to those ends only for which 
he was bestowed on us/' These are four. 

1. He is given to us, says St Peter, for an 
example. (1 Peter, ii. 21.) We must follow 
him in all things, but, especially, on this day, 
with humility: it is the virtue appropriate to 
his birth. He would have us express through* 
out our lives, that which he exemplified on 
his entrance into human life ; and, to recom- 
mend this virtue the more strongly, it has 
pleased him to perform greater things for us 
in this character, than he ever did in the high 
degree of his majesty, inasmuch as the work 
of redemption surpasses that of creation. 

2. He is given to us for a price. A price, 
either of ransom, to redeem us out of a dark 
place J or of purchase, to procure for us, what 
by no other means we could obtain, the king? 
dom of heaven. He is given for both, let us 
offer him up for both : we can present nothing 
so valuable. To this end was he given, that 
we might give him back again. We had 
nothing to offer for sins, so many in number. 
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At his first coming, we have seen what he 
bore on his shoulders. At his second, he 
will not come empty. " Lo ! I come, and my 
reward is with me :** that is, as St. Paul ex- 
presses it, " an everlasting weight of glory.*' 
(2 Cor. iv. 17.) Glory, not like ours, tran- 
sitory, feather glory, that soon fleeth away ; 
but glory substantial, everlasting, to continue 
to all eternity, never to have an end. 

This is our state in anticipation; and to 
sum up the whole in the words of St. Augus- 
tine, ** Let us follow him as our example, 
offer him as our price, receive him as our 
sacramental food, and wait for him as our 
eternal and exceeding great reward V* 

* Sequamus exemplom ; offeramus pretium ; sumamus 
viaticum ; expectemus praemium. 



SERMON XL 

THE WORD MADE FLESH. 

ST. JOHN, I. 14. 

And the Word was made fleshy and dwell 
amcmg us (and tve beheld his ghry, H^ 
glory as of the only begotten qfthe Father J, 
JiiU of grace and truth. 

There is in the Old Testament, in the tenth 
chapter of Ezekiel, and in the New Testament^ 
the fourth chapter of the Revelation, mention 
made of a vision of four different shapes --a 
man, a lion, an ox, and an eagle. It has been 
the generally received opinion, that these 
were intended to represent the four Evan-^ 
gelists ; and of these to apply the ea^e to St. 
John. The nature of the eagle is described 
in the book of Job by two properties— soar- 
ing " on high,'* far higher than any other bird ; 
and suddenly, and with great rapidity, de^ 
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among us ; and that which follows it is the 
consequence, or benefit to us, that he was full 
of grace and truth ; " and of his fulness we 
have all received, and grace for grace." (Verse 
16.) The parenthesis itself contains an af- 
firmation of what he and many others had 
witnessed, and who therefore spake no more 
than they knew, and testified no more than 
they had seen. They saw not the Word him- 
self, but his glory : a glory which could befit 
no other person, which no other person could 
possibly assume, and which was in every way 
suf&cient to demonstrate him to be the Only 
Begotten Son of God. 

Every thing that relates to our blessed 
Saviour's Incarnation is comprehended in this 
text of Scripture: his two natures— the Ward, 
his dmne ; the Jlesh, his human nature : the 
union of them in one person, in the expressions 
^^ was made, and dwelt :'* his office, by his 
dwelling among us as in a tent or tabernacle, 
as our champion, as the captain of our salva- 
tion ; and the benefit, that, by his dwelling 
among us, he might impart to us, and we 
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verence, since it relates to the eternal genera- 
tion of the Son of God. 

The Word is the Only Begotten of the 
Father ; the Only Begotten of the Father is 
the Word. They are one and the same, but 
require to be expressed by two distinct terms, 
that what is wanting in the one may be sup- 
plied by the other. So high above our com- 
prehension is the Divine Nature, that no 
single term is capable of expressing it. In 
this they agree — as the Son is to the 
Father, so is the word to the mind. The Son 
proceeds from the Father ; the word from the 
mind. The Son refers to a living nature } the 
word to an intellectual nature. There is in 
Christ not only the nature and life, but the 
wisdom of the Father. The Word shows the 
manner in which he proceeds ; the Son, the 
truth of his proceeding. A better term, m- 
deed, than the Word, could not be devised to 
show the manner of his proceeding — ^that it 
was in no earthly or carnal manner, but un- 
created, and pure as the conception of the 
word by the mind. For in itself, and of itself, 
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iliKvt the mind produce the word, without any 
Inn'igii aid or intervention, without the im- 
\mUv of any passion or emoticn. Such was 
the iw*tio, nuch the generaticNi c^ the Wfnd 
Ktvnuil. tlut, lest we should im^ine God's 
Witrvl ti) be to him, as ours is to us, not o£ 
our MiMaiict*. the Evangelist tdls va, th»t he 
i< tl)v VXiIt tt«fj{vtteD. and, therefore, at the 
MiUt;«rvv ift' his Father, vwy God rf wrj 
Ki\s'- (K' IN t!)<> Uoni. to show hi» proceeds 
•"H. ■'■' 'v t'li'v jttii (tuanrfv- spirituai: he » 
»-V V'ln A' viu'dir -tuc ills DmceofiaieB^BeseF- 
^KA'n.s ""IV ittu "oiiscaiaiif—sctdjr gaw Bu fc- 

.■^^-^^■J^*^^, nn«> Rtu (mtRiirjiaD&. jm£ am- 
v->w.v\., jv -'x ,- Vs.- :-'kmt jv tttr tii my.. 
\." .\>v: '^ N.-.I Vow 
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let the foregoing arguments suffice; and let 
us now inquire why the Word was made flesh 
—God incarnate. 

In this respect, too, a better term than the 
word fiesh could not be chosen, to express the 
union of the two natures, God and man. It 
is a part for the whole, and the worse part is 
purposely selected ; for we know, that if he 
abhor not the flesh, of the spirit there will be 
no question. There is more force in the ex- 
pression he was made^^A, than in the term 
he was made man^ though both are true. He 
vouchsafed to become man, that he might be 
made flesh ; thus taking upon himself the 
very lowest and basest part of our nature. 
Besides, from the flesh came the beginning of 
transgression — ^the longing after the forbidden 
fruit. 

But there was a kind of necessity to use the 
term flesh. Man might be taken for a person ; 
and it was not a person, but our nature he 
took. And, if the term soful had been adopted, 
it might have been supposed, that he took 
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justice. If the Word would take upon him 
our flesh, he might make full restitution for 
the fault of the flesh in rejecting the Word. 

And this he did by taking on him the seed 
of Abraham. His eternal generation is like 
the conception of the word in the mind ; his 
generation in time like the giving it utterance 
with the voice. The internal motion of the 
mind invests itself with a natural body of air, 
and thus becomes vocal: the mind is not 
changed into the word ; the word still remains 
the same ; but the two together become one 
voice. — Take another similitude from our- 
selves : the soul is neither converted into, nor 
compounded with the body ; yet the two to- 
gether, though distinct in nature, become one 
man. So into the Godhead was the manhood 
taken; the natures were preserved without 
confusion; the person was entire without 
division. In being made flesh, he ceased not 
to be the Word: he did not change that 
which he was, but assumed that which he 
was not. The mystery of godliness was no 
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detriment to the Godhead, and the honour 
of the creature no wrong to the Creator. 

And now, having gone through these points 
of faith, I come to that on which I would 
much rather dwell, and which ought to warm 
our hearts with love and devotion to him, 
who thus became flesh for us : since if we are 
so deeply indebted to him for the promise, 
how much greater must be our obligation for 
the performance ! 

What is man, that he should be made man? 
or the son of man, that he should take his 
nature upon liim ? If the Word, who made 
all things, were to be himself made, why was 
he not made a spirit? for God is a spirit, 
and there would then be some degree of 
affinity between them. Or if he were to be 
made man, why not the more noble, the 
immortal part, the soul? In that, some points 
of his image are discernible : it understands, 
it loves, it has a kind of capacity of the Word. 
Not so the flesh: it is common to the brutes 
as to ourselves : it is neither capable of 
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understanding, nor of loving: let not so 
precious a gem be set in such base metal. 
But this is not all. In the flesh there dwelleth 
no good thing : the very wisdom of the flesh 
is at utter variance with the Word: there is 
not only an immeasurable distance, but a vast 
repugnance between them. Yet, notwith- 
standing all this, the Word was made flesh. 
He became a feeble infant, unable to utter a 
syllable : instead of a stately palace for his 
birthplace, he was born in a stable; a 
manger was bis cradle, mean swaddling- 
clothes were his array. Such was his entrance 
into the world. In after-life, he was subject to 
all the privations and sufferings of humanity; 
exposed to cold and heat, hunger and thirst, 
fainting and weariness. At his death, he 
is mocked and buffeted, condemned and cru- 
cified. To have been made the head of an- 
gels would have been an abasement ; to be 
made lower than the angels is a greater 
humiliation: but to be "despised and re- 
jected of men;'* (Isaiah, liii. 3.) "a worm, 
and no man;'* (Psalm xxii. 6.) to be so born, 
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iK> arrayed, so cradled, and so treated, is a 
state of degradation, which exciteSy in the 
highest degree, our wonder and astimishinent, 
that indignities such as these could have been 
offered to him, and that he could have sub- 
mitted to endure them. 

The Word was not only made flesh, but 
dwelt among us : he took up his abode with 
UN( he was ** nigh us;" ** he was made in 
thd likeness of men, and formed in fashion as 
a man/' (Phil. ii. 7, 8.) Yet his dwelling 
was not permanent, but, Uke ours, transitory. 
The (ireek word signifies dwelling as in a tent; 
which shows, that he came on some errand, 
to perform some service. Enmity had been 
proclaimed from the beginning between the 
woman and the serpent, between her seed and 
his seed. This is the enemy he came to 
con(iuer: not one, but many ; a legion; even, 
as it were, a whole army. They had pre- 
vailed, and had led us away captive under the 
law of sin. We required a champion to 
rescue us; and Messiah, the Prince^ as Daniel 
styles him, (ch. ix. ^25.) pitched his tent, and 
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set up his pavilion, as on this day, amongst us. 
The Tabernacle of God was with men: his 
tent was the forerunner of his combat; and 
though he lost his life in the conflict, the 
victory was on his side: captivity was led 
captive, and we were delivered. 

We come now to the affirmation within the 
parenthesis — that his glory, the glory as of 
the Only Begotten of the Father, was beheld 
by many witnesses. 

On this day, the shepherds, having seen the 
angels who attended on his birth, and heard 
their celestial harmony, were afterwards di- 
rected to the place where they might find and 
behold him. The wise men saw his star in 
the East, and came and worshipped him. 
Peter and James and John were with him in 
the Holy Mount, and beheld the glory of his 
transfiguration. A cloud of witnesses saw 
him taken up into heaven out of their sight, 
in the Mount of Olives. But they saw the 
flesh only; the Word they could not see: 
he is God, " and no man hath seen God at 
any time.*' (St. John, i. 18.) They saw his 
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glory, which glory was an infidlible demonstra- 
tion of his presence. Through the veil of 
his flesh such beams of radiance were cast, 
as to assure his disciples*, that behind that 
cloud there was a Sun, which could in no other 
way be gazed upon by mortal eyes. His 
glory, however, was not such as appeared in 
the face of Moses or of Stephen : they were 
but servants, or, at best, adopted sons : but the 
glory which encircled him was such, as to befit 
the Word, or Only Begotten of the Father, and 
him only. It was to say to die wind and to 
the sea, " Peace ! be still !" (Mark, iv. 39.) 
to diseases, " I will, be thou clean :** (Mat 
viii. 3.) to death itself, " I say unto thee, 
arise." (Luke, vii. 14.) His glory was attested 
by his miracles ; by the star at his birth ; the 
eclipse at his death ; his transfiguration in 
the Mount ; his ascension into heaven. St. 
John, therefore, tells us here, and repeats the 
assertion at the opening of his first Epistle, 
that he writes nothing but what he had heard 
and seen, and which his hands had handled of 
the Word of Life. We can have no difficultv 
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in believing his attestation. He and his fellows 
suffered many things for the truth of their 
witness ; and the whole world has since, in 
the fullest manner, given credence to their 
testimony. 

This brings us to the consideration of the 
benefit that followed upon his being made 
flesh and dwelling among us ; namely, the 
fulness of grace and truth, which not only 
Christ's disciples received, but which is im- 
parted likewise to us. 

Though the Only Begotten of the Father 
is full of perfections, two only are here ex- 
pressed — ^grace and truth. Grace refers to 
the Son, and by it we are adopted; truth 
to the Word, and by it ** we are begotten 
anew, that we should be a kind of first-fruits 
of his creatures.** (James, i. 18.) And the§e 
follow, very properly, after glory ; for glory 
of itself terrifies, but grace invites. His mercy 
is as great as his majesty ; and blessed is the 
conjunction when they are made to meet. 
Grace without truth is but an illusion ; truth 
without grace is harsh and unpleasing. We 
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shall never be able to endure the presence of 

truth, if grace do not precede and allay its 

severity. But when grace has brought us to 

Christ, truth will establish our union with 

him : by grace we shall accomplish what truth 

requires at our hands ; and thus by receiving 

grace, and walking in truth, the final reward 

to us, of both, will be glory. 

Many, therefore, are the advantages which 

we derive from the Word being made flesh. 
Partaking of our nature, he will shed his 

blessing abundantly upon it. " No man ever 

yet hated his own flesh •/' (Eph. v. 29.) we are 

constantly before him in his own person; 

he cannot look upon himself without thinking 

on us. And God the Father cannot now hate 

the flesh, which the Word has assumed, which 

has been taken into the person of his only 

Son, and united with the Deity. Nay more, 

instead of hating the flesh, it must now be 

the object of his affection : his beloved Son, 

in whom he is well pleased, is clothed with it. 

" And when he brought the first begotten 

into the world, he commanded all his angels 
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to worship him.'* (Heb. i. 6.) Our nature, 
therefore, in being made an object o£ adoration 
to the blessed angels, has acquired a new 
dignity. 

Besides, we have now good reason to hope, 
that, in being made flesh, all flesh may make 
their several requests known to him : " O 
thou that hearest the prayer, unto thee shall 
all flesh come/* (Psalm Ixv. 1 .) For since he 
dwelt amongst us, all may resort to him : nei- 
ther publicans nor sinners are rejected — he 
receives them at his table, and condescends to 
eat with them. (Luke xv. 1, 2.) 

And, since he has made our flesh his ta- 
bernacle, there is reason to hope, that he will 
not suffer that tabernacle utterly to perish; 
but will repair, and raise it again out of the 
dust. " Our flesh, therefore, may rest in hope'* 
(Psalm xvi. 9.) of being restored, and " fa- 
shioned like unto his glorious body." (Phil, 
iii. 21.) 

A third hope is, that the sentence, " Mesh 
and blood shall not inherit the kingdom of 
heaven," may be reversed in our favour, flesh 
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and blood being already there. St. John in- 
fers this when he says, ** To them gave he 
power to become the sons of God." (Ch. i. 
12.) Surely, if the Son of God have vouch- 
safed to become the Son of man, it is not in- 
credible, that the sons of men may become 
the sons of God. The Word is made flesh, 
and flesh therefore may entertain a reciprocal 
hope of being regenerated by the Word, 
adopted through grace, and thus exalted to 
that glorious dignity. 

But as the benefit is great, so is the duty. 
The temple, which the Word deigned to in- 
habit, must not be made a temple of pollution. 
We must ourselves, in a certain sense, in- 
carnate the word, by yielding a ready assent 
and willing obedience to the type or abstract 
of the very Word or Wisdom of God — the 
word of inspiration, which is preached unto 
us. That word we may be said to incarnate, 
when we obey its injunctions ; when we turn, 
as it were, the vocal word of Scripture into a 
real work of holiness, and thus cause it to be 
felt and seen by the evidence of a change in 
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our life and conversation. This is what Christ 
himself declares to be his second birth, when 
they who do the will of his heavenly Father 
become his mother and his brethren. 

By faith, then, the Word is made flesh to 
us ; by perseverance in holiness, he continues 
to dwell amongst us, and to replenish us with 
the fulness of his grace and truth ; his grace 
animating, and his truth guiding us, to the 
hope of glory — the hope of seeing him as he 
is, and of being transformed into his own 
divine image and likeness. 
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ON THE DIVINE RECONCILIATION, OR 

ATONEMENT. 

PSALM LXXXV. 10, II. 

Mercy and Truth are met together : MighteouS'^ 
ness and Peace have hissed each other. 
Truth shall spring out of the earthy and 
Righteousness shaU look down from heaven. 

The Psalm from which the text is taken 
was selected by the primitive church, and is 
retained by our own, as a part of the service 
of this day, the subject of it being peculiarly 
appropriate to the great festival which we are 
now commemorating. For, according to many 
of the Jewish Rabbins, the meeting here spe- 
cified was to take place at the birth of the 
Messiah ; that is, at the birth of our Saviour, 
according to the Fathers, who have therefore, 
with one consent, appointed this to be a 
Christmas day Psalm. 

In conformity with his usual manner, the 
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Psalmist comprehends in it both the type and 
the truth ; the church typical, shadowing out, 
by the things which J)efel the Jewish people, 
those things which were to befel the Antitype 
of it, Christ and his church. For, though in 
a strictly literal sense the Psalm refers to the 
return of the Israelites from the Babylonish 
captivity, the Prophet well knew, that that 
captivity was not the worst by which they 
could be enslaved, nor that deliverance the 
best, which could be brought out for them: 
there yet remained a bondage, which, if they 
understood their state aright, more deeply 
concerned them, and from which it was re- 
served for the Messiah alone to set them free* 
This is, in reality, the bondage to which he 
alludes ; and it is the same as that of which 
the Apostle complains, wherein the soul is 
led away captive under sin and Satan, the true 
Babylon or Babel, which brings with it ever- 
lasting confusion* from which Christ, the 
true Zerubbabcl, is to redeem botJi us and 
them. 

Under the allegory of four personages. 
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Mercy, Truth, Righteousness,-— K>r more pro- 
perly Justice, — and Peace, the Psalmist has 
represented to us four attributes, or proper- 
ties of the Divine Nature, to which he has 
ascribed personal actions. They meet, and not 
only meet, but salute as friends. They meet 
at a birth, the birth of Truth, which Righteous* 
Hess looked down from heaven delighted to 
behold i that is, the temporal birth of Christ, 
of him who said of himself, ^* I am the 
Truth.'' 

In the division of this subject I shall con- 
sider, first, the meeting; secondly, the parties; 
thirdly, the birth ; and fourthly, the ^ect re- 
sulting from it* 

First, of the meeting. This is no common, 
no casual meeting : it is one of high import, 
not by chance, but by concurrence. It is a 
memorable meeting, since a Psalm was com. 
posed in honour of it. The occasion is a 
birth — Ohl how glorious a birth! — and the 
end, that Righteousness, who is to be our 
judge, who is to pronounce our final sentence. 
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may behold us with an aspect that promises 
favo ur. 

Secondly, of the parlies. If the parties 
be illustrious, the meeting must doubtless 
be important. The conjunction of the great 
luminaries of heaven, the interview of mighty 
potentates of the earth, always portends some 
great result. Who are the parties here? 
Four as high, as excellent attributes, as any in 
the Godhead ; or, to keep to the allegory in 
the text, four as great personages as any in 
the court of heaven. 

These are the parties who meet, and in 
what manner ? Not as the mighty men of this 
world are wont to meet, in hostile combat, in 
array of battle : they encounter not as enemies, 
but run and embrace as friends. And what 
makes the circumstance of this meeting more 
remarkable is, that the very parties, who 
thus, in cordial love, meet and salute each 
other, are those who would be most likely to 
turn away from each other in aversion. For, 
observe, the meeting is not between Mercy 
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2lnd Peace, whose union might more naturally 
be expected from the similarity of their dis- 
positions, their mild and gentle qualities, — 
Mercy being inclined to favour us, and Peace 
not being our foe; — nor is it between 
Righteousness and Truth, whose respective 
natures are stern and severe; but Mercy 
joins with Truth, attenipering her severity 
with gracious promises ; and Righteousness^ 
that is, offended Justice, gives and receives, 
in token of reconciliation, the kiss of Peace. 

But how, it may be asked, could these 
parties ever have been so far separated, as to 
make their reunion a matter of surprise, since 
they are not strangers to each other, but 
existing in the bosom of God from all eternity, 
attributes of his undivided essence ? Alas ! 
the quarrel was not theirs, but ours. If at 
Christ's death they met, at Adam's fall they 
parted : if, when Truth was born on the earth, 
they came together, when Truth perished 
from the earth, they fell asunder. This was 
when the first lie was uttered and believed, 
whereby God was greatly wronged. So that 
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it was Adam's transgression, his cause, and 
consequently ours, that first divided heaven 
against itself, even the very attributes of Grod 
in the Godhead. For how else could the 
Apostle declare, that ** Christ reconcileth all 
things unto himself, whether they be things 
in earth, or things in heaven,'* (CoL i. 20.) 
had there not been, in heaven as well as earth, 
something to reconcile? 

It cannot, therefore, be denied, that these 
parties had met before ; but it was in variance, 
and not in friendship. While Mercy and 
Peace would have befriended our unhappy 
case, Righteousness and Truth were by no 
means favourable to us. Mercy commenced the 
appeal : Mercy, ever ready to do good, ever 
foremost in the work of kindness. Her in- 
clination is, or, rather, she is herself an 
inclination, to pity such as are in misery, and 
to succour them, even though they deserve 
not her commiseration. For she considers 
less what the party has done, and what he 
has merited, than what he suffers, and how 
woful, how wretched is his plight. Her plea 
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is, " Wherefore hath God made all men for 
nought?'' (Ps. Ixxxix. 47.) ** What profit is 
there in their bloods (Ps. xxx. 9.) " Will he 
cast them off for ever? will he be no more 
entreated ? Hath God forgotten to be gracious, 
and will he shut up his loving kindness in 
displeasure?*' (Ps. Ixxvii. 7, 8, 9-) With 
these and similar arguments she enters into 
the bosom of God to melt him to compassion ; 
and, certainly, if there were no one to oppose 
her plea, there might be hope, that Mercy 
would prevail. 

But Truth must also be heard, and she 
brings forward a j ust claim of exception. She 
pleads. What is God but his word ? and his 
word to Adam, and by him to his sons, was, 
"Thesoulthatsinnethitshalldie/* (Gen.ii. I7. 
£zek. xviii. 4.) God may not falsify his W(M*d : 
" his word is truth." 

Righteoumiess then advances, and seconds 
Truth. She affirms, that, as God is " true in 
his word,*' so is he ** righteous in all his 
works;" (Ps. cxlv. 170 that he renders to 
every one his due ; to the sinner the wages of 
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sin, that is, death. (Rom. vi. 23.) God forbid, 
tliat the judge of the world should judge 
unjustly : tliat would be to convert truth into 
&lsehood, to transform right into wrong. 

Nay, they went &rther, as if it were their 
own case. ** What will become of me ?^ said 
Righteousness. ** Of what avail is Justice, if 
God will not render justice? if he spare 
sinners ?" — " And what will become of me," 
said Mercy, " if he spare them not?** And 
on these terms they parted. Truth went into 
exile as a stranger upon earth : Ri^teousness 
confined herself to heaven, whence she would 
not so much as vouchsafe a look towards us. 
Mercy remained below, for as it is well ex- 
pressed by an ancient writer, " Where should 
Mercy dwell if not with misery*?*' As for 
Peace, she endeavoured to mediate between 
the parties, in order to make them meet once 
more on better terms ; for without such meet- 
ing there were no hope for us. The plea 
still hangs over us, and we stand, like the 

* Ubi enim Misericordia esset^ si cum misera non esset.— 
Hugo. 
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prisoner at the bar, and know not what will 
be our doom. For though two be for us, 
there are two against us, as strong and more 
inflexible than they. So that every thing de- 
pends upon this second meeting, upon the 
reconciling this difference. The parties must 
be at peace between themselves, before they 
can be at peace with us, or we with God. 
And this is certain, that we shall never meet 
in heaven, if they meet not again on earth. 

Many were the methods employed to bring 
about this reconciliation, but all were un- 
availing. Where lay the bin derance? It could 
not be with Mercy : she was easily entreated. 
Often did she look up to heaven, but Righteous* 
ness would not look down on earth. With 
Truth, in a great degree, but more especially 
with Righteousness, lay the difficulty. She 
refused to meet till she had received satis- 
faction. Justice must be appeased, ere the 
meeting can take place, which is to save, and 
set us free. 

This blessed event the Christian religion 
alone can effect. None other can satisfy the 
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demands of Justice; none^other can quiet the 
alarms of conscience. In short, no choir but 
ours can sing this Psalm. The words im« 
mediately preceding the text are, ^< That 
glory may dwell in our land*** This glory 
doth, indeed, dwell in our hmd, and great 
cause have we all to bless God, that he hath 
made our ** lot to fall in a fiur ground, that 
we have a goodly heritage;'* (Ps. xvi. 6.) 
that we were not bom to inherit a lie, but to 
keep the feast of this meeting. Ask any 
other of the religions of the world to point 
out a way whereby, at once, God's word may 
be true, and his work just, and the sinner 
£nd mercy, and be saved. In vain the question. 
All but the Christian pass by the wounded 
man, and let him bleed *to[]death. 

' MB H 

Ask the Mahometan. All he can say is, 
^* The prayer of Mahomet shall be upon you.** 
But even were Mahomet — which he was not — 
a just man and a true prophet, what could his 
prayers effect but the propitiation of Mercy? 
How is God's justice appeased? Who shall 
satisfy that ? Justice is not to be moved with 
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prayers ; she hears them not» neither does she 
heed them: she proceeds to pass sentence. 
His religion, therefore, is ineffectuaL Justice 
still keeps aloof. 

Apply to the Heathen. He will, perhaps, 
give you a better answer than the MahometaOr 
The Heathens saw, that without shedding of 
blood there was no satisfying Justice, and, 
consequently, no remission of sins. They, 
therefore, had recourse to the sacrificial offering 
of animals to their deities. But ^* it is not 
possible,^ as the Aposde declares, (Heb. x. 4«) 
*\ that the blood of bulls and of goats should 
take away sin !" A man sins, and a beast ia 
slain ! No purpose of Justice is answered here# 
What then do^ Justice require ? '^ Shall I 
give the fruit of my body for the sin of my 
soul?*' (Micahvi. 70 Neither will that suf: 
fice ; for though it were the first bora, it was 
bora in sin, and sin can nev^ give satisfaction 
for sin* The meeting, in this case, is equally 
hc^less. 

Go to the Jew. He can only tell y<Hi of 
his Paschal Lamb; and while viewed in 
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reference to the Lamb of St John» the 
Lamb of God, which came as on this day into 
the world, the direction is not amiss. But 
that being now past, there is no more in the 
sacrifice of the Jew, than in that of the 
Gentile. Both are beasts ; both Ml infinitely 
short of satisfying the demand of Justice. 

The Christian religion alone shows us the 
true way. It tells us of One who thus ad- 
dresses himself to Justice. *♦ Burnt ofiering 
and sin ofiering hast thou not required ; then 
said I, Lo, I come !" This is he of whom it is 
written in the volume ofthe book, (Ps. xl. 6, 7,) 
that he should accomplish the work. " Pre- 
pare him a body,'* he will perform it : let him 
be bom, he will satisfy Justice and effectuate 
the meeting. For there is good reason to 
hope, that if he, the Son of God, the Word 
and Truth eternal, would say, " Lo, I come!'* 
would " take our nature upon him," and in 
that nature " give himself for us an offering 
and a sacrifice,*' (Eph. v. 2.) Justice might 
be propitiated, and the long-.desired meeting 
take place. What sin would not his blood 
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expiate? what justice in heaven or in earth 
would not that satisfy? If an atonement, a 
ransom, a perfect commutation be required, 
he gives it in his blood. This obtained, 
Justice will embrace Mercy as her friend; 
this withheld, all hopes of reconciliation are 
at an end for ever. 

Thirdly. I come now to the third division 
of the subject, namely, the birth : " Truth 
shall spring out of the earth." 

The Christian religion sets before us how 
the Son of the Most High God took upon 
himself our nature, that in and^ar that nature 
he might make to God, even on the terms of 
his strictest justice, a complete, full, all-suf> 
ficient atonement. This honour hath the 
Christian religion, " this glory doth dwell in 
our land,'' that these four attributes, by the 
birth of Christ, are brought, not only to meet, 
but to embrace. 

And if this be the glory of the Christian 
religion, is it not a disgrace to the Christian 
profession, that any should be found who in- 
quire, " What need is there of satisfaction? 
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cannot God forgive oflfences committed against 
himself, of his own free goodness, of his 
mercy, without putting his Son to all this 
pain and shame ?*' Deluded men ! if he would 
abandon his Justice or dispense with his 
Tnith, he would do as vou saj. But his 
Justict' and his Truth are to him as essential, 
iutriusicallv ess^entiaU as his Mercv : tfaev are 
equally cherished by him» in erenr way as 
vlear to him. Justice otherwise reaaains od- 
satisried^ and 5Utistied she must be, either on 
buu or vMt us. They had better encotmter a 
*^ bear tvbbed or her wheips,'' ^Prov. xiiL 12.) 
thau meet Jusuce except in die presence of 

IV U2S :.iev :weec, js an this iav^ at Beth- 
IciKHit. v.^i ::ii> Ja\ >*3s^ Truca beni : ror well 
i,kvN :.ac .i(.>t>c\lauiou Ijedc iim who "aras otmsdfe'' 
..V ruita— ; ric uuca jt id tytiesv rhe tnrthof 
.ui .^lyavv-v^ .nc ^V.^ jad die Wari^ tiw 
^vKuuNC .iiivi UK c^^iEOiuisutct!. On rrns cfay 

iK^ .^Bi^UUKNl UK :)UUMU JACUn;. - I?rop dowH^ 

^ h«Kii^M^ o^Ma jiH^e^ 4iKi :« dM ^aas 



ON THE DIVINE RECONCILIATION. 67 

and let them bring forth salvation, and let 
righteousness spring up together." (Is. xlv. 8.) 
As if the prophet had said, ** Let the earth 
bring forth a Saviour ;" for in this sense was 
the passage applied by Irenaeus, who lived 
near the time of the Apostles, as well as by 
Lactantius, St. Jerome, and St. Augustine. 
Thus had Christ two births: for besides his 
human, he possessed a heavenly, a divine 
nature, which, like the day-spring, came from 
on high, and was called by Zacharias, in the 
New Testament, Oriens^ " the day-spring," 
(Luke i. 78.) while in reference to his human 
nature, he is called by Zechariah in the Old 
Testament, " the branch.'' (Zech. iii. 8.) 

It is remarked by Moses, a Jewish Rabbin, 
<< that as field flowers spring of themselves, 
without the intervention of man, in like 
manner should the Messiah come; should 
take his nature not only in but qf the earth." 
Not bring it with him from heaven (an errcM: 
into which some heretics have fallen), but 
take it of the earth, be " the woman's seed, 
made of a woman," (Gal. iv. 4.) of the lineage 

F 2 
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of David, a virgin of " the root of Jesse." 
(^Is« xi. 1.) And what can be more evident 
than that all this is fulfilled in Christ ? 

i>no other remark may be made before we 
quit the subject of this birth: that as the 
'IVt)lh« while it is yet unaccomplished, and in 
im^nise onh\ i$« like the seed in the ground, 
hidden and covered, as if it had no existence; 
$\^ as siH^) as it is actually accomplished, as 
on this da\\ then doth it spring forth and 
tKnu isl) indct\l« out of the earth. 

^V«rthI^\ t\t" the effect A birth has not 
uul)^^)ucntlv been the means of terminating 
l^f^'tN^it %hssensions ; and by this birth the union 
\vt' two illustrious houses is effected. First, 
*IVuth is >\on owr to our side; for, being now 
Umu of' our ujiturw we mav rest assured, she 
\>ill uexor Ih^ i^^ust our nature; proceeding 
iVoiu I ho ^\uih» she will be true to her own 
\HuuuiVi HU\K Ihmuj; made man, will be the 

*lhu*i bv uu^uus of this birth, one of the 
ml>oiJii> |uutio.H is sivuretl to us; and even 
UiHhliHMi}ineM.>i will not much longer keep 
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aloof, for, lo! joyful tidings! already she vouch- 
safes to look down from heaven! 

The effect produced on Righteousness is 
two-fold. First, she looks down. Was it, 
that she missed Truth, her sister attribute, 
and, not finding her in heaven, cast her eyes 
to the earth in quest of her ? Be that as it 
may, when she beheld the " Word made 
flesh,'* the Truth newly sprung up there, 
where so long it had been a stranger to the 
soil, she looked, she gazed intently at the 
sight. This was, indeed, a spectacle to fix 
the eye, a sight which heaven might witness; 
which the angels, and even Righteousness 
herself might come down from heaven to 
behold. The word in the Septuagint, which 
is here translated to look down, bears much 
the same signification as the Greek word in 
the first Epistle of St. Peter, chap. i. verse 12, 
where the angels are said to desire to look 
into; that is, to look earnestly, as if they would 
penetrate, or look through : but, in the Hebrew, 
the word is still stronger, as if the eagerness 
of Righteousness, to behold this glorious 
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tpectade^ wete wo great, as to lead her to 
burst open the windovs of heaven fctr the 
purpose. 

What, indeed, coold Righteousness desire 
to see, which would not, in Christ, afiRnd her 
am|Je satisfactioo ? A pure birth, a holj life, 
a spodess death, a spirit and a mouth without 
iniile, a 8oul and a bodv without sin. ^ Lay 
judgment to the rule, and righteousness in the 
balance ;'' (Is. xxviiL 170 nothing that is not 
straight for the rule, nothing but full weight 
for the balance, will be found in him. 

The second effect produced on Righteous- 
ness is, that she emnes do&rm. So attractiTe is 
the power of this birth, that she immediately 
descends from heaven, and the meeting takes 
place. For on beholding this birth, they all 
run and kissed the Son : Truth ran to Mercy 
and c^tnbraced her, Righteousness to Peace 
^itil U\mti\ hen They, who had been so long 
alUilialiMl, and ho much at variance, now meet 
^s\u\ m\m\cv. However distant before, they 
m^» MOW uiiit*'^'; liowever before estranged, 
^1^^,^ ^s\v now nimliJ iriends. 
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Well, indeed, met they at the birth of him 
in whom they all centre. He is the TVutk; 
through the tender Mercy of our God he 
came ; he is made Righteousness unto us, and 
he is our Peace. 

A remarkable circumstance, attendant on 
this meeting, must not be passed over without 
notice. Righteousness, who before turned 
with so much aversion from the meeting, is now 
as eager as any other of the parties to effect it. 
Nay, she is even more forward than Mercy ^ 
for Mercy does no more than meet Truth; 
whereas Righteousness not only meets Peace, 
but she kisses her ; as a pledge, that all former 
animosities are forgotten, and that the re- 
conciliation is perfect. 

Thus we perceive, how Christ, by his 
coming, has reconciled the things in heaven. 
There can be no peace on earth, till peace be 
first established in heaven ; but no sooner is 
it ratified there, than it is confirmed on earth, 
as the angels proclaimed to man on this very 
day. So that by virtue of this birth, heaven 
is at peace with itself, and no longer l{t vari- 
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ance with us ; earth, too, is at peace with it- 
self, and the accomplishment of the text by 
this meeting is fulfilled here also. For the 
Jews represent Truth : to them she properly 
belongs, since to them were committed the 
oracles of God. The Gentiles claim by Mercy; 
for where w^as Mercy but with misery; and 
where was misery but with ** them, that sat 
in darkness, and in the shadow of death ?" 
(Luke i. 79«) Such was the deplorable state 
of the Gentiles before the birth of Christ. 
But when the partition wall was broken down, 
then, truly, did Mercy and Truth meet to- 
gether. And the other two likewise. Foe 
Iligliteousness was with the Law, which was 
tlie rule of righteousness, with the covenant 
of the Old Testament ; " do this, and live," 
being the express voice of Justice. But Peace 
was with Christ in the Gospel : " He is our 
peace." Our peace and peace-maker both, 
who has united the Law and the Gospel, the 
Old Testament and the New, and caused them 
to be now bound together in one volume. 
Having entered fully into the subject of 
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this meeting in Christ, I would now make the 
application of it to ourselves in another way. 
I would ask, " Did these meet only in Christ ? 
do they not meet in Christianity also ?*' Most 
assuredly they do. Christ is the Author of 
Christianity, and the same virtues that met at 
his birth, meet in the new birth of every one 
of his creatures. 

Mercy and Truth first The truth of con- 
fession, that is, the confession of our sins, 
which, if we seek to conceal, and do not con- 
fess, " there is no truth in us ;'* (1 John i. 8.) 
and truth there must be, or we shall find no 
mercy. But when this Truth comes forth, 
Mercy advances straight to meet her. Take 
an example. ^' I have sinned against the 
Lord,'* said David : there is the truth of con- 
fession. " The Lord also hath put away thy 
sin,** said Nathan : (2 Sam. xii. IS.) — there 
is mercy. Mercy and Truth are then met to- 
gether. Truth impels man to confess his sins, 
and Mercy moves God to accept his confession. 

To proceed. ^When a true confession is 
made by man, " Truth is sprung for^out of 
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ness, committeth sin ;" — sin, in the man who 
separates these two, more aggravated and less 
pardonable than any other. 

Again. Bring Righteousness to Peace, and 
they will not merely meet, but salute each 
other, in token, that there exists between them 
a more than ordinary affection. St. Augustine 
dwells much on this. " Eschew evil and do 
good, for that is Righteousness, and then 
seek Peace, and ye shall find her, for she will 
come forth voluntarily to meet Righteousness.** 
And this, he assures us, is a certain sign 
whereby we may kndw, on the one hand, true 
righteousness by its tendency to peace, and 
on the other hand, true peace, by its leading 
to righteousness. 

Now mark the order in which they stand. 
Mercy leads to truth and the knowledge of it ; 
truth to righteousness and the practice of it j 
righteousness to peace and the way of it^ 
" guiding our feet into the way of peace,** 
(Luke i. 79.) a way wherein ** whoso ordereth 
his steps aright i^U see the salvation of our 
God/' (Ps. xxiii. 23.) This way is plainly 
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met together, they will not now be put asun- 
der : the one without the other is not to be 
obtained." 

The truth is, sever these virtues and fare- 
well to all : take one away, the rest are ren- 
dered nugatory. For how vague a thing is 
mercy, if it be devoid of justice! what is it, 
hut Jbolish pityf And how harsh a thing is 
justice, if it be not tempered with mercy? it 
is injustice at the highest. Take truth away 
from mercy, what reliance can be placed on 
it, who will trust to it ? take mercy away from 
truth, and it becomes harshness rather than 
verity. Again : than righteousness without 
peace, wrong is certainly better; and, than 
peace without righteousness, better far is a 
sword. But blend them together, how blessed 
the union, how celestial the harmony ! 

Entertain, then, cherish them all. Have 
hope in Mercy; hold the faith in Truth; 
stand in awe of Righteousness, and be filled 
with the love of Peace. 

And though no time be unseasonable, 
though there be no day in the year upon 



ON THE DIVINE RECONCILIATION. 79 

Christ, meet in us and dweU with us, till, as 
we now meet together at his nativity, we may 
then meet in a perfect man, in the measure 
of the stature of the fulness of Christ ; (Eph. 
iv. 13.) as we meet now at the Lamb's birth, 
we may meet then at the Lamb's marriage, 
and be carried up in the clouds, to reign with 
him for ever in his kingdom of glory. 
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SERMON IV. 

FOR ASH-WEDNESDAY- 
JOEL, II. 12, 13. 

Therefore also now^ saith the Lord^ turn ye 
even to me with all your hearty and with 
Jasting and with weepings and with mourning: 

And rend your hearty and not your garments^ 
and turn unto the Lord your God. 

Our holy Church, with a solicitude and 
affection truly maternal, has thought fit to 
set apart, once in every year, a solemn period 
for the duty of turning unto God ; deeming 
it unsafe to leave us wholly to our own 
guidance, in a matter of such deep importance, 
lest, as was the case with Felix, our convenient 
season should never arrive. And with great 
propriety has she selected the present time, 
for beginning anew the work of repentance 
and reformation, when every thing in nature 
is kindling into new life: when the sun in 
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would, doubtless, have suggested it ; for fasting 
is an unwelcome injunction to flesh and blood ; 
and as for weeping, and mourning, and rending 
the heart, who can endure it? This difficulty 
was foreseen by the Prophet himself, and 
therefore, in the words immediately preceding 
the text, he says, " The day of the Lord is 
great and very terrible : who can abide it ?'* 
As if he had said, " What are the days of 
abstinence and humiliation, compared with 
the great and terrible day of the Lord ? What 
are the tears and mortifications of this present 
•life, compared with the weeping and wailing, 
and gnashing of teeth, which at that awful 
day await the impenitent sinner ? If you could 
abide that day, I would trouble you with 
none of these. But since you cannot elude 
it, I will teach you how to convert it into a 
day of joy, by turning even now to the Lord 
your God with all your heart, and mind, and 
soul, and strength.*' 

True repentance, when reduced'to its first 
principles, is a kind of circling, a return to him 
from whom by sin we have turned away, and 
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to amend that which is to come; the other, 

reflecting on and sorrowing for that which is 

past: the one is declining from evU to be 

done hereafter ; the other, condemning itself 

for evil done heretofore : together, they make 

"P a perfect repentance, or, to pursue the 

inetai)I,or, a complete revolution. Such is 

tiio repentance which Joel preaches to the 

ZTln^'l"^ Jonah preaches to the Gentiles, 
«- to wl..oh both Propb,^ ^ ^^^^ 
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concur. For the injunction of St» James, 
{Epistie iv. 8, 9.) ** Cleanse your hands, ye 
sinners; and purify your hearts, ye double* 
minded: be afflicted and mourn and weep; 
let your laughter be turned to mourning, and 
your joy to heaviness," is precisely the same 
as that of Joel in the text, and includes, in 
like manner, both conversion and contrition. 

In the division of this subject, I shall, in 
the first place, point out the duty enjoined in 
the tex1^-of turning to God with the whcde 
heart; and shall show, secondly, the manner 
in which this duty is to be performed — namdy, 
with fasting, and with weeping, and with 
mourning, and with a rent or broken heart. 
Of these, the two former, listing and weeping; 
are the task assigned to the body: the two 
latter, mourning and rending the heart, the 
infliction laid upon the souL Mourning is 
the affection of sorrow ; rending the heart, the 
affection of anger or indignation ; and repent- 
ance is the compound of both. 

I. The Scripture, in many places and in 
various figurative terms, sets forth to us the 
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nature of repentance: such as renewing, as 
from decay ; r^ning", as from dro9e ; reecner- 
ingj as from a disecue ; purifying^ as firom a 
9tain; risings as from a Jidli but in no 
instance is tlie sense more full, or the applica- 
tion more frequent, than in this expression of 
turning. 

To turn, is a counsel properly given to them 
that have wandered out of their right way. 
And if our life be a way — as it is often termed 
by moralists as well as divines — ^the end of 
this way is to bring us to our sovereign good, 
which we call happiness. But all earthly 
happiness being found defective and tran- 
sitory, we are taught to seek it, and en- 
couraged to find it, with God alone, " in 
whose presence is the fulness of joy, and at 
whose right hand there are pleasures for 
evermore/' (Psalm xvi. 11.) 

From God, then, as from the journey's end 
of our life, our only true way of happiness, we 
must never suffer our footsteps to swerve j but 
must, like Enoch, walk with him all our life 
long. But this unhappily is not our case. 
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Pleasure, or interest, or ambition, continually 
assails us, holding out some glittering bait, to 
allure us from our proper road. In pursuit 
of these temptations, we turn aside from God, 
and forsake the path of his commandments. 
How greatly then do we stand in need of the 
advice of the Prophet in the text — of turning 
unto God ! for having once entered into the 
way of sin, it would be wise, ere we proceed 
too far in its course, to pause, and inquire to 
what end it will conduct us. Accusing 
thoughts will present themselves to our minds, 
not suffering us, without some misgivings of 
conscience, to go on quietly in our way. And 
when any danger of death is near, a chill- 
ness, a shuddering, takes possession of our 
hearts, while we hear, as it were, the voice of 
one crying behind us, " The way which you 
have taken is not your true way : this is your 
way ; this way which you have lost : walk ye 
in it.** (Isaiah, xxx. 21.) If the vain tumult 
of the world drown the voice of this salutary 
warning, let us sometimes withdraw from its 
turbulent scenes ; let us retire into solitude : 
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let us not be ** like the deaf adder, which 
stoppeth her ear, and refuseth to hear the 
voice of the charmer, charm he never so 
wisely }** but let us listen for it in the stillness 
of night, when peradventure it may address 
itself to our consciences. Without this mer- 
ciful interposition of our heavenly monitor, 
thousands would perish in their sinful courses. 
*^ Remember this, and show yourselves men : 
bring it again to mind, O ye transgressors V* 
O, think, while thought is left to you, how 
swiftly the wheel of our nature turns ! A few 
more revolutions, and our breath must go 
forth, and we must mingle again with our 
native dust. And when that is past. Righteous- 
ness shall turn again to judgment: Mercy, 
who now occupies the throne, shall arise and 
give place to Justice ; and then " shall the 
sinners be turned into hell, and all the people 
that forget God/' (Psalm ix. I7.) In order 
to remind us more forcibly of this conversion 
of nature into dust, of sin into ashes (for ashes 
ever presuppose fire), a ceremony was observed 
by the ancient Church, of distributing ashes 
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on this day. I fear, with the ceremony, or 
shadow, the substance also has disappeared. 
May the Spirit of God so work with us, that 
we may profit by the advice of Joel in the 
text : that if we have not been so happy as to 
keep the right way, we may not be so un- 
happy as to persist in the evil one. May he 
give us grace to flee from sin voluntarily, ere 
some thorn in the flesh, some bodily or worldly 
sorrow shall constrain us ; for it is one thing 
to take up the cross, another to have it laid 
upon us. Happy, thrice happy he who in the 
days of peace and prosperity resolves to " set 
the Lord always before him : — then will he be 
on his right hand, and he shall not be moved l*^ 
(Ps. xvi. 8.) 

« 

But it is not enough that we leave one by- 
way of sin to take another ; — that from the 
errors of superstition we rush into the madness* 
of infidelity ; — from the abhorring of idols, ta 
the commission of sacrilege ! This, as Moses^ 
expresses it, would be to " add drunkenness* 
to thirst,"* (Deut. xxix. 19.) to run from one 
fatal extreme into another. True conversion 
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consists not only in an alteration of the mind, 
but in a subjugation of the will : it is a change 
not merely of certain notions of the head, but 
of the affections of the heart. We must turn 
from sin, not through shame, or fear, but from 
a thorough hatred of it : we must not only 
abstain from the act, which the eye of man 
seeth, but purify the thoughts of the heart, 
which are naked and open unto the eyes of 
him with whom we have to do. We must 
give to God an undivided heart; not the 
affections broken, but entire. To rend the 
heart here is a fault and not a virtue : it makes 
us willing to refrain from sin, but not from all 
that belongs to it ; to turn from our evil way, 
but not from that which will bring us back to 
it again. To make our conversion perfect, 
we must not come nigh the place where sin 
dwelleth ; we must restrain the wanderings of 
the senses, whereby it is awakened, and shun 
the society of wicked persons, unto whom sin 
resorts. " Can a man take fire in his bosom 
and not be burned? (Prov. vi. 27.) Can he 
touch pitch, andnot bedefiled?" (Eccles.xiii. 1.) 
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In a word, our conversion must be vo- 
luntary, not compulsory ; steadfast, not waver- 
ing; practical, not speculative; sincere, not 
hypocritical. 

II. I come, secondly, to the manner in 
which our repentance is to be conducted. 
Hitherto we have only looked forward : it now 
remains, that we turn the eye back upon our- 
selves, and reflect upon our past offences. 
This is the office of contrition ; and the means 
to be employed are fasting, and weeping, and 
mourning, and a rent or broken heart. 

The Prophet tells us, — or, rather, God 
himself tells us, for it is he who here speaks 
by his Prophet, — ^that our repentance must be 
incorporate with the body, no less than was 
the sin. The body as well as the soul has 
gone astray, and both must incur the penalty 
due to disobedience : this is a tax, a tribute, 
which it has pleased Almighty God to lay 
upon us, and to which we must submit. But 
though this be a point strongly insisted on, 
not only in the text, but in many other pas- 
sages of Scripture, it is strange how litde the 
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selves or others, which we might lawfully 
enjoy, carries with it the nature of a punish* 
ment. " I wept,** says the Psalmist, " and 
chastened myself with fasting.** (Ps. Ixix. 10.) 
And in the same manner ought the ministers 
of our religion to inculcate the duty of fasting, 
not as a point of prudence, to digest some 
former surfeit; nor as a maxim of philosophy, 
to preserve the vigour of the intellect, but in 
the same sense as do the holy prophets, 
namely, to a religious end ; — even to chasten 
ourselves for sin, by self-denial and forbear- 
ance. For if, in sorrow, we are to &st, when 
the Bridegroom is taken from us, with how 
much greater reason, when we ourselves, by 
the sins we have committed, are the occasion 
of his being taken away ! If, therefore, we 
consider &sting to be an unnecessary part of 
our duly, we must procure another Epistle 
and Gospel for the service of this day. 

But in what manner are we to fast? Like 
David, who sware, saying; ** So do God to me 
and more also, if I taste bread, or ought else, 
till the sun be down?** (2 Sam. iii. S5.>— or like 
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Daniel, who ** ate no pleasant bread, neither 
came flesh nor wine into his mouth ?^ (ch. x. 3.) 
The fast of David is, perhaps, too severe : the 
Church, like an indulgent mother, requires of 
us no greater abstinence than that of Daniel ; 
allowing us to sustain nature, but not to 
pur\'ey for the flesh, to satisfy it in the lusts 
tliereof. 

The next injunction is weeping. And may 
not this be dispensed with ? Assuredly not. 
** Put thou," says the Psalmist, ** my tears 
into tliy bottle: are they not noted in thy 
book?" (Psalm h-i. 8.) " Mine eye," says 
Job, " poureth out tears unto God;" (ch. xvL 
20.) rivers of water ran down from the eyes of 
David; Mary Magdalen bathed the feet of 
Christ with her tears. And if, in like manner, 
we look back upon our past sins; if, like 
Hezekiah, we think on them, not once only, 
but again and again ; if we consider the base 
motives, and weigh the grievous circumstances 
of our actions ; if we recount our numerous 
wanderings, our frequent relapses, our wretched 
continuance in sin, our sorrow would burst 
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into passionate grief; we should mourn over 
the death of our soul, as over the death of a 
friend, and weep for the unkindness we have 
shown towards God, as we do for the unkind- 
ness which man showeth unto us. 

But tears are not always at our command : 
we cannot always weep when we ought True ; 
and therefore has the Prophet substituted 
mourning for weeping. If we cannot weep, we 
can mourn. Reason has not the power of com- 
manding tears at all times, but the sorrow of 
mourning she may readily yield. This, there- 
fore, we may do: this at least we can do. 
We may wish and exclaim with the Prophet 
Jeremiah, " Oh that my head were waters, 
and mine eyes fountains of tears, that I might 
weep day and night!** (Jer. ix, 1.) and we 
can pray, that he who " turned the hard rock 
into a standing water, and the flint stone into 
a springing well,** (Psalm cxiv. 8.) would 
vouchsafe to bestow on us some portion of his 
grace, to this especial end. And with a slight 
variation from the words of Isaiah, who la- 
mented, saying, " My leanness, my leanness, 
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WO is me I'' (Isaiah, xxiv. l6.) we miny bew^ 
ourselves also, and may each of us exdaim, 
** The hardness of my heart» the dryness of 
my eyes, wo is me I wo is me!'' And, lastly, 
we may humbly beseech our merciful Gkxl 
and heavenly Father, in de&ult of our own, 
to accept the strong cryii^ and the bitter 
tears which, in the days of his flesh, his 
Blessed Son in great agony shed for us- — fcnr 
us, who ought, but are not able, to perform 
this duty for ourselves ; that what is wanting 
in us may be supplied by him. This, by the 
grace of God, we may do: this let us do, md 
it will be accepted. 

As in conversion, the purpose of amend- 
ment must proceed from the heart, so in conv 
trition, th6 sorrow or anger must pierce to 
the heart; ind this brings lis to the con- 
sideration of the injunction " Rend your 
hearts;** for a meal may be omitted, «a tear 
or two be shed, and the heart still remain un- 
touched. Esau wept, Ahab would eat no 
bread, yet at the same time the hearts of 
both were swelling with pride and passion. 
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The heart must therefore be contrite, broken, 
nny, even ground to powder, that we may say 
and feel, that '^ it is an evil thing and a 
bitter, to have turned away and forsaken the 
Lord our God,** (Jen ii. 190 Now this con- 
trition, or rending the heart, belongs more 
properiy to the passion of anger, than to that 
of sorrow ; for we cannot truly be said to be 
grieved with the thing done, without being 
smgiy with the doer of it. And if we be, 
indeed, sorry for our sins, will not our anger 
be roused against the transgressor? This 
was the case with Job. '* Therefore, I abhor 
myself.** *^ Myself ^^ said he: not the ^, 
which was done and past, so much as himself 
for the commission of it. Ephraifn smote his 
thigh} the Publican his breast; and the 
Apostle, in his description of repentance, 
makes it to consist of indignation and revenge, 
no less than of sorrow. '* Godly sorrow 
worketh repentance to salvation, not to ba 
repented of; but the sorrow of th« world 
woriceth deatli« For behold, this self-same 
thing, that ye sorrowed after a godly sort, 
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fail to work in us, through the grace of 
God, a just abhorrence of our sins, a true 
purpose of amendment of life, and that in- 
stantly. Now is the only certain portion 
of our time : that which is past, is come, and 
gone: that which is to come, to us may never 
arrive. Of the morrow, of this evening, of 
an hour hence, we have no assurance. Let 
us begin then this duty at once. If we 
turn from the evil we have done, God will 
avert from us the evil he intended to do. 
Instead of the Commination, which has this 
day been read with many curses, he will leave 
a blessing behind him. The endless misery 
we shall hereby escape admits of no com- 
parison. This sorrow is but for a season : 
the consolation is for ever and ever. *' Blessed 
are they, who thus mourn, for they shall be 
comforted ! Blessed are they, who thus hunger 
and thirst, for they shall be filled!'* (Mat. 
v. 4, 6.) To this Lent shall succeed an 
Easter, the highest, the most solemn festival 
in the year, the memorial of our Saviour's 
rising from the dead, and the pledge of our 
own blessed and joyful resurrection. 
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SERMON V. 



ON REPENTANCE. 



PSALM LXXVIII. 34, 



WTum he slew ihem^ then they sought him, and 
they returned^ and inquired early after God. 

This Psalm is a Chronicle, or Report, from 
the time of Moses till the reign of David, of 
the manner in which the Israelites conducted 
themselves towards God, in affairs of religion. 
And this particular verse, which I have chosen 
for my text, records the mode of their repent- 
ance, under the terms of seeking and turning 
to God ; a duty, it appears, which, while he 
spared them, they wholly neglected, but, 
" when he slew them, then they sought him.*' 

Of this sublime and sacred song, Asaph is 
supposed to be the author ; and he gives to it 
the title of Maschil^ a word signifying in- 
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Mtractiam, and in the highest degree appro- 
priatc, if we consider, that whatever befel the 
dissolved Church of the Jews, whether of good 
or evil, belongs, in an eq>ecial manner, as the 
Apostle Paul declares, unto us, the Gentiles, 
*' Now all these things happened unto them 
for ensamples, and they are written for our 
achnonition, upon whom the ends of the world 
are come." (1 Cor. x. 11.) 

Besides enumerating, in this Ptolm, the 
nigiial mercies and judgments of God to the 
Jewish nation, Asaph warns them against M- 
ing into the errors committed by their fore- 
fathers. « Be not like your forefathers, & 
Htuhhorn and rebellious generation, a genera- 
tion, that set not their hearts aright, and whose 
Hpii it was not stedtast with God/' This warn- 
n^K i^ not It ss applicable to Christians of the 
prcHont a^e, than it was to the Jews of old, 
^Mw in no rtvsptH^ts do we more closely re- 
Homblo tht>nK than in their indifierence towards 
U^hU ana their proora^stinatioo of the duty of 

^ '^*^u a mere form. 
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we spend our whole time in the pursuit <^ 
other objects. We neither ask, nor seek, nor 
confer about the state of our souls, till de- 
struction comes; and though we see many 
perish, even daily, in this evil course, we 
neither warn them nor ourselves ; but sit still, 
lulled in fatal security, as if there were no 
such scripture as this upon record, or as if it 
applied not to our case. As it was in the times 
of Moses and of David, so is it with us, who 
are now acting our parts on the busy stage of 
human life : the drama is the same, though 
the actors are different. 

In order, then, to avoid the example set 
before us, and to profit by the instruction con- 
tained in the text, we will inquire into the 
proper time and mode of seeking and turning 
unto God ; that so, by undelayed repentance, 
we may escape the reproach of the Apostle 
Jude, of being as *^ clouds without water, 
carried about of winds; trees, whose fruit 
withereth, twice dead, plucked up by the roots ; 
raging waves of the sea, foaming out their own 
shame ; wandering stars, to whom is reserved 
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the blackness of darkness for ever.** ( Judc, 
verses 13, 13.) 

Repentance being one of our chief duties, 
the best, the noblest hours of our life ought 
to be allotted to its service. But, unhappily, 

m 

we reverse the case. Like the Jews, while 
the hand of God is not upon us, we regard 
him as scarcely worth the seeking : instead of 
the flower of our actions, we appropriate to 
him the very dregs and refuse of our exist- 
ence : ** we spend our days in vanity, and our 
years in the trouble" and turmoil of the world, 
and not till the season' of adversity arrives, do 
we seriously and earnestly turn and inquire 
after God. In public, in the days of safety, 
prosperity, and peace, we are in the condition 
of those described by the Prophet Amos, who 
are " at ease in Zion ; who put far from them 
the evil day ; who lie upon beds of ivory, and 
stretch themselves upon their couches, and 
eat the lambs out of the flock, and the calves 
out of the midst of the stall ; who chant to 
the sound of the viol, and invent to themselves 
instruments of music, like David; who drink 
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wine in bowls, and anoint themselves with the 
chief ointments ;" (chap* vi,) but if war, or 
famine, or pestilence come, then we suddenly 
grow devout, we ** sanctify a fast, and call a 
solemn assembly." (Joel, ii. xix,) And in 
private, while youth, and health and strength 
are our portion, while the evil day is far off, 
we may be likened to those whom the Pro- 
phet Isaiah calls ** a rebellious people, lying 
children, children that will not hear the law 
of the Lord, who say to the seers. See not, 
and to the prophets. Prophesy not unto us 
right things; speak unto us smooth things, 
prophesy deceits: get you out of the way, 
turn aside out of the path, cause the Holy 
One of Israel to cease from before us." (Isaiah, 
XXX. 11.) But when distress, or danger, or 
death assails us, when Rabshekah is before the 
walls, we cry, '^ Now is the day of trouble and 
rebuke, of tribulation and anguish : now send 
for Isaiah; now lift up thy prayer for the 
remnant that is left.'' (Is. xxxvii. 3.) Surely, 
this is our case : our repentance is governed 
alndost wholly by the degree of temporal evils, 
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can he provide flesh for his people?'' so that 
instead of seeking God they atheistically 
doubted, whether there was a God to seek I 
even these were brought to repentance. This, 
then, is the triumph of religion, that the idle 
and the dissolute, the hypocrite and the pro^ 
fane, all, at length, return and seek Godt 
and herein ' is Folly condemned by her own 
children^ and Wisdom justified by her very 
enemies, that they who ei^rly follow after 
sin, gladly, in the end, renounce it, and they 
who scoff at rdigicm, fly to it, at last, as their 
sole re&ige. 

or this trudi^ we have a striking example 
in an ancient Greek poet, who relates, that 
on a time, when the Persian army was closely 
pursued by the Gredaa forces, and had no 
way erf* retreating but over the river Strymon^ 
whidi had been frozen, but was then begins 
ning to thaw^^Ha danger almost as great as 
that of fiiUing into 4iie hands of their enemies^ 
-^many bold blasphemers, who had impiot»Iy 
maintained, that thei^ was no God, fell on 
their knees, devoutly praying, that the i 
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might hold till thcj had paiicd over. H» 
noh, too, who OTchimed, ^ Who is the Loidt 
that I should obey his voice? I know not 
the Lordt neither will I let land go; (Earod. 
V. 2.) but when the dsjr of visitation hy the 
plsgues came, he called fiir Moaea and Aaron, 
and said unto them : ^ I have ainned tUi 
time : the Lord is righteous, and I and mj 
people are wicked.** (Ezod. ix. 27.) And 
David, in the fifty-third Ftalm, after tradng^ 
step by step, the progress of those, virho have 
sought to persuade themselves, that there is 
no God, arrives at this conclusion, that when 
the measure of their iniquities is fiill, and the 
vials of wrath are poured out, ** they begin to 
fear where no fear was, and to wish for the 
salvation of Zion,** which they have so often 
derided. In vain, till that season arrives, shall 
we preach to them of the duty of repentance, of 
the necessity of seeking the grace of God ; for 
they are like ^ the swift dromedary traversing 
her ways, like the wild ass of the wilderness, 
that snuff eth up the air at her pleasure, and 
who CHU oviM take her ?** (Jer. ii. 24.) Age, 
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sickness, death, are afar ofF: youth and pleasure, 
health and strength now possess them : their 
hour is not yet come ; but come it will to alL 
** I will go, saith the Lord, and return to my 
place, till they acknowledge their offence and 
seek me : in their affliction they will seek n\e 
early/' (Hos. v. 15,) Then will they who 
now exclaim to us, as Festus did to Paul, 
" thou art beside thyself, much learning doth 
make thee mad,*' acknowledge our exhorta- 
tions to be the words of truth and soberness ; 
and we may address to them the language of 
the same apostle to the Corinthians, " whether 
we be beside ourselves, it is to God, or whether 
we be sober, it is for your cause.** (2 Cor. 
V. 13.) First or last, then, all by seeking 
shall confess, that God is to be sought : happy, 
thrice happy they who seek him before he 
slays them ! 

In farther proof of this assertion, should 
farther proof be wanting, I will call your at- 
tention to the following confessions, made by 
those who turn and seek God. 

First, they confess, that there is a God to 
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there among us, that would wish to be cut oft* 
suddenly from the land of the living, before 
he had set his house in order, or prepared 
himself for the great account, which he must 
one day render before the judgment seat of 
Christ? All these considerations prove, that 
it is a good thing to seek God, even his 
very enemies being made their own judges. 

This point established, we proceed in our 
inquiry into the proper mode and time of 
seeking and turning unto God ; for there are 
many whose seeking deserves not the name, 
so listlessly, so carelessly, is this great duty 
performed. Such are they whom the prophet 
Isaiah addresses in these words : '^ If ye will 
inquire, inquire ye: return, come.** (Chap, 
xxi* 12.) Such was he, who asked of our 
Saviour, " What is truth?** and who, without 
waiting for his reply, rose up, and went his 
way. (John, xviii. 38.) And such, in general, 
is our manner of seeking ; such our conduct. 
Some idle question is propounded, some 
** what is truth ?** carelessly started in the 
course of conversation, and then, we rise 
up, and go our way! 

1 2 
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But if we would seek truly, we must rise 
early, we must seek diligently. If there be a 
time to every purpose under heaven, and if, in 
matters of mere worldly prudence, we select 
for our important concerns the first beams of 
the morning, and the full blaze of noon, how 
much rather ought we to be diligent in oiir 
spiritual concerns, devoting to the service of 
our Maker and our Redeemer the prime of 
our youth, and the vigour of our manhood? 
" The morning cometh,** says the Prophet, 
" and so doth the night :'* (Isaiah, xxi. 12.) 
our day rapidly declines, our sun will soon be 
set. Let us not wait till " our feet stumble 
upon the dark mountains," but let us seek 
without a moment's delay. Felix waited for a 
more convenient season, but that season never 
arrived ! 

We must seek God also for himself. It is 
one thing to seek him for the sake of the 
miracle, and another thing to seek him for 
the sake of the loaves : it is one thing to flee 
unto him for conscience sake, and another to 
apply to him for worldly purposes, to have 
our wealth increased, or our health restored. 
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that we may return to our former scenes of riot, 
and that to-morrow may be as yesterday, and 
^* much more abundant.** (Isaiah, Ivi. 12.) 

Again. We are admonished to " seek the 
Lord while he may be found; to call upon 
him while he is near:" (Isaiah, Iv. 6.) an 
admonition which plainly implies, that a time 
may come, when he is not to be found, a day, 
when he will not be near. If such be the 
case, let it be our earnest desire to seize the 
opportunity he is graciously pleased to vouch- 
safe to us, when he will accept our contrition ; 
and, thus privileged, let us, with true penitence 
of heart, sue to him for pardon of our sins, 
exclaiming with the Patriarch of old, " I will 
not let thee go except thou bless me." (Gen. 
xxxii. 26.) 

The time meet for repentance is expressly 
limited by our Saviour. " I gave her space to 
repent, and she repented not. Wherefore I 
will cast her into great tribulation, and I will 
kill her children with death ; and all shall 
know that I am he which searcheth the reins 
and the heart." (Rev. ii. 21, 22, 23.) Here 
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there can be no mistake. The time allowed 
us for repentance is before we are cast down 
on the bed of affliction and sickness, ** while 
the evil days come not, nor the years draw 
nigh, when we shall have no pleasure in them." 
(Eccles. xii. 1.) One hour, then, is more 
acceptable than whole days of death-bed re- 
pentance. But, alas ! we are too apt to con- 
sider the time thus spent as a sacrifice of the 
pleasure of our lives ; as an infringement on 
the joy of our hearts : as if the true pleasure 
of life consisted not in seeking God ; as if 
there could be any solid happiness, where he 
is not to be found! In the very tears of a 
penitent there is more of heartfelt joy, than in 
all the pleasures the world can bestow. But 
our taste is perverted. By our " flesh pots*' 
we have lived, and by them shall we die, and 
never know the true meaning of this expres- 
sion of the Psalmist, " Let the heart of them 
rejoice, that seek the Lord.'* (Psalm cv, 3.) 

And though the goodness of God endureth 
yet daily, though he giveth us repeated warn- 
ings, sparing us with much long-suffering and 
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tender mercy, while he bendeth his bow and 
draweth his sword on others, with what un- 
concern, in general, do we behead his judg- 
ments ! He smote down the chosen men of 
Israel, not only for their own sins, but for an 
example to the rest ; ** yet for all iJiis, iJiey 
sinned yet more, and believed not his wondrous 
works,** " Think ye,'* says our Blessed Sa- 
viour, ^* that those men, upon whom the tower 
of SUoam fell, and slew them, were sinners 
above all men that dwelt at Jerusalem ? I tell 
you, nay : but except ye repent, ye shall all 
likewise perish.** (Luke, xiii. 4.) The sword 
must pierce our own bosoms ; the messenger 
of death must accost us, in our own persons, 
and even then, like *' Asa, we seek not the 
Lord in our distress, but the physicians.'' (2 
Chron. xvi. 12.) 

^ My friends, when we come to the bound- 
aries of human life, and approach the confines 
of eternity, when our strength is gone, our 
spirit exhausted, our senses appalled; when 
a general prostration of the powers of body 
and soul takes place, and the shadow of death 
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Steals upon our eyelids ; how will our heuts 
condemn us, if we have ne^ected to sedk tiE 
then what we should have sought so' long be- 
fore! Then, if we would say or do some- 
thing, that should stand in the stead of oof 
seeking God, by having a few prtyers spoken 
in our ears, a little cpiaie dmrimitjf administered 
to our souls, I cannot flatter you* *ot inyse]f 
that such a time will serve ! What ! shall we 
9eek kirn, when we can seek, nothing dse? 
when the help of the physician is vain ! Shall 
we turn to him, when we can no longer turn 
in our beds ? Can we rise earfy to seek him, 
when we shall rise no more on this side . the 
grave ? Can we inquire after kirn, when our' 
breath faileth us ? Is there no hour for God,: 
but the hour of death ? no time to think . of 
heaven, but when time is to us no longer ? 

This is not to seek Gt)d, but to dissemble 
with him : it is to offer him such an insult, as 
would be resented by the meanest of our fel- 
low-creatures ; and of its success, let the Pro- 
phet Hosea bear witness : " They shall go 
with their flocks and with their herds to seek 
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the Lord, but they shall not find him; he 
hath withdrawn himself from them, for they 
have dealt treacherously against the Lord/' 
(Hosea, v. 6, 70 

To conclude. If we wish for acceptance, 
we must seize on the present time, while we 
are capable of passing judgment on ourselves, 
and of taking up the cross before it be laid 
upon us. ^^ Behold, now is the accepted 
time : behold, now is the day of salvation !** 
Let us not wait tiU a door be shut between 
Christ and ourselves, like the foolish virgins, 
who neglected to provide oil in their lamps, 
and, while they went to seek it, the bride- 
groom came: but since he may come in a 
day, when we look not for him, and at an 
hour, when we are not aware, let us always 
be ready by undelayed repentance. So shall 
we safely seek and surely find : we shall find 
God our Saviour, in whose " presence is 
fulness of joy, and at whose right hand there 
are pleasures for evermore.'* (Psalm xvi. 11.) 
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SERMON VI. 

ON MARY'S ANOINTING CHRIST. 

MARK, XIV. 4, 5, 6. 

And there were some that had indignation 
within themselves^ and said. Why was this 
waste of the ointment made ? 

For it might have been sold Jbr more than 
three hundred pence, and been given to the 
poor. And they murmured against her. 

And Jesus said. Let her alone; why trouble 
ye her ? she hath wrought a good work on 
me. 

The person against whom this accusation 
of waste was brought, and whose conduct 
was commended by our Saviour, was Mary 
Magdalen, once a grievous sinner upon earth, 
now a glorified saint in heaven. 

It has been remarked by St. Augustine, 
that of all those who sought relief of Christ, 
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she was the only one who finr sin, and fiir m 
only, and not for any worldly aonow, or 
bodily infirmity, made siqypliGatioii to him fiir 
mercy. And having received grace and ob- 
tained pardon fixr her manifidd transgressions 
(an inestimable benefit, which they only can 
appreciate who have received it), in proportion 
as much was forgiven her, so she loved much. 
In the expression c£ her gratitude nothing 
which she possessed, or could procure,^¥fas too 
costly} and having a box of very precious 
ointment of spikenard, or nanhu, tlie choicest 
of its kind, being prepared from the spike or 
flower of the plant only, she freely poured the 
whole of it upon the head of Jesus, in return 
for the " oil of gladness," (Psalm xlviL 7.) 
for the spiritual anointing, or ** unction 
from the Holy One/' (1 John, ii. 90.) and the 
" sweet savour of his knowledge,^' whidi 
he had bestowed on her. (2 Cor. ii. 14, 15.) 

This action, performed as it was from a 
good motive, was well received by Christ, 
and would probably have been applauded by 
all wlu> witnessed it, had not the avaricious 
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Judas, who preferred the lucre of gain to every 
other consideration, by his subtle speech and 
plausible pretences — ^first, that it was a waste, 
and next, that it might have been better be* 
stowed to the relief of the poor— contrived to 
gain many of the disciples over to his side ; 
who^ with great simplicity of heart, thinking 
that what had been so well spoken must be 
well intended, concurred in the censure, which 
he pronounced upon her. 

Seeing, however, that this artful accusation 
contained not only a direct censure upon her 
for her work, but also an indirect one upon 
himself for having permitted it, Christ under* 
takes to plead her cause. And this he does, 
not merely excusing it as no waste, but com- 
mending it as a good work ; intimating, that 
the odour of the ointment was not so grateful 
to his sense, as the thankfulness of her heart 
was acceptable to his Spirit ; and declaring, 
that the ointment, which then filled the house 
with its perfume, should, in after ages, fill the 
whole world with its fame ; and that as far 
and wide as the Gospel should be preached. 
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80 far and wide should this act be rememberedi 
as well in commendation of her, b^ whom it 
was performed, as for the imitation of thosci 
who should, hereafter, crane to the know- 
ledge of it. 

In discoursing on this sutgect, I shall con^ 
sider, first, the speech of Judas; aeoond^, 
our SaviouT^s vindication of Maiy; and lasdy, 
shall deduce, from both, some practical in- 
ferences for our own instruction and guidance. 

The Psalmist has said of the tongue, that 
it is the best member we have, (Psalm cviii. 1*) 
and St. James, that it is the worst. (James, 
iii. 6.) The nature of the tongue being thus, 
at the same time, good and evil, makes our 
conversation to partake of the same complex 
character, and to be, at the same time, good 
and evil also. Of this truth, the speech of 
Judas is a striking example — good in sub- 
stance, inasmuch as it reprobates waste and 
recommends almsgiving, and evil in circum- 
stance, as will be seen hereafter. 

Both reason and religion teach us, in all 
things, to regard no less the end of our actions. 



ON MARY*8 ANOINTING CHRIST. 129 

than the actions themselves; and condemn, 
not only what is done to an evil purpose, but 
also what is done to no good purpose, that 
is, in vain. "What fruit had ye in those 
things,'* says the Apostle, " whereof ye are 
now ashamed?** (Rom. vi. 21.) and of the 
barren fig-tree, our Saviour says, " Why cum- 
bereth it the ground ?** 

Religion allows no waste, and censures idle- 
ness : it condemns not only a waste of time, 
but a waste of words. It is an enemy to riot ; 
and Christ, after the miracle of the loaves and 
fishes, commanded his disciples to gather up 
the fragments that remained, that nothing 
might be lost. (John, vi. 12.) 

It is the will of God, that Justice should 
be the purveyor, and Temperance the steward 
of our goods, that they may be lawfully ac- 
quired, and not wastefully squandered. We 
are to dispense, not to dissipate ; to sow, not 
to scatter; to abstain from superfluous ex- 
penses, that we may have enough for useful 
purposes, for acts of humanity, for deeds of 
charity. But, alas! such are not the man- 

K 
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nen of the times. We too often see a waste 
like that of Nabal, who, though a sulgecti 
held a feast like a king; (1 Sam. xxv. 36.) 
like that of the Assyrians, of whom the meaneit 
were arrayed like young princes ; like that of 
Esau, who had a retinue of four hundred per- 
sons in his train ; (Gen. xxxiv. 1.) like that 
of Shallum, who inclosed himself in cedar and 
lifted up his gate on high. (Jer. xxii. 15.) 
This riotous and unnecessary waste is the 
ruin of the Christian character, the loss and 
destruction of all our good deeds, and I prajr 
God that it prove not the subversion c^all 
our hopes hereafter. 

Judas appears to have been well acquainted 
with the value of the ointment, for, according 
to Pliny, this sum, of three hundred pence, 
was the exact price of a pound of the choicest 
kind of nardus. This is a material point, be- 
cause the larger the sum, the more reasonable 
the charge of waste, since a greater number 
of the poor might be relieved by its applica- 
tion to their necessities. The use, therefore, 
to which he apparently wishes it to be con- 
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verted, would seem to be the suggestion of a 
liberal mind, one against which there could 
be no exception ; for it is, indeed, a blessed 
conjunction, when frugality and liberality go 
hand in hand together. Our hearts naturally 
yearn, and we feel an inward compassion at 
the miseries of our fellow-creatures ; while the 
law of God commands us not to hide our- 
selves from our own flesh, but, when we have 
supplied our proper wants, to administer to 
the relief of their necessities. Thus, the im- 
pulse of Judas, at first sight, is both frugal 
and charitable; and, if we examine it still 
more closely, we shall perceive in it great ap- 
parent zeal. He wishes, that all superfluities 
were given to the poor; nay, more, be ac- 
counts every thing superfluous, every thing 
mispent, which is not bestowed on them. 
He desires, that what would be lavished on 
one, may be employed to the advantage of 
many ; that these three hundred pence should 
be applied to necessary relief, rather than to 
needless luxury ; to a continual benefit, rather 
than a transient enjoyment. The speech, 

k2 
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therefore, whatever be its mothre orapplicidioii, 
was, in itself, good. 

But we must now inquire by whom, and 
with what intention, it was spdcen. 

It is natural, on hearing a wise saying, to 
ask who was the author of it; partly fiom an 
honest desire to show him penmial respect— 
for, as Solomon Mys, ** every man shall kiss 
the lips of him, that giveth a ri^t answer f 
(Prov. xxiv. 26.) and, partly, because it is a 
matter of importance to know and weigh well 
the mind and disposition of the speaker^ no 
less than the nature of the speech. . Surely, if 
we were not to be told otherwise, we might 
impute it to Simon Zelotes, the %ealau&, rather 
than to Judas Iscariot, the covetous. Two of 
the Evangelists, St. Matthew and St Mark, 
state, that *^ some of them,'' that is, of the 
disciples, took exception to this act of Mary's ; 
but St. John decidedly affirms, that it was 
Judas, and we may therefore conclude, that 
it was at his instigation the others joined in 
condemnation of it. Now when we . hear, 
that Judas was the speaker, we begin to 
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suspect the honesty of his intentions. St. John 
says he was a thief, and a heavier charge was 
soon after brought against him, for our Saviour 
calls him " the son o£ perdition.*' (John, 
xvii. 12.) Alas ! there are many Judases in 
the world : men who in all their own dealings 
are unreformed, and yet are constantly de- 
siring the reformation of others ; who have 
spent and sold, and inordinately consumed 
their substance, without showing the least 
regard for the poor, and then exclaim against 
waste, and talk of charitable purposes ! it is 
indeed an evil case, when a Judas must reform 
a Mary Magdalen ! 

But there is a worse evil than this — when 
wicked counsel meets with easy acceptance, 
and subtlety finds ready credulity : when the 
Pharisees can persuade John's disciples to 
join with them, and say, ** Why do we and 
JohrCs disciples fast?*' when Judas can exclaiin, 
** Why do /, and even Chris fs disciples, re- 
prove this waste ?*' and, by thus associating 
themselves with men of acknowledged in- 
tegrity and virtue, lead others to be deceived 
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by their pretences. The disciples were at 
first led away by the plausibility of Judai^s 
speech, but, upon better informaticm from 
Christ, they were answered, and remained 
satisfied. Not so Judas: he became enraged, 
and fell firom covetousness to malice, fimn 
sacril^e to treason, even to the resolution, 
since he could not sell the ointment, to sdl 
his Master ; since he could not convert to his 
own use the three hundred pence, to secure 
to himself the thirty pieces of silver. 

From this part of the subject we learn, that 
a good speech may proceed from im evil 
tongue — that the hands may be Esau's, and 
the voice Jacob's. We may learn from Judas, 
that no waste is to be made, and even a 
lesson from him may co-operate to our good. 
And from a man, scarcely less evil-minded 
than Judas, from Caiphas, the chief priest of 
the Jews, at whose instigation our Saviour 
Christ was condemned and crucified, may we 
receive instruction; for he declared, in a 
speech uttered with a very different meaning, 
but which is in reality the foundation of the 
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Christian religion, and the Christian's hope. 
that it was " expedient one man should die 
for the people, that the whole nation perished 
not" (John, xi. 50.) Thus it pleases God, 
that we should hear his wisdom justified, not 
only out of the mouth of her own children, 
but even out of the mouths of the children 
of folly; that, condemning evil things even 
by evil men, their condemnation, proceeding 
from their own lips, might prove their sentence 
to be just 

From the credulity of the disciples, too, we 
learn, not to place too much reliance on 
smooth words and specious pretences : " the 
simple," as Solomon says, " bdieveth every 
word" (Prov. xiv. 15.) ; but, when from doubt- 
ful lips we hear speeches of extraordinary 
wisdom and virtue, to stop and inquire into 
the character of the speaker ; assuring our- 
selves of this, that not only shall Mary 
Magdalen be maligned, but, as St Paul says, 
" Christ himself shall be preached under pre- 
tence." (Phil. i. 18.) 

Having, on the authority of St. John, fixed 
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upon Judas as the author of this speech, we 
have now to seek for the motive by which he 
was actuated in making it. 

We learn, from the same Evangelist, that 
** he said this, not that he cared for the poor, 
but because he was a thief, and had the bag^ 
and bare what was put therein." (John, ziL 
6.) It is evident, therefore, that the speech 
proceeded from a covetous mind, from the 
selfishness of an avaricious disposition, and 
not from any feeling of compassion or charily. 

It is one of the mysteries of iniquity, that 
there are always two motives attendant on had 
purposes, the one covert, in the heart, the 
other open, in the speech ; the one, a true 
cause, the other, only a colour or pretence. 
As in this instance, the true motive was a 
wretched desire to provide for himself, the 
pretended one, a charitable affection for the 
poor. It is the same in all sinful dealings. 
The Pharisees said among themselves, after 
Lazarus had been raised from the dead, " Per- 
ceive ye how we prevail nothing ? If we let 
him thus alone, all men will believe on him ; 
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and the Romans will come and take away 
both our place and nation/' (John, xi. 48. 
and xii. 19.) The true cause here was envy ; 
the alleged one the safety of the state. Again : 
Herod wished to know, where he might find 
Christ ; ostensibly, to worship, but, in reality, 
to murder him. (Mat ii. 8 — 16.) 

In all exceptions against religion, it is nei- 
ther new nor unusual to find, that what does 
not immediately tend to our own benefit is 
considered waste and superfluous. The true 
reason why the men of Sichem consented to 
become of Jacob's religion, and to be circum- 
cised, was the hope of temporal advantage, 
the lust of gain : " Shall not their cattle, and 
their substance, and every beast of theirs be 
ours?" (Gen. xxxiv. 34.) It was the same 
reason that instigated Haman, when he en- 
deavoured to persuade Ahasuerus to suppress 
the Jewish religion : " If it please the king, 
let it be written, that they may be destroyed ; 
and I will pay ten thousand talents of silver 
to the hands of those that have the charge of 
the business, to bring it into the king's trea- 
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suries." (Est iiL 90 And, in the New 
Testament, Demetruu» the silvenmith, who 
made silver shrines for Diana, for the very 
same reason, uses the same aigoments, to 
persuade the craftsmen to ay, '* Great is 
Diana of the Ephesians i" because, said he^ 
<< ye know, that by this craft we have our 
wealth."* (Acts, xix. 25.) 

But it is necessary, in some cases, to veil 
our true motives. Had Judas spoken the real 
sentiments of his heart, his speech would have 
run thus : '^ Why was this waste of the oint* 
ment made ? for it might have been sold for 
more than three hundred pence, and been put 
into the bag for my own benefit ?*' — But this 
would have been dealing too plainly — ^it would 
have been open sacrilege ; a crime which St. 
Paul considers as bad as idolatry : '* Thou 
that abhorrest idols, dost thou commit sacri- 
lege?** (Rom. ii. 22.) The wicked motive 
must therefore be concealed under a specious 
pretence : the rest can be dispensed with, — 
God and his Word, fear and conscience. For 
this purpose the form, or mask of godliness, 
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and the cloak of religion are assumed. With 
these Judas arrayed himself, when he con- 
cealed his avaricious design under cover of 
zeal for the poor ; and thus, to hide one fault, 
committed two, sacrilege and hypocrisy. 

It is, however, no new thing under the sun, 
as Solomon affirms, ** to cover a potsherd with 
silver dross, to overlay a false heart with 
zealous lips/* (Prov. xxvi. 23.) Absalom's 
vow was the mask for his conspiracy against 
David: Jezebel's fast, the mask for her op- 
pression of Naboth : and here we have an in- 
vective against waste, — a supplication for the 
poor in the mouth of Judas, and, at the same 
time, ** seven abominations in his heart." 
(Prov. xxvi. 25.) Is it not heaviness unto 
death to consider this ? Well was it spoken 
by the wise man : " O, wicked abomination ! 
whence art thou come to fill the earth with 
deceit?" 

But it is better to beware than to complain ; 
and we learn from this point both to know 
and to avoid : to know, that there may be zeal 
without religion, that good words may cover 
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il intentioiis ; and to avoid* faj unmaaking 
the hypocrisy and shunning the hypocrite. 
The more efiectuaUy to do this, let us mark 
the end of this son of perdition* whci* after- 
wards* by the just judgment of God* went and 
hanged himself. Such was his fiite in this life; 
and* in the next* he hath his portion with 
hjrpocrites* and they with him* in the lake 
of fire and brimstone* that never shall be 
quenched. 

Now, in accordance with the rule of justice, 
let us hear the other side of the question. 
The arguments used by Judas are shrewd pre- 
sumptions; let us not however decide* tQI 
Christ shall have answered them. 

Saint Gregory says, that " while Christ was 
with them, there was no error of the disciples 
that was not a salutary error, because it rid 
the world of an error for ever after.** The 
present instance is a case in point. Had not 
our Saviour overruled the objection, by his 
decision in favour of Mary Magdalen, we 
might possibly have been of Judas's opinion, 
in regard to the sale of the ointment. But 
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Christ's is a judgment, against which there 
is no appeal. He does not make exception 
to Judas as an unfit person, nor expose his 
intention as wicked and execrable: but he 
joins issue upon the very point itself, admitting 
that all had been simply said and honestly 
meant. 

" And Jesus said, Let her alone : why 
trouble ye her? she hath wrought a good work 
on me.** 

First, then, he declares, that what she had 
done was allowable, and that she was not to 
be troubled or hindered in the execution of 
it: secondly, that it was a good work, and 
that she was not only to be excused but com- 
mended for it; and, thirdly, he gives the 
reason and warrant for both, namely, that it 
was wrought upon him, on whom nothing can 
be bestowed in vain. 

" Let her alone : why trouble ye her ?^ 
This is, in my opinion, a very reasonable 
request. He does not say, " Imitate her 
example, assist her in her work," for that he 
knew would never be the case with Judas,— 
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biit, ^ if you will not fiirtlier her, at least, 
throw no impediment in her way. She hath 
done what she could : it is at her own cos^ 
and of her own ability, that she has procured 
this ointment : why should the way in which 
she has chosen to dispose of it grieve or cU»> 
please you, who have not contributed one 
mite towards the purchase of it?^ But our 
Saviour does not stop here. He is not con- 
tent merely to bear with her good intention, 
he applauds her pious labour, and justifies it 
as a highly commendable work, answering 
every objection and overruling every argument 
which Judas brings against it If, in the days 
of her former vanity, when it is more than 
probable she expended large sums on her own 
criminal indulgences, Judas had asked the 
question, " To what end is this waste ?^ he 
might, perhaps, have said well. But, now, 
when it was not on herself, that this valuable 
perfume was shed, but on Christ, her Saviour, 
he deems the application unseasonable. And 
is there not, among ourselves, in the present 
day, an equally strong delusion ? Are we not 
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apt to consider what is lavished on ourselves, 
and on our own vain pleasures, as by no 
means superfluous, and what is given to the 
poor, which may be said to be bestowed on 
Christ, as unnecessary waste ? Alas ! we can 
audit these expenses with the greatest nicety : 
but who keeps any account of what is spent 
on his own criminal passions ? Christ, how- 
ever, teaches us, if we will learn of him, that 
a day will come, when we shall find, that only 
to be well bestowed, which is spent on him, 
and all the rest to be lost indeed. That which 
is sown in the flesh will be lost in corruption ; 
that which is spent in vain personal deco- 
ration will be lost in garments eaten by the 
moth ; that which is spent in costly buildings 
will be lost in ruins ; and that which, with a 
miserly penury, we have hoarded up for our 
heirs, will be lost in prodigality, riot, and ex- 
cess. That only, which is spent on him, will 
be entitled to the name of a good work, and 
be rewarded with a blessed remembrance on 
earth, and with a crown of glory in the king- 
dom everlasting. 
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By the words, on me^ are properly meant 
Christ's natural body. But the Scripture 
abounds with figurative expressions} and 
many ancient interpreters of the Sacred 
Writings extend the meaning of this phrase 
to Christ's mystical body, and with good rea- 
son : that, seeing he gave his natural body to 
be bought and sold, torn and pierced^ cru- 
cified and slain for his mystical body, his 
mystical body is certainly dearer to him thiui 
his natural body, and infinitely preferred be- 
fore it. And if he will accept that which is 
done to the less, and call it a good work, 
much more will he accept what is done to 
the better beloved, and esteem it still more 
highly. The Scriptures record, as a good 
work, that which was laid at the Apostle's 
feet, as well as that which was poured on the 
head of Christ ; and Satan is said to have 
filled the heart of Ananias, when he robbed 
the church, as well as the heart of Judas when 
he sold his Master. 

This, then, is alone a sufficient answer to 
Judas, that it is bestowed on Christ, and for 



ON Mary's anointing christ. 14ff 

his sake : on him, on whom nothing that is 
spent is spent in vain. There are other means 
of providing for the poor, than by the sale of 
Christ's ointment, and we are not to make 
them an excuse for the omission of any duty 
which we owe to him : ^^ these ought ye to have 
done, and not to have left the other undone.*' 
(Mat. xxiii. 23.) It appears by our Saviour's 
not only permitting, but defending, such works 
as these, — ^he who was the very pattern of 
true frugality, and an enemy to every kind of 
excess, — ^that they are acceptable in his sight, 
a reasonable service; and tliat as he was 
anointed by his Father with the Holy Ghost 
and with power, (Acts, x. 38.) so he is willing 
to be anointed by us, in token of our grati- 
tude, since he reproves Simon for being de- 
ficient in this duty. 

I would ask, do bees make honey, and does 
nardus produce ointment, for wicked men 
only ? May this exquisite perfume be law^ 
fully bought, and sold, and used by any one 
who can procure it, and is Christ alone to be 
deemed unworthy — ^is he alone to be debarred 
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ftom the enjojnimt of it? If we 6fa}ttet to 
Uuff^ oiatmciiti we ahall pciliB{it object ite 
to Simon'ft feasts teeing thai a imller twgM 
might suffice, end the fest be given to iftt 
poor; and while he» who it the giver ofiH) 
ellowB U8 not oidy gitliMttts fhr doUiit^ )iift 
drnamentt for decoratiMi^ot only aliltieotftr 
hunger, but luxuries for enterteinment-^'-tthill 
we bind him to rulesi from whidh weoursdvcft 
claim an exemption ? 

Agun, I ask; if oinlmMt might be pouted 
on the head of Aaron under the Law, why not 
on the head (ofa greater than AsMb ttnddr 
the Gospel? It is recorded in ihe Old Tesfifi^ 
ment, to the praise of Davids ** Shall I dwdl 
in a house of cedars, while the Ark of the 
Covenant c^ the Lord remaineth under cuii- 
tains ?** (1 Chron. xvii. 1.) Surely as &r as 
the Gospel exceeds the Law, so &t ought we 
to excel in this sacred duty, seeing that Christ 
our Saviour has not spared to anoint us with 
his own blood, and our souls with all the 
comforts and graces of his Holy Spirit. If, 
towards us, neither blood nor life were, osn fab 
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pairtj tqo ^ear^ ^hsijl w^i on ourp^ deem imy 
spiken^d tpo cQ^tly to bie bestowed on him 9 
—on HIM, who hfts created for us every thing, 
which, either for use or necessity, for pleasure 
pr fruition, we eiy oy ? 

Let us, then, at once decide the qu^^tion, 
s^s our blessed Saviour himself did in favour 
c^ Mary Magdalen against the false traitor 
Judas : and may he, who pronounced a good 
work on her, pronounce the like sentence 
upon us, when we stand togeliier before him 
at the day of judgment. 

This brings me, in conclusion, to some 
practjical inferences, whidi I proposed to de^ 
duce from the subject, for our own instruction 
and guidance. 

We learn, in the ifirst place,-^ajid it is a 
lesson to be borne in mind by afl who mean 
to act wdll^r-rthat evil constructions are often 
put upon good actions 3 and that, if a thing be 
done with the best intention, and to tbfi best 
purpose, some Judas will arii^ and thix>w a 
de»d ^y into the box of ointment. (£ccles« 
X. 1,) No creature had ev^r such full ex^ 

l2 
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peiience of this painful truth as Mary Mag« 
dalen. When, in the bitterness of her soul, 
she showed her repentance with tears, Simon 
the Pharisee sought to disgrace her. (Luke, 
vii. 39.) When, hungering and thirsting after 
righteousness, she showed her devotion in 
sitting at the feet of Jesus, Martha, her own 
sister, came and complained of her. (Luke, 
X. 40.) And now, the third time, when, from 
a deep sense of duty, she shows her gratitude 
for comfort received, Christ's very disciples 
murmur against her. So that, whether she 
wash his feet with her tears, or anoint his 
head with balm, or sit still at his feet, it is just 
the same — nothing she does is right; her 
actions are still maligned, still misrepresented. 
This is the fate of all who act like her, from 
the lowest to the highest. Nehemiah was 

* 

accused by Geshem of rebellion against the 
state, because he sought to establish the 
Church of God. David was accused by 
Shimei of being a bloody persecutor, when, if 
he erred at all, it was in showing too much 
lenity. And even Christ himself, the Son of 
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God, could not escape the reproaches of Simon 
the Pharisee, or the malignity and treachery 
of Judas, his own Apostle. 

Such is the deceitfulness of the sons of men 
upon the balance ; if their actions be weighed, 
they are found altogether lighter than vanity: 
(Psalm Ixii. 9.) such, too, is the lesson we 
receive, that, though we do well, we shall be 
evil spoken of. 

But we learn, in the second place, not to be 
discouraged, or shrink from our duty ; not to 
be dismayed or hindered in the execution of 
it, however hard may be the measure dealt to 
us ; but to go on, like Mary Magdalen, not 
once or twice, but three several times, and 
neither to hold our hand, nor shut our box, 
nor spare our ointment, be our good deeds 
'spoken of as they may ; to look not to Judas 
iipon earth, who condemns, but to Christ in 
heaven, who approves, and who, in every case, 
made answer for Mary, against Martha, Simon, 
Judas, and all her accusers ; to know, that 
what in the opinion of Judas is a waste, in the 
opinion of Christ is a good work j and to re- 




MMtMi n May be 
shdl be 

wide V ^ wvridsssnd sfirs the Gospel 
shiB SMord,. ^fce sUi be veil spoken q£ And 
wlieci the creot afid gkrioos acts of DMOiy 
■KMMrdis sliadl be passed orer in sSeilco^ or 
buried in oUi\~i<Nn, tlus pow box dt SpibMud 
^all be matter of praise and never die. WMie, 
on the contranr, however favourably the mo- 
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position of Judas may have been received, 
posterity will pass on it a different judgment, 
and he be rendered no less hated and despised, 
than Mary beloved and well spoken of in all 
ages to the end of time. 

This Is her portion from Christ : her soul 
refreshed with the pure joys of heaven, and 
her name a sweet savour throughout all ge- 
nerations ; while the name of Judas is branded 
with everlasting infamy, loathsome to all that 
hear it; and his soul has its portion with 
hypocrites in the lake of fire and brimstone. 
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And they shall look on me whom they have 

pierced. 

If that great and b<m6umble penmtthge^ 
the eunuch of Ethiopia when ^ittiiig in hk 
chBtk)t re^kig the bc^dk (^ the Ffopliel 
Isaaah, had c^^ed the sacf^d vbli^e «ft ijbil 
paissage in Zecbariah^ he ^vrauld^ doulitib«9i 
have asked the sasnd qaedidott of fbffip whkk 
he (^ on that occasion^^^^^ I pf^y tbee, ^ 
whom speaketh the Pro|>hetiil]iki?^hiiAsd[^«Mr 
of sdme tMlier fiian T*^ mA "would hsLVi received 
tike same r^y. And as Ike Ap^ftle ^fiiMi 
those woitts «6ofk toccasien to >pi'6ach JeMMi» 
Qfito Mm-— in like toannrer^ from these mw4By 
i9v^ili i preach JKems tttito yoa$ the HeAf 
Ghost bearing mie witness, %h«t ^ey ^^elalje 
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to the Ftosion of our Saviour Christ, by 
testifying, that ** herein was the Scripture 
fulfiUed, which saith, th^ shall look on him 
whom they pierced.** (John^ xix. 97.) 

Throughout the whole course of the life and 
death of our Blessed Saviour, there is no part, 
no act, which is not worthy of our most 
especial r^ard, and from which does not 
flow some virtue for our. good. But this last 
act of his Passion is, above all others, re- 
pommended to our attention by the Ftpphet, 
who, in the context, declares it to be an act 
of grace. And the Apostle Paul likewise 
exhorts us to ^* look unto Jesus, the author 
and finisher of our faith, who, for the joy that 
was set before him,'* that is, the joy of our 
salvation, ^^ endured the cross, despising the 
tthame." (Heb. xii. 2.) 

This duty of looking unto Jesus ought, 
indeed, to be continually performed, and never 
wholly neglected by us. But how much more 
incumbent upon us is it, at this time, and on 
this day, which we keep holy in remembrance 
of his Gross and Passion, and of the piercing 
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of his sacred side ? On this day, at least, our 
eyes and our hearts ought to be fixed on no 
other object; on this day, which is dedicated 
to the sole purpose of lifting up the son of 
man, as Moses lifted up the brazen serpent in 
the wilderness, that we may look on him and 
live; when every portion of Scripture ap* 
pointed to be read in our churches proclaims 
to us nothing but a crucified Saviour; and 
when every minister of our religion, in hi$ 
holy vocation, exhibits him as crucified, visibly, 
amongst us. 

There are two principal points to be con- 
sidered in this text : first, the ci^ect or ^pec* 
tacle propounded; and, secondly, the oc/, or 
duty enjoined. I shall treat of these in the 
order in which I have mentioned them, instead 
of following that in the text, since the object 
must be set up, before it can be looked upon. 

I. And, first, of the object generally. 

It is certain, that Jesus Christ is the person 
here intended, St. John having solved every 
doubt by his reference to this remark- 
able passage. Our Prophet, indeed, might 



tt onee luive catted bin bj hi* DaiM of C3ii^ 
&€ Daniel, who in point of time preceded 
Zediariah, had bdfore alyled bim tii9 Meayudii 
but he chose rather to specify end particukriaa 
the person of Christ fagr the peculiar ciir 
cumsttnoes Attendant on • hif death, Isajidi 
had said, that he should diQb and h^ down 
his spul an ofiering for sin (ehiqyter liif, 100| 
Daniel, that he should die a videot death^^ 
^< Messiah shall be cut oC (chapter ix* j^) 
The Psdmist had alluded more parti^dariy 
to the death of the cross : ^* They pperped Vf 
hands and my feet.'' (Psalm xpi, 16.) But, 
as many others were cnicified, and sonw it 
the same time with Jesus, Zechariah 8epai;i|«Ki 
him from all the rest by the most circumstantifd 
proof, adding, that he should be not <wly 
crucified, but pierced. 

In discoursing on the Passion of our Uessied 
Saviour, two things are to be consideised, 
namely, his sufferings, bodily and mental, 4nd 
the persons bt/ whom andj^ whom he sufferied# 

Of his bodily sufferiqgs there can hs 9(0 
question. His flesh was torn by whips an^ 
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scourges, his temples were lacerated by thoms» 
his hands and feet were mangled by nails, 
which affixed him to the cross, and a spear 
penetrated to his hearti the deepest and dead- 
liest wound of alL 

Of his mental anguish, the piercing of his 
soul, there can be as little question. And can 
a soul then be pierced ? Simeon, prophetically 
speaking, expressly declares to the Blessed 
Virgin, that a sword should pierce through 
her own soul at the time of her Son's Passion. 
(Luke, iL 35.) But it is not a flword of jsteel, 
or a spear of iron, which is here alluded to ; 
for we should do injustice to the sufferings 
of our Saviour, if we extended his piercing 
only to the visible gash in his side* The 
wound of the soul is of a far differeot nature, 
and sorrow and reproach are the instruments 
by which it is inflicted. 

The Apostle Paul says of sorrow, that it 
pierces — "and pierced themselves through 
with many sorrows :'* (1 Tim. vi. 10,) and 
the Psalmist, of reproach~" There are; whose 
tongues are like a sh^urp sword/' With (these; 
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even with both of theses was the abol of Jeras 
wounded. His sorrow is thus described by 
all the four Evangelists. By St. Matthew: 
^ My soul is exceeding sonrowfiiU even unto 
death/' (ch. xxvL 38.) By St Mark : ^< Jesus 
began to be sore aouized* and to be veiy 
heavy.*" (ch. xiv. 33.) By St Luke : '' And 
being in an agony, he prayed inore earnestly." 
(ch. xxii. 44.) By St John : " Now Is my 
soul troubled." (ch. xii. 27.) This is ' con- 
fessed by himself, and declared by them alK 
His unparalleled sweat of blood must havd 
proceeded from some great sorrow, which 
agonized his soul ; and his most dreadful cry, 

which at once shook all the powers of heaven 
and earth, " My God, my God, why hast thou 
forsaken me ?*' was the voice of some mighty 
anguish, wherewith his soul was smitten, and 
pierced, and suffered, — how much, as it is 
almost blasphemous to say, so is it dangerous 
to define. 

If, to this keen sorrow, this mighty anguish, 
we add the piercing despite with which he 
was treated, it must sink deep into any heart. 
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but especially into one so noble and so deeply 
wounded before, as was his. To a generous 
spirit, what grief is so difficult to bear as that 
of contumelious reproach ? To persecute one 
already stricken, and to seek to aggravate the 
woes of one already wounded at the heart, is 
the highest gradation of wickedness, — ^the uU 
most extremity that malice can devise, or 
affliction suffer. And to this height had they 
attained,who, — after all their own vile taunt* 
ings, their savage indignities, spitting oh him> 
and opprobriously reviling him, when he was 
in the depth of his misery, and crying in the 
anguish of his soul, " Eli, Eli,*'-*-prevented 
those, who wished to have afforded him relief, 
from rendering him the slightest succour j 
and, devoid of every feeling of humanity, in- 
sulted him with mockery and scorn, saying, 
** Let be ; let us see whether Elias will come 
to save him." (Mat. xxvii, 49.) This bar- 
barous, this brutal inhumanity must neces- 
sarily have pierced deeper into his soul, than 
even the iron did into his side. 

Nor is this all. In addition to the horrible 
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ingratitude firom which he was at dmt tune 
sufiering, he felt for equal ingratitude on the 
part of ourselves^ and of those who shall jcone 
after us, which he then foresaw. For 9o litde 
attention do we in general ]Miy to bis siAt'^ 
ings, as to pass them hy without any aeriooi 
regard; and, by incessant and remotaeless siUy 
not only most unkindly and untibankftilly re* 
quite his bitter pains, but, as much as in us 
lies, even << crucify the Son of Grod afiresh, and 
put him to an open shame.*' (Heb. vi* &) 
So that what with those former sorrows, what 
with these after indignities, the Ftophet mi^ 
truly say of him, and he of himself; ** Upon 
ME, whom entirely and wholly, body and soul, 
alive and dead, they have pierced and ago- 
nized this day upon the cross^ shall they look/* 

We come now to the persons by whom and 
for whom our Saviour suffered. 

It is usual, when any one is found slain, to 
institute an inquiry into the cause of his death. 
And this it especially behoves us to do, be- 
cause there is commonly an error in fixing it 
upon the parties who were the cause of our 
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Saviour's death. We are apt to impute the 
blame to the soldiers, who were the instru- 
ments ; or to Pilate, the judge, who passed 
sentence on him ; or to the people, by whose 
importunity Pilate was reluctantly prevailed 
on to condemn him ; or, lastly, to the elders 
of the Jews, who stirred up the people. But 
the Prophet here fixes it at once without the 
least difficulty. For by saying, " they shall 
look on him whom they have pierced,** he 
clearly implies, that the parties are one and 
the same. They who look on him, therefore, 
are they who pierced him, and they who 
pierced him are they who look upon him, the 
authors and perpetrators of this cruel deed, 
even of the murder of Jesus Christ, the Son 
of God. 

In the course of justice we say, and say 
truly, when the life of a criminal is forfeited 
to the laws of his country, that the executioner 
cannot be said to be the cause of his death, 
nor the sheriff by whose command, nor the 
judge by whose sentence, nor the jury by 
whose verdict, nor the law itself by whose 
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authority he suffera. God forbid, that we 
should accuse these, or any of these, of mur- 
der ! Sin, and sin only, is the murderer — sin 
either of the party suffering, or c£ some other, 
by whose means, or for whose cause, he is pilt 
to death. 

Now, it was not for his own sin that Christ 
died. This is manifest, not so much by his 
own challenge, ^' Which of you convinceth 
me of sin?'' (John, viii. 46.) ashy the report 
of his judge, who openly professed, that both 
he and Herod had examined, and found in 
him no fault at all. And thereupon Pilate 
called for water and washed his hands, pro- 
testing his own innocency of the blood of this 
Just Person. (Mat. xxvii. 24.) 

It must necessarily, then, be the sin of 
some others for which Christ suffered; and 
if we inquire who those others were, the 
Prophet Isaiah informs us, that he was wound- 
ed for our transgressions, that he was bruised 
for our iniquities, and that the Lord hath laid 
upon him the iniquity of us all — of us, who, 
for our manifold and heinous sins, would have 
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suffered in body and soul the pangs and 
sorrows of a never dying death, had not he 
intei-posed between us and the blow, and 
received in his own person the wrath of God, 
which would otherwise have fallen upon us. 
So that it was, in reality, the sin of our pol- 
luted hands, that pierced his hands ; the swift- 
ness of our feet to do evil, that nailed his 
feet ; the wicked devices of our heads, that 
gored his temples ; and the wretched desires 
of our hearts, that wounded his side. We, 
who look upon him, are they who pierced 
him : the crime is brought home to our- 
selves — to me who speak, and to you who 
hear. 

If David acknowledged with grief of heart 
to Abiathar, when Saul caused Ahimelech 
and the priests to be put to the sword, for 
merely providing him with a little bread, " I, 
even I, am the cause of the death of thy 
father and allhis house,** (2 Sam.xxii. 22.) may 
nol, nay, ought not we, with much greater 
justice and truth, to confess, that we, even we, 
are the cause of our Saviour's death? We are, 
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in reality, the principals in this foul murder, 
and the Jews, and others on whom we seek to 
lajr the chaif^e, are only aoceasoriea to^ wok 
instrumental causes of the deed. Howoog^ 
this reflection, if our hearts be not aa flinty or, 
as Job expresses it, *' as the nether nullstone^'^ 
(chap. xlL 24.) to awaken compaaaiui and 
remorse in our bosoms— Kx>itqpas8ioB, that Irt 
was thus cruelly pierced ; and remorse, tbrt 
it was for us, miserable sinners, and for oar 
sakes, that he was led to prison and to ju^ 
ment, to ignominy and to death ! 

11. The second principal poitat, to wUdi 
the Prophet calls our attention, in the text, k 
the act, or duty enjoined, of looking upon him 
whom we have pierced. This is a reasonable 
request, and one which in common humanity 
we cannot refuse. When Amasa, treacherously 
slain by Joab, lay weltering in his blood by the 
road side, we read, that there was not a man 
of the whole army, then marching by the place 
where he lay, but stood still and looked on 
him. (2 Sam. xx. 12.) And though the priest 
and Leyite rendered no assistance to the man 
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who fell among the thieves, as the good Sa- 
maritan afterwards did, it is related, even of 
them, that they went and looked on him, be- 
fore they passed by on the other side. (Luke, 
X. 32.) Indeed, this desire is so inherent in 
man, that Nature herself prompts us to obey 
the injunction of the Prophet. And no less 
are we prompted by the grace of God, for we 
are called upon, generally, to regard the works 
of the Lord and the operations of his hands; 
(Psalm, xxviii. 5.) and particularly to consider 
"this new work,'* in comparison of which God 
liimself declares, that his former works shall 
not be remembered, nor the things done of 
old once regarded. (Isaiah, xliii. 18.) 

Our Saviour himself invites us also to the 
contemplation of this spectacle. He does not 
say, look on him whom they have pierced, but 
look on ME. And the same thing is expressed 
still more forcibly by Jeremiah ; for to Christ 
himself all the ancient writers concur in ap- 
plying these words of the Lamentations : ** Is 
it nothing to you, all ye that pass by ? behcdd, 
and see if there be any sorrow like unto my 
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sorrow which is done unto ine» wherewith the 
Lord hath afflicted me in the d»y of his fierce 
anger/' (Lam. i. 1%J) 

Our own interest, which is seldom an iii- 
efiectual pleader, likewise invites us. For, ss 
from the brazen serpent no healing virtae 
flowed, save to those who stedfitttlj gased 
upon it, so neither from Christ does any virtae 
spring forth but upon those, who, with the eye 
of faith, stedfastly contempkte him. And if 
nothing else impel us to look upon Christi 
surely our danger may } for a time will cmne^ 
when we shall desire, that God, even our 
Father, would avert from us and fix>m oiir sins 
the anger of his countenance, and look upon 
the face of his anointed with pardon and ac- 
ceptance ; a favour which will justly be de- 
nied to us, if we now wilfully turn away our 
eyes from beholding the agony and shame of 
the cross of his beloved Son, endured alone, 
for our fallen race. 

As in the object there were many things to 
be considered, so are there now in the act. It 
is not enough, that we regard him carelessly 
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and superficially, we must fix our eyes sted- 
fastly upon him, and contemplate him with 
the deepest attention. Among men, our com- 
passion is called forth less for malefactors than 
for the innocent, and among this latter de- 
scription, the more noble the person, the 
greater is the grief, and the more painful the 
spectacle. Now, if we consider the whole verse 
of the text attentively, we shall find that it is 
God and not man who speaks, — for to God 
only it bielongs to pour out the spirit of grace 
— ^so that we shall exclaim with the centurion, 
" Truly this was the Son of God." How will 
this discovery increase our remorse, that the 
person thus slain by us is greater than the 
greatest among the children of men, even the 
Only Begotten Son of the Most High God. 
But let it increase our comfort, too, that he 
suffered for our sakes. Though jao man had 
power to take away his life, for he might have 
commanded twelve legions of angels in his 
just defence, and was able without the assist^ 
ance of any angel to strike all his enemies to the 
ground ; (John, xviii. 6.) — yet did he volun.- 



170 CBSMOV vn. 



tarily lay down his life Ibr ub oonen. The 
magnitude of such love wwpMW kifinitdyafl 
that man can feel^ fer gratter love bath no 
man than this, to lay down tas life fer hu 
fiiends; (John xv. ISJ) whereas Christ laid 
down his life for his enemies, even fer those 
who sought his death, and who shed his-Uood ! 

We must look on him often, till the fie- 
quency of the act shall in some measure atone 
for our former n^ligence and aversion. The 
looking upom Christ is not a single, but a re- 
iterated act, and such is the meaning of tiie 
term in the original text And of diis we 
may be sure, that every time we behold him^ 
some new virtue of godly sonrow, true re- 
pentance, sound comfort, or sted&st faith, 
will accrue to us from the sight. 

We must look on him till our own hearts 
are pierced, '^ mourning for him as one 
moumeth for his only son, suid being in bitter- 
ness for him, as one that is in bitterness for 
his first-bom/' (Zech. xiL 10.) Or, if this 
degree of natural sorrow be unattainable, at 
least, we ought to mourn for him with such a 
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lamentation, as was made by all Judah and 
Jerusalem for the good king Josiah ; and be- 
hold a greater than Josiah is here ! not coming 
like him to an honourable death in battle, 
but receiving the ignominious death of a ma- 
lefactor ; not dying, like Josiah, without any 
fault on the part of those who bewailed his 
untimely fate, but mangled and massacred 
thus shamefully for us and for our transgres- 
sions. I^ at the death of the Son of God, 
even the brute creation mourned, and inani- 
nmte nature was convulsed, shall we be more 
insensible than they ? shall we, who alone are 
benefited by his death, be alone without com- 
passion for his sufferings ? 

And, forasmuch as it is Christ himself who 
draws the parallel between his exaltation on 
the cross, and the lifting up of the bra^^n 
serpent in the wilderness, thus uniting the 
act of fsuth with the act of sight, we must' look 
on him, and believe. Surely, we may bdiieve 
and trust in him, who hath loved us with such 
constancy of unexampled affection eveii to the 
end: and at what time can we exclaim with 
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'so much ardour and cheerfiilnen of fiutht 
" My Lord, and my GodT as when our eyes 
are fixed upon the print of the nails in his 
hands, and on the wound of the spear in his 
side, as they are on this day ! 

While thus beholding him with the eye of 
fiiith, what is there which, with the eye of 
hope, we may not look for at his hands? *^ If 
God," says St. Paul, ^< spared hot his own 
Son, but freely delivered him up for us all, 
shall he not with him also freely give us all 
things ?" (Rom. viiL 32.) We may look not 
only for deliverance from the evil of our 
•present misery, but for restoration to die good 
of our primitive happiness. By the death of 
this undefiled Lamb, as by the yearly Passover, 
we may hope for a safe passage out of Egypt, 
which is, in a spiritual sense, our redemption 
from the servitude of the power of darkness. 
And as, by the death of the sacrifice, we 
expect to be delivered from every evil, so, by 
the death of our High Priest, we look and 
hope for a restitution to every good, even to 
our forfeited estate in the Land of Promise, 
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^hich is heaven itself^ where all is love, and 
joy, and bliss for evermore. 

Again, This duty is not to be deferred. 
We must accustom, we must compel ourselves 
now to look on our crucified Saviour, that we 
may be able to endure the sight of our glorified 
Saviour, <' when he shall come with clouds, 
and every eye shall see him, and they also 
who pierced him.*' (Rev. i. 70 Then they> 
who have beheld and mourned with contrite 
hearts over his sufferings on earth, shall in 
that day " lift up their heads with joy, for 
their redemption draweth nigh :** while they, 
who have passed carelessly by, and neglected 
to look upon him here, shall '^ call unto the 
mountains and rocks to cover them and hide 
them from the face of him that sitteth upon 
the throne, and from the wrath of the Lamb.*' 
(Rev. vi. 16.) 

To conclude. We must look on him till 
he look on us again. Peter, who had thrice 
denied him, was melted into tears, when our 
Lord turned and looked on him. And if to 
Peter he vouchsafed so gracious a regard, will 
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desy lis the like favour, if we set him 

fays before us ; if we exclaim witii the 

] iltnist, " O look thou upon me, and be 

:iful unto me, as thou usest to do unto 

je, that love thy name ?" 
Let us look till we receive grace, even 
streams (£ grace i: from him that is 

pierced; till our i irn within us from 

sorrow and cor ic i for his sufferings, 
and with love andgn for his transcendent 

goodness. Our views may at first be imper- 
fect, and our impressions slight ; but, by the 
grace of God, they will go on from strength 
to strength, till our path become as the 
shining light, uliich shinetii more and more 
unto the perfect day. " Which God of his 
infinite mercy grant," &c. 
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SERMON VIIL 

ON THE RESURRECTION. 

ROMANS, VI. 9, 10, 11. 

Knomng that Christ hdng raised Jram the 

dead dieth no more; death hath no more 

dominion over him. 
For in that he died, he died unto sin once : but 

in that he livethy he liveth unto God. 
Ukeunse reckon ye also yourselves to he dead 

indeed unto sin, hut alive unto God, through 

Jesfos Christ our Lord. 

The Apostle, in addressing these words 
to the Romans, makes no question of their 
knowledge of our Saviour's resurrection. He 
speaks of it, as of an event concerning which 
they had the most assured evidence, the most 
satisfactory proof. And, indeed, never was a 
fact more fully authenticated, more confidently, 
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more dearly, more indabitably estaUishedy 
than this, nam ely, that ^ Christ is risen firom the 
dead.** Had our Lord's disciples been credu- 
lous persons, whose facility (^belief led them 
to be easily imposed on, there might be some 
show of reason in challenging their veradiy. 
But the very reverse was the case. Their 
hardness of heart, their ,scruple8» their doubts 
and difficulties, were carried to the .utmo9t 
extreme of incredulity. Mary Magdalen, who 
was first at the sepulchre, obtained no credence 
when she reported to them, that the tx>rd was 
risen. The two disdples, who went to Em- 
maus, and who related the fact of his dis- 
coursing with them on the way, and how he 
was known to them by breaking of bread, 
were also discredited. The account of the 
women ** seemed to them as idle tales, and 
they believed them not.** (Luke, xxiv. 11.) 
They all saw him, and even then they doubted : 
" they were terrified, and afirighted, and sup- 
posed they had seen a spirit."* (v. 37-) The 
incredulity of Thomas is well known. " Exr 
cept,'' said he, ** I shall see in his hands the 
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print of the nails, and put my finger into the 
print of the nails, and thrust my hand into his 
side, I will not believe." (John, xx. 25.) But 
&om their doubts our certainty arises. And 
when once those doubts were removed, how 
convincing was the testimony they bore to 
the fact ! They maintained it to the loss of 
property, of liberty, of life, choosing rather to 
suffer the bitterest persecution, the most cruel 
death, than to deny, or not affirm, that Christ 
was risen. Thus did they know, and knowing 
testify: thus did the Romans obtain their 
knowledge, and thus, but with even greater 
certainty, do We. For, when the report of this 
event was first promulgated, the whole world 
rejected the belief of it. By the Grecian phi- 
losophers, at Athens, the doctrine of the 
resurrection was treated with scorn. By 
Festus, the Roman, it was considered as an 
illusion of the brain, an absolute frenzy! 
But that very world, which so long opposed, 
has, upon better examination, received the 
testimony. This is the victory, foretold by 
St. John, which was to overcome the world, 
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even their fidth ; a predicdoo which has nnce 
been fiiUy verifiecL 

There are three particuhur point8» or pro-, 
poritionsy established in the first verse of the 
text, namelyt that Christ is risen firom the 
dead; that he dieth no more ; that death hath 
no more dominion over him. The occasion 
of his death and of his resurrection is given in 
the next verse : ^* For in that he died, he died 
unto sin once, but in that he liveth, he liveth 
unto God/^ And in the hst verse, the benefits 
which accrue to us, and the practical use we 
are to make of this great doctrine, are insisted 
on in the words, *' Likewise reckon ye also 
yourselves to be dead indeed unto sin, but 
alive unto God, through Jesus Christ our 
Lord." 

First, that Christ is risen &om the dead* 
In strict propriety of speech we are said to 
to rise from a fall, and to revive from death. 
The Apostle, however, uses the term of rising 
in preference to that of reviving, as being 
better suited to his purpose. That death is a 
fall, we can have no doubt, since it was occa^ 
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sioned by the transgression 6f Adam ; a fall, 
from which it has been thought there was no 
rising, no recovery. But, blessed be God, the 
resurrection of our Saviour from the dead is 
a sure pledge to us of our own resurrection, 
For if Christ be risen, we shall rise also : he 
is risen in our nature, and if our nature be 
risen, our bodies too shall arise. St. Paul tells 
us, in the fifth verse of this chapter, that " if 
we have been planted together in the likeness 
of his death, we shall be also in the likeness 
of his resurrection.** So that Christ cannot be 
said to be wholly risen, till we, who are a part 
of him, and he of us, be also risen from death. 
Death, then, is a fall, not like that of Pha- 
raoh and his host, who " sank like lead in the 
mighty waters,** (Exod. xv. 10.) and rose no 
more ; but, to use our Saviour's own simile, 
like that of Jonah into the sea, who was swal- 
lowed up by a fish, and afterwards cast forth 
again upon dry land. (Jonah, i. I7. and ii. 
10.) It is a fall, not like that of the rebellious 
angels into the bottomless pit, there to abide 
for ever J but like that of weary men into 
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their beds, who lie down in the hope of arising 
again on the morrow. Nor is it a &11 like 
that of a log or stone to the ground, which as 
it falleth so must it lie; but like that of a 
grain of wheat into the earth, which is quick- 
ened and springeth up again. 

Secondly. As Christ is risen from the dead, 
he now dieth no more. This is no unmeaning 
addition, but carries with it force and emphasis; 
for it is one thing to rise from the dead, and 
another thing to die no more. The son of 
the widow of Nain, the daughter of Jairus, 
the ruler of the synagogue, and Lazarus, all 
these rose again from death, yet were not 
afterwards exempted from the common lot. 
But Christ rising from the dead, dieth no 
more. The resurrection of Lazarus, therefore, 
and that of our Saviour differ essentially. If 
it were possible, that we should return to the 
same state of mortal existence for a thousand 
times, as Lazarus once did, this very mortality 
of ours would only resemble the prisoner's 
chain, with which, if for a while he escape, 
he will, assuredly, in the end, be dragged back 
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by it again. We must rise as Christ rose, for 
our resurrection to be complete : it must be 
not a return to the same life, but a passage 
to another. The feast itself is emblematical 
of what our Saviour terms a passing from 
death unto life. (St. John, v. 24.) It is the 
Pass-ofoer : not a coming back to the land 6f 
^3rpt, but a passing over to the land of 
Promise, whither Christ, our Passover, is gone 
before us, who, in his own good time, Will 
make a way for us to follow him. The Apostle 
expresses this still more forcibly, when he 
says, that Christ, by his rising, hath abolished 
death, and brought to light life and immortality. 
This is the second point in the text, that he 
i& risen to die no more, because he is risen to 
life, even to life immortal. 

But the third is still more important, the 
knowledge of it, of higher value, the account 
we should make of it, infinitely more precious. 
If, as I said before, it be one thing to rise 
again, and another to die no more, so it is 
one thing not to die, and another, not to be 
under the dominion of death. Death> and the 
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dominion of death, are two distinct things. 
Death is in itself nothing more than the 
separation of life from the body : the dominion 
of death is of far greater import. By the 
word dominion^ the idea the Apostle would 
have us entertain of death is as that of some 
mighty monarch having vast possessions ; for 
in the preceding chapter, (Romans, v.) be 
uses the expression, "death reigned,'* no less 
than three several times, as if death were a 
real personage, a powerful sovereign. And 
so, in fact, it may be termed. For consider 
how many are the dangers, diseases, and 
sorrows of this mortal life ! how many the 
pains, the perils, the snares of death, which 
surround us ! what are these but the several 
provinces of death's dominion? In all of 
which, or, at least, in someone of them, if we 
live, we are withinthe jurisdiction, and under 
the arrest of this potentate. But even should 
we escape them all, yet do we constantly live 
in the fear of them, and thus are we all our 
lifetime subject to bondage. For death is, 
as Job emphatically styles him, " the king of 
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terrors.*' (chap, xviii. 14.) And when we 
quit this life, unless we belong to Christ and 
his resurrection, we are still under the control 
of death, hell itself being termed by St. John, 
in the Revelation, the second death, or second 
part of death's dominion. 

Now, who would desire to rise again, even 
though this life were immortal, to be still 
liable to the aches and pains, the griefs and 
sorrows, and the manifold miseries of this 
valley of the shadow of death ? And, then, 
with regard to the second region of death, who 
could endure even the thought of existence 
there ? — ^there, where they seek and wish for 
death, and he fleeth from them ! 

Surely it is not enough to rise, it is not 
enough to die no more, unless we can wholly 
escape from this dreadful dominion, which we 
feel or fear all our life long ! Therefore does 
the Apostle add, *^ Death hath no more do- 
minion over him.*' No : for he hath obtained 
dominion over it : he hath the keys of hell and 
of death, which is a plain proof, that he hath 
conquered death, and him that hath the power 
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is difficult to separate them. The Apostle, 
you may observe, throughout the whole of his 
Epistles, never attempts to disjoin them, but 
suffers the one constantly to lead on the other, 
in regular succession and perfect harmony. 
This union serves to many great and good 
purposes. It shows the two natures of Christ, 
the human and the divine. His human nature 
and weakness in dying ; his divine nature in 
rising again from the dead. It also shows 
his two offices, his priesthood and his kingly 
power, or sovereignty. His priesthood, in the 
sacrifice of his death ; his sovereignty, in the 
glory of his resurrection. It sets before us 
the two principal benefits which he has pro- 
cured for mankind, his victory over death, a 
bondage from which he has redeemed us, and 
liis rising to immortal life, an estate which he 
has purchased for us. In short, his death and 
resurrection cannot be severed ; for, when 
thus joined, they are an epitome of the whole 
Gospel. 

first, of his dying unto sin once. Sin was 
the cause of our Saviour's death, that is, sin 
in reference to fallen man. If, being a child. 



188 SERMON' VIII. 

he was born to us, becoming a man, he died 
to us. He died to us, because he willed to 
save us ; lie died to sin, because he could save 
U8 by no other means. Yes, he could have 
saved us without the sacrifice of his own life, 
by the plenitude of his absolute power; but 
he chose rather to proceed by the strict rules 
of justice. The penalty of sin was death, and 
* as the sin was ours, it was we who were to die 
to sin. But had we so died, we had perished 
everlastingly. This his love for us could not 
endure, and therefore he took on himself our 
debt, to satisfy the demand of justice. Such 
was the excellence of his person, such the ex- 
cellence of his obedience, such the excellence 
of his humility and charity, that for him to 
die once, was enough, and more than enough, 
to make satisfaction for the sins of the whole 
world, of all mankind. This is what the 
Psalmist calls " a plenteous redemption." 
(Psalm cxxx. 7.) But the Apostle surpasses 
him greatly in strength of expression, terming 
it in one place, " the riches of his grace,** 
(Eph. i. 7.) in another, "the exceeding riches 
of his grace ;" (Eph. ii. 70 — mercy rich, grace 
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when he Hvctl to man> he lived to much misery, 
«o, now that he liveth to God, he liveth to in- 
finite glory. HeHveth todieno more : he liveth 
to God, to exchide the dominion of death: 
he Uveth now, not as the Son of God, as he 
lived with the Father before all worlds, but as 
the Son of i, ir of our nature, to 

reinstate us in le hope of a blessed 

reversion, and in tht to come, in perfect 

and full possession of wnand his Father's 

bliss and happiness, when we also shall live to 
God, and when God si he all in all, which 
is the highest reach ■« eunto our hope caa 
attain. 

We come now to the consi|hulion of tbe 
last verse of the text, the benefits which accrue 
to us by our Saviour's resurrection, and the 
practical use we are to make of this importM^ 
doctrine. " Likewise, reckon ye also your- 
selves to be dead indeed unto sin, but alive 
unto God through Jesus Christ our Lord.**' 

Christ died not only to offer a sacrifice iw 
us, but also to leave us an example. He aros^ 
not only that we might be " regenerated unto 
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a lively hope/* (1 Peter, ii. 21.) but also that 

we might be ^* grafted into the similitude of 

his resurrection.'' (Rom. vi. 5.) He arose 

for our justification, " that, as we have borne 

the image of the earthly, we might also bear 

the image of the heavenly.*' (1 Cor. xv. 49.) 

He arose for our comfort^ that the hope of 

gaining a better life might strengthen us 

against the fear of losing this life, and console 

us under the loss (^friends by the assurance, 

" thy brother shall rise again." This hope 

and this assuran(^ give us comfort, not only 

in death, but in all the miseries of life. This 

was Job's consolation in all his sufferings, 

^* though aft4k»niy skin worms destroy this 

body, yet in myfiesh shall I see God." (Job, 

xix. 26.) And, when we do well, and no man 

respects us for it, but, on the contrary, loads 

us with calumny and reproach, the Apostle, 

in concluding his chapter on the resurrection, 

bids us ^^ be steadfast, unmoveable, for as liiuch 

as our labour shall not be vain in the Lord :" 

(1 Cor. XV. 58.) we shall have our " reward 

at the resurrection of the just." 
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consequently a resurrection too. Every great 
and important change of our course of life, 
whereby we are no longer the same manner 
of persons that we formerly were, whether we 
change from worse to better, or from better to 
worse, is a moral death — a moral death to 
what we were, a moral resurrection to what 
we become. If we change for the better,, it 
is the death of sin ; if we alter for the worse, 
it is the resurrection of sin. When we 
commit sin, we die, we are dead in sin: 
when we repent, we revive, we arise again 
from the dead. And in one or other of these 
two conditions is our whole life spent. 

Wherefore, thiri;, we be not all our life 
long fluctuating between these extremes of 
life and death, of good and evil, or " halting 
between two opinions," it behoves us, not 
only to die unto sin and live unto God, by. 
an utter abandonment of the dominion of 
sin, and a steady perseverance in the course, 
of religion and virtue, but to die and arise, 
as our Saviour Christ did, once for all. O 
that we could make an end of these daily 

o 
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vaciUatioiis, thew hooriy trnritknib r iwith* 
on lighteoiMieaB nugfat no longer rmdUt 
^ the moniiag doad and ^tm esri^ ieWf 
which passeth sway,** (Hoaea^ vL 4^> biit 
that it might become haUtoa^ ateadfiurt, per- 
manent, rooted and firanded in gnce^ never 
to have an end ! .* ' 

And, since without Cfaarnt we .can ao- 
complish and bring nothing to fpcrfiM^tioOr 
8o in him, and with him enabling us, we 
can entertain good thougiits, wad qpeak good 
words, and perform good wufka;r fiv be is 
the resurrection and the life— the reau i wc tiOtt 
to them that are dead in sin, to nose diem 
from its power; and the life to tbem that 
live unto God, to preserve them in his 
righteousness. 

This enabling virtue is styled by the 
Apostle Paul " the power of Christ's Re- 
surrection -;' (Phil. iii. 10.) and he prays, that 
as he had faith in the resarrection itself 
he might have experience also of its power, 
a practical as well as speculative knowledge. 
This is that divine quality of grace, which 
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we receive from our Redeemer (let us pray 
and endeavour ourselves that we receive it 
not in vain!); the Holy Ghost, by means 
to flesh and blood unknown, inspiring it, as 
a breath; distilling it, as a dew; infusing 
it, as a secret influence, into the souL It is 
drawn in by prayer and other exercises of 
devotion; it is imparted by and with the 
Word of God — ^aptly, therefore, termed by the 
Apostle " the Word of Grace,'* (Acts, xx. 32.) 
and by the communion of the blessed Sacra- 
ment: and never can we so properly say 
** through Jesus Christ our Lord,*' as when 
we come from that holy table, where we 
taste and see how gracious the Lord is ; 
where we are made to drink of the Spirit, 
and our hearts are strengthened and esta- 
blished with grace. Using thus our Sa- 
viour's own ordinances of prayer, of the word, 
and the sacrament, for the better and more 
worthy performance of the duty of this day, 
may we yield up a good account, and cele- 
brate, with faith, and hope, and joy, the great 
festival of his rising from the dead. 

o2 
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SERMON IX. s 

ON THE RESURRECTION. 

1 CORINTHIANS, XV. 20. 

But now is Christ risen from the dead^ 'wnd 
become the first fruits of them that slept. 

The same Apostle, who, from the sul:g«ct 
of Christ'^ resurrection, taught the Romans 
a lesson of duty, from the same subject con- 
vejrs to the Corinthians a lesson of hope. To 
the Romans, he holds forth the doctrine ky 
way of example — •" that, like as Christ was 
raised up from the dead by the glory of the 
Father, even so we also should walk in new* 
ness of life J** (Romans, vi. 4.) to the Co- 
rinthians, in another sense, l^way of promise, 
that ^' he is made the first fruits of them tiiat 
stept;" and that by this me^is Jie will;hfire- 
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after assimilate us to his own likeness^ by 
changing ** our vile body, that it may be 
fashioned like unto his ^orious bodj.'' (PbSL 
iii. 21.) The former is our first resurrection 
^m sin ; the latter, our second resurrection 
from the grave : in that, is pointed out to us 
the work we have to do ; in this, the reward 
for which we have to hope. 

To rise and to reclaim ourselves from a sin- 
ful course of life, in which we have long in- 
dulged, is not an easy, but a laborious task. 
And labour, of itself, is hard and unpleasant, 
unless it be seasoned with hope. ** He that 
plougheth," says the Apostle, in speaking on 
the subject of the maintenance of the clergy; 
" should plough in hope/* Men may frame to 
themselves what speculations they please, but 
this assertion of the Apostle will, in every case, 
prove true ; for if you sever hope from labour, 
the plough will not go deep into the soil, the 
furrow will be shallow, and the harvest pro- 
portionally scanty. 

Labour, then, leads to hope. This the 
Apostle saw ; and he is therefore anxious to 
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raise up, and set before those, whom he urges 
to newness of life, and the labour consequent 
thereon, the best encouragement. Hope, in 
this life, he could give them none. They 
were, as he himself was, in danger of dyin|| 
daily ; in danger, every hour, of being brought 
to an ignominious death. They must, there- 
fore, have some other hope on which to lean ; 
and this is furnished by the text, the hope of 
being restored to life. " Let us eat and drink, 
for to-morrow we die,** was a favourite maxim 
with the Corinthians. If we be not sure of 
another life, said they, let us, at least, make 
sure of this. But, when, in the sequel of the 
chapter, he had shown, that there was a re- 
storation, they girded up their loins afresh, 
and resumed their work, knowing that their 
labour would not be in vain in the Lord. 

This hope, then, leads to our restoration. 
But our restoration is only a promise, which 
necessarily refers to a party, that is to make 
it good. Christ is this party : Christ is our 
hope. But hope is joined to the living, and 
Christ is dead : this is the third day since he 
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was laid in the grave. If our li<^ be dead^ 
our labour must soon ceaae^ and both be 
buried with Christ in his a^tflchie. Siidi 
was the case with the two disoiples, wdio^ as 
IP this day, went to Emmans. ^* We tnisted," 
said they, " that it had bean be wbich should 
have redeemed Israel : but iiow» that he is 
laid in the grave, our hope is eaitiBcty and we 
are going to Emmaus.'* The name of this 
place is used proverbially, and dgnifies a 
people forlorn, destitute of all hope, and apt^ 
figurative of their situation. But as soon 'as 
they perceived, that he vras alive again, thdr 
hope revived, and they bade adieu to Emmaus, 
returning to their labour and their .peril at 
Jerusalem. This, then, is the hope of the 
text — the hope of everlasting life, the hope of 
eternal blessedness. All other hope is vain. 
The motto of the carnal man is, " While there 
is life there is hope ;" that of the Christian, 
** There is hope in death," It was this hope 
which made Job exclaim, " I know that my 
Redeemer liveth, and that he shall stand at 
the latter day upon the earth ; and though, 
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after my skin, worms destroy this body, yet 
in my flesh shall I see God." 

But though our case differs materially from 
that of the disciples, seeing that the times of 
persecution are past, yet are we every hom* 
in danger of death, from sickness, from the 
Various accidents to which human nature in 
its best and healthiest state is liable, and -from 
the naiuToi decay of old age. To us, there- 
fore, the hope in the text is in tiie highest 
degree conscdatory ; and these veryixrords are 
repeated over our griaves, in that most beau- 
tiflil and solemn service, composed by our 
Church for the burial of the dead, as the last 
hope to which we have to trusts— the certainty 
that Christ is risen from the dead, and become 
the first fruits of them that slept. 

The annunciation, "Christ is risen,** was 
first made by an angel in the sepulchre : the 
exposition, that he is becomie the first fruits 
of them that slept, is given by the Apostle, 
and is the ground of our hope and the crown 
of our rejoicing. If Christ be the first fruits, 
his rising must extend to the whole mass, of 
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which he is only a part And as SL Peter 
advises us always to be ready to give a reason 
d^the hope that is in us, let the Messed event, 
which we this day commemorate, be the rear 
WD of our hope, ''a hope that maketh not 
ashamed.** 

The doctrine of the resurrection is sfjled 
by the Apostle, in his Epistle to the Hebrews^ 
one of the foundations of the Christian edifice. 
It behoved him, therefore, as a skUfiil builder, 
to see that it was securely laid ; and this could 
only be done by laying it on the rock, which 
rock is Christ. Therefore, he laid it on Cbrisi^ 
by asserting, that Christ is risen. Christ ii 
the hope of all Christians ; yet is there no 
hope even in Christ, unless he be first risen. 
Admirably, then, does the Apostle commence 
his argument ; and when he would open to us 
the gate of hope, he leads us to Christ's empty 
sepulchre, to show us, that he is no longer 
imprisoned in the tomb, to hear the angels 
say, " He is risen," and afterwards to draw 
this inference, that if he were able to do thus 
"^uch for himself, he has promised and will 
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perform as much for us ; we shall be restored 
to life also. 

In the verses preceding the text, the 
Apostle's argument had run thus : That man 
is miserable who either labours or suffers in 
vain. The Christian suffers in vain, if there 
be no life but this. There is no life but this, 
if there be no resurrection. There is no 
resurrection, if Christ be not risen ; for our 
resurrection is dependent on his. " But now,*' 
says the Apostle, in a more exalted and 
triumphant strain, " Christ is risen." If he be 
risen, we shall rise also. If we rise from the 
dead, we have a blessed hope ; and if a blessed 
hope, we labour not m vain ; we are no longer 
of all men the most miserable. 

" Christ is risen." This is the angels' text ; 
it is a part of the great mystery of godliness, 
that he was " seen of angels :" they were the 
first to announce the important truth, which 
was afterwards " preached to the Gentiles, and 
believed on in the world." 

It became credible, at first, by the testimony 
and credibility of those who were eye-wit- 
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noMB of the &ct; neit, bjr the ooartaiof cf 
those who died for the confewion of tlMir fiuMi 
in it;, and, hsdy > it is made credflile to 11% Ij 
the vast multitude of those wImh fiom tfas 
earliest periods of Chrisliaaitjt have beluired 
and still believe iit For, if the event be in* 
credibly how are we to acooimt fiw the japid 
and extensive credenee it obtained ; siaoaifha 
woi^ld was not eigoined by anthoritgrt ner a»»t 
polled by fear, nor inveigh by artificeib nee 
allured by flatterii^ temptatikma mto. the. be^ 
lief of it; and wKe the instrumenta whereby 
it was effected were pefswi abd meaiUH ftr 
less credible <^n the event itsd£ ^ if it be 
of God," said Gamaliel* " it will prevail.** But 
though we cannot assert, that all that has pre^ 
vailed is of God ; or that success is ail in- 
variable criterion of the truth of any religious 
system or doctrine ; yet may we confidently 
assert, that what has been attacked with such 
unsparing violence, pursued with such unre- 
lenting malice, persecuted with such deadly 
hatred, and yet has prevailed and triumphed 
over its enemies, was certainly of God; that 
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what all the powers of the earth, sought to 
crush, but could not prevail against, was cen» 
tainly of divine original. " Christ is risen.** 
Great and various are the grounds of our re« 
joicing : first, that a man, one of our own 
nature, of our own flesh and blood, has ob- 
tained such a victory ; next, that one who waa 
innocent, sinless, perfect, has so thorou^ljii 
established his high character; thirdly, that 
he has foiled a common enemy ; and, lastty, 
that he has wiped away the ignominy of his 
death in the glory of his resurrection. 

But this is not enough. The Apostle pro- 
ceeds to inform us, that Christ rose, not as 
Christ merely, but as Christ the first fruits. 
Christ is risen, if we may so express it, in a 
double capacity : as a body natural, considered 
by himself, without any reference to us ; and 
as a body politic, or chief part of a company 
or community, which bears to him, and he to 
it, a mutual reference. In this respect, his 
resurrection concerns us, no less than it con* 
cerns himself. He is a part of a body, of 
which body we are members. He is called 
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the head, the root, the fint fruitB. All these 
expressions signify but parts of one great 
whole. The head is a part of the body ; the 
root is a part of the tree ; the fint finiits are 
a part of the harvest Thus the idea which 
the Apostle conceives of mankind is as of 
one great heap or mass, of whidi Christ is the 
first fruits, and we are the remainder. 

The first fruits are not every part, but such 
a part as represents or possesses an operative 
force over the whole. The l^al ceremcsiy 
will always be found a good key to the evan- 
gelical mystery ; and if we have recourse to 
the book of the Law, to the first institution of 
this ceremony, as recorded in the twenty-third 
chapter of Leviticus, we shall discover why 

■ 

St. Paul made choice of this expression, and 
how beautifully he has adapted it to the pre- 
sent festival. For this very day, the day of 
Christ's rising from the dead, is, in the Law, 
the day or feast of the first fruits. The day 
of the Passion is the day of the Passover, and 
the day of the first fruits that of the Resurrec- 
tion. 
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' Let me draw your attention still more 
closely to the analogy that subsists between 
these two festivals. Under the law, the fruits 
of the earth might not be eaten, so long as 
they remained profanie, which they were con- 
sidered to be till they were consecrated. This 
was the manner of the ceremony. All the 
sheaves in a field were unholy. One sheaf 
was separated from the rest, and called the 
first fruits: it was taken up, and waved or 
shaken to and fro before the Lord, and thus 
consecrated. This done, not only the sheaf 
so lifted up was holy, but all the sheaves in 
the field were also made holy. The Apostle 
says, in reference to this ceremony, " If the 
first fruit be holy, the lump also is holy.'* 
(Rom. xi. 16.) And here we may trace and 
follow up the analogy. We were all dead 
sheaves, dead in trespasses and sins. Christ, on 
this day, the day of first fruits, was, in the 
manner of a sheaf, taken out of the number of 
the dead, and in the name of the rest lifted up 
from the grave, and in his rising there was a 
great earthquake. And so, by virtue of his 

p 
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riaiiig^ the fint fruits bemg ^boas rmbomi to 
life* all the rest of the dead are entidcd to the 
same hape» inasmuch as he waa not raised fo 
himself alone, but for us, and hi our steads 

Mark, likewise, the alteration that ensued 
after this lifting up» Christ is risen fimn the 
dead; — ^not the first fruits of the^faflv^ but the 
first firuits of them that sbq^ Such, then, is 
the glorious change which has been wrought 
by this consecration, that a burial-place is 
converted into a dormitory, graves into beds, 
death into sleep, the dead into men laid down 
to take their rest, — a rest of hope, the hope c£ 
rising again. *^ If they sleep, they shall do 
weU." (John, xi. 12.) 

And the same signification which is obvious 
in the word sleep may be unfolded in the 
term first fruits ; from both, the same hope, 
the same comfort may be derived. For, as 
first fruits imply fruits of some kind or an- 
other, so we, as the fruits of the earth, falling 
like the seed into the ground, and lying there 
to all appearance dead, in a state of corruption, 
and past all hope, yet, suddenly, at the great 
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Feast of First Fruits, spring forth again from 
the ground. The Apostle abandons the first 
simile of sleep, and, seizing on this of first 
fruits, pursues^ it through the chapter, demon- 
strating, that the rising again of the fruita 
sown would be no less incredible than the 
resurrection from^the dead, did we not per- 
ceive the proofs of it every year of our lives. 

Now^ as the seed which is sown riseth up 
in the spring, and as they who sleep arise in 
the morning, so must we conceive of the 
change wrought in our nature, that feast of 
first fruits, by Christ, our first fruits. That 
which is sown perishes not, though it appears 
to rot ; neither do they who sleep perish, 
though for the time they seem dead ; — ^that 
shall spring, and these shall awake again. 
Therefore, as men sow not grudgingly, nor 
lie down at night unwillingly, no more must 
we, seeing that by virtue of this feast we are 
no longer dead, but sleeping; no longer in 
the condition of stones or clods of the ground, 
but as first fruits of the earth — they having an 
annual, we a diurnal resurrectiiib. 

p 2 




But, it may be asked. Can the resurrection 
of one man from the dead act upon or in- 
fluence the late of all the rest of mankind? 
Undoubtedly, it may ; as well as that the 
sanctificatioii of one sheaf should operate upon 
the whole harvest : tlie analogy or correspond- 
ence between them cannot be denied? Why 
nihould this simile of the Apostle's seem strange 
to you, tliat by one man's resurrection we 
should all rise, seeing that by the death of one 
man we all incur the penalty of death. By 
one man sin entered into the world, and by 
sin, death. To the first sin we were no parties, 
and yet we all die, because we are of the same 
nature as tiie first transgressor. Therefore to 
the question, " Can the resurrection of one 
man from the dead, nearly two thousand years 
ago, be the cause of our resurrection, we 
know not how many thousand years hence ?" 
I answer. Why not? as well as that the death 
of one 'man, nearly six thousand years ago, 
should be the cause of our death ? Thus, out 
of the very flesh of the viper, from which the 
poison came, is tiie remedy extracted : thus 
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doth strength appear in weakness : that he, 
who overcame, should, by the very same 
nature which he overcame, be swallowed up 
in victory. And, thus, as next to Satan man 
owes his destruction to man ; so, next to 
God, man is mdebted to man for his recovery. 
But we dwell too long in generalities. Let 
us come to the persons themselves, in whom 
the proof of our argument is fully established. 
Adam is fallen, and become the first fruits 
of them that die : Christ is risen, and become 
the first fruits of them that sleep. These are 
the great authors of the two most important 
matters in this world, life and death. Either 
of them is the head, the root, the first fruits, 
in reference to the party for which he stands: 
Adam of them that die; Christ of them that 
sleep,' and shall partake of his resurrection. 
As there is no reason why Adam's trans- 
gression should inflict upon all mankind the 
penalty of death, but because we are all of the 
same mass with him ; so is there no reason 
why the righteousness of Christ should not be 
available to restore us to life, since we are of 
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the same sheaves of which he is the first froiti. 
Weakness is the cause of death : caiaiiig to 
life is the effect of power. Shall there he in 
weakness more strength to destroy, than in 
power there is efficacy to save? Shall: Adam, 
being but a living soul, taint us moie^deeply 
than Christ, y^ho is a quickening spirit, has 
power to restore us? Nay more: Adam was 
but from the earth, earthy ; Christ is the Lrad 
from heaven. Shall earth accomplish what 
heaven cannot achieve? O, no: it is im- 
possible : this cannot be. Indeed, the Apostle, 
speaking on this very subject in the fifth 
chapter of his Epistle to the Romans, says, 
" Not as the offence so also is the free gift, 
but the free gift or grace much more abund- 
ant/' Great is the difference between the 
persons and the means : by Adam we came 
by our attainder ; by Christ we are restored 
to our title. 

The very word restoration implies a pre- 
vious forfeiture ; and the nature of an at- 
tainder is such, that the person committing 
the fault taints, not only himself, but his whole 
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posterity. There is a statute, by which, as 
the Apostle says, it is appointed unto all men 
once to die ; but when we searqh the records 
of the Divine Law, we can find only these 
words, '^Dust thou art, and unto dust thou 
shalt return,'' in which sentence Adam alone 
seems implicated. But even by that statute, 
the law of attainder, death must necessarily 
pass upon all men, even upon those who have 
not sinned after the similitude of Adam's 
transgression. By another statute, it was de- 
clared, that whoever kept the commandments 
of God should live in them, (Lev. xviii. 5.) 
death should have no dominion over him. 
Christ observed and fulfilled these command- 
ments with the greatest exactness: in him, 
obedience was perfect. Nevertheless, death 
seized on him, and that seizure wa9 death's 
forfeiture — the laying the former statute on 
Christ rendered it utterly void. And for- 
asmuch as Christ came not for himself, but 
in our name, in our stead, and as our repre- 
sentative ; so we, virtually in him, were, by 
his restoration, restored also. " For if the 




first fruits be holy, the lump also is holy : and 
if tiie root be holy, so are the branches." 
Thus l)y the second Adam we obtain an act 
of restitution, whereby we have the hope of 
being restored to life. 

But life is a term of latitude, and admits a 
distinction, which it I us much to un- 

derstand. In the ! iguage, the word 

signifying life is of the a\ lumber, to show 
us, that there is a du; i lives. This ex- 
planation will give us a tter clue to the 
meaning of the test. A are restored to life 
— that is, all are restored to one life, but not 
all to both lives. These are expressly named 
by the Apostle. One is a natural life, or life 
by the limtig soul; the other a spiritual life, 
or life by the quickening spirit. Of these two, 
Adam yas in possession, at the time of his 
fall, of the first only, a living soul ; and of 
him, all mankind, Christ no less than our- 
selves, receive that life. But the other, the 
spiritual life, which is the most viduable, that 
life he did not then possess, at least not 
actually : he had only a possibility of being 
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translated to that spiritual life, provided he 
maintained his obedience and walked with 
God. For it is evident that the life, which 
the angels now live with God, and which we 
have the hope and promise of enjoying with 
him after our restoration — ^it is evident, that 
of that life, Adam, at his fall, was not in 
possession. 

By his fall, therefore, Adam fell from and 

forfeited both estates : not only that, which 
he had in reversion, by not fulfilling the con- 
ditions annexed to it, but that, which he had 
in possession also. 

Christ, in his restitution, restores to all the 
sons of Adam the former life : all, therefore, 
have an interest in that life ; all shall partake 
of it. What Adam actually possessed, we shall 
possess, as certainly : we shall all be restored. 
To repair our nature, Christ came; and so 
effectually did he repair it, that, so far as that 
nature is concerned, we receive by him all 
that we lost by Adam. The second life he 
restores also, but not, like the former life, to 
all, indiscriminately ; and for this reason, that 
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many brethren.** 
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It appears, then, that the first of these two 
lives, the life of the living soul, will be re- 
stored to all, to the unjust as well as to the 
just, without any efibrt on our part. Let 
all our care then be directed to have our 
portion in that spiritual life, which only is life 
indeed. The life of the living soul, ¥rithout 
that of the quickening spirit, may rather be 
termed a death than a life, for it is an im- 
mortal death. Or, if it be a life, they who 
possess it shall wish for death in preference 
to such a life ; but their wish will be fruitless, 
for death shall flee from them. 

Out of this double life there springs a 
double resurrection in the world to come: 
one, a condemnation to judgment ; the other, 
an exaltation to eternal blessedness. This 
last the Apostle caUs '^ a better resurrection,'' 
better beyond all comparison. To attain this, 
we must exert our utmost endeavours, we 
must be found in Christ, for such is the order 
of the resurrection. " Every man in his own 
order : Christ the first fruits ; afterwards, they 
that are Christ's at his coming." Now he is 
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in us by Iiis flesh, and we are in him by his 
Spirit } and there can be no doubt, that they 
who are restored to life are also restored to 
the Spirit, for the Spirit is the cause of all life, 
but more especially of the spiritual life, which 
it is our highest interest to seek. Ifj^posaess 
ourselves of the Spirit of Christ is our business 
upon earth ; for it is one and the same Spirit, 
that raises our souls from the death of sia, 
and from the dust of death. There are first 
fruits of the Spirit, and thiere is a fulness also ; 
but the latter we can never, in this life, attain. 
The utmost we can agcomplish on earth is 
to be of the number of those, of whom the 
Apostle said, '*And we have the first fruits 
of the Spirit." These we receive in our 
baptism, which is our " laver of regeneration, 
and our renewing by the Holy Spirit." (Titus, 
iii; 5.) 

But as we require a restoration to life, no 
less do we require a restoration to the Spirit. 
How many losses do we sustain by the sins 
that cleave so fast to us ? We become, as it 
were, unhallowed, and, like the fields, require 
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to be consecrated anew, not only year by 
year, but almost day by day. That which was 
given to us, and which, by the fraud of our 
great enemy, or through our own negligence, 
has been taken from us and lost, must be 
restored ; that which we have quenched must 
be kindled anew ; that which we have cast 
into a deep sleep must be awakened. If then 
we need such a new consecration, what better 
time can we select for the purpose, than the 
feast of first fruits under the Law, and the 
day of the resurrection from the dead, of 
Christ our first fruits, under the Gospel ? the 
day wherein he was himself restored to the 
perfection of his spiritual life, and we to the 
first fruits of the life of grace. 

And if we inquire by what means this con- 
secration shall be effected, the Apostle gives 
us a sufficient answer, by telling us, that we 
are sanctified by the offering of the body of 
Christ. Nay, more, our blessed Lord himself 
declares, *' He that eateth me shall live by 
me ;'* and the words which he speaketh, they 
are spirit and they are life. The same means 
which wrought death in our mortal bodies. 
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will perfect tlie recovery of our immortal 
souls. By eating the forbidden fruit, we 
partook of the first fruits of death ; by eating 
the flesh of Christ, we partake of the first 
fruits of life. And not only are the time and 
means fully suitable, but the manner is no less 
so. For as by partaking of the flesh and blood, 
the substance of the first Adam, we came by 
our death ; so we cannot attain to life, unless 
we spiritually participate in the flesh and 
blood of Christ, who is the second Adam : we 
must become branches of the vine and par- 
takers of his nature, ere there can be life or 
verdure in us. 

Let us then, at this time, by these means, 
and in this manner, endeavour to be Ibund a 
part of that mass, of which Christ is our first 
fruits. So shall we obtain the first fruits of 
his Spirit, of that quickening Spirit, which 
will implant in us, here on earth, the first 
finiits of our restitution, of which we shall 
receive the fulness in the life to come, called, 
by St. Peter, " the time of the restitution of 
all things," when God shall be all in all. 
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HEBREWS, XIII. 520, 21. 

The God of peace, that brought again Jrom 
the dead our Lord Jestis^ that great Shep- 
herd of the sheep, through the blood of the 
everlasting testament *, make you perfect in 
every good work to do his unU, working in 
you that which is well pleasing in his sights 
through Jesus Christ, to whom be praise far 
ever and ever. Amen. 

This text is a benediction ; and the use 
which the Church makes of it, and of others 
of a similar nature, is to pronounce them over 
the congregation by way of blessing. For not 
only the power to pray, to preach, and to ad- 

* Old translation; in the new^ the word covenant is 
used. 

Q 




On this 
iM-s :iiif csuA^ren at Isnd:" 
-TfM ^aH 3ies :3i& pMpfie, and je shall 
ID X n nifse -^iira^ TIkb act was not Le- 
T-cjou i«n- 'vx^ X d^isn ar^ msmnted, for we 
r^aiL jLHir bt^sbre. dtac Melcfaisedek, a priest 
:f -ie >£:«: FF'Zti God, met Abram, with 
zrz'^ ir.>i TF-jzc, OQ his return from the 
ria.i:zr--cr :r :hc kings, and blessed him. The 
Ap-^-Lr cicrse? many of his Epistles with a 
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into heaven. 

The benediction in the text, having a re- 
ference to the festival, which we are this day 
commemorating, — the great festival of the 
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Resurrection, by the special mention made in 
it of Christ being brought again from the 
dead, — seems well adapted to furnish subject- 

m 

matter for our present meditation and in^ 
struction. The sum of it is briefly this — that 
God would so bless us, as to make us perfect 
in all good works, and enable us, by the prac- 
tice of them, to render ourselves pleasing in 
his sight. 

Now, in furtherance of these objects, two 
Agents are here introduced ; one under the 
name or title of the God of Peace, the other, 
under the metaphor of a shepherd, the Great 
Shepherd of the sheep. The means employed 
are the bringing again from the dead the Lord 
Jesus, and the blood of the everlasting testa- 
ment. In treating on this subject, I shall en- 
deavour, in the first place, to show what great 
things have been wrought for us by these 
Agents, and the means employed by them ; 
and, secondly, what is required, on our part, 
to render these means effectual to our salvation. 

I. The titles with which the Supreme 
Being is invested in the Scriptures are as 

q2 
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distinct and \:irious as his acts ; and his acts 
art* as distinct and I'arious as the several at^ 
tributes from which thej emanate. Forer- 
amjile, ^hen God proceeds to punish, he is 
St vied the Righteous God; when he shows 
favour, he is called the God of Mercy ; when 
he performs some great work, he is the God 
of I\)wer. In the text, be has the title of the 
Ciod of Peace ; for, although the act of bring- 
ing again from death seems, strictly speaking, 
to be an act of power, we shall, nevertheless, 
find, on a close examination, that it is, in 
reality, an act of peace. No power of the 
Almiffhtv will ever be exerted in our behalf, 
vill over bring again from the dead, unless he 
be tirst propitiated, and made the God of 
Peace. Of his power there can be no question ; 
of his peace there may be a doubt. Through- 
out the Old Testament, his great title is the 
Lord of Hosts, a title which never once occurs 
in the New Testament, but is invariably ex- 
changed for that of the God of Peace. St. 
Paul, in his Epistles to the Romans, Philip- 
pians, Thessalonians, and to the Hebrews in 
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the text, calls him the God of Peace. Blessed 
exchange for us ! for if the Lord of Hosts be 
at peace with us, who shall be against us? 
His peace will command his power, and what 
more need we ? 

But let us inquire how he came to lay aside 
the title of the Lord of Hosts, to assume that 
of the God of Peace. It was by bringing 
again from the dead One who became peace 
for us, even our Lord and Saviour, Jesus 
Christ. 

Christ is here introduced in the character 
of a shepherd. Think not the more meanly 
of him for this title. Moses and David, the 
founders of the monarchy of the Jews ; Cyrus 
and Romulus, the founders of the Persian and 
Roman monarchies, were all taken from the 
sheepfolds. A heathen poet calls the great 
ruler of the Grecian monarchy the shepherd 
of the people. Christ assumes this title, and 
God himself does not disdain it in the 80th 
Psalm. But the name of shepherd, though 
now universally given to the clergy, was not 
always applied to them; since secular men. 
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the sheep of his hands : he feeds them j they 
are the sheep of his pasture. 

But this is not the greatness here alluded 
to. Behold the exceeding love of this Shep- 
herd for his sheep : he was sold and slain for 
them, though they were his own: he pur* 
chased them at the expense of his own life : 
he brought them back again with his own 
blood, even the blood of the everlasting testa- 
ment« This it is which makes him not only 
great, but greater than the greatest of them all* 

Christ was brought again from the dead. 
This act is expressly declared in the textj 
but there is another act implied, and we have 
therefore to inquire, why, and how, he was 
brought thither. If, when he was brought 
from the dead, peace ensued, it follows, that, 
by some previous act, peace had been broken* 
Alas ! it was the act of sin. But sin could 
ifiot affect him, for he knew no sin ? True } it 
Was not for himself, but for us, that he suffered^ 
All we, like sheep, had gone astrsiy : we had 
Wandered into the wolves' den, and thither he 
itiust repair in order to effect our deliverance* 
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again Jrom the dead. This difficulty, how- 
ever, will soon vanish, if we consider God in 
the character of the God of Peace. It was 
Hin, UM we before observed, which broke the 
peace, which nailed our Blessed Lord to the 
eroM8, caused him to yield up the ghost, to be 
laid in the sepulclire, and numbered with the 
^||id% Now* there is no taking away of sin, 
llie shedding of blood. Here then is 
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and by the shedding of it, sin is taken away, 
and with sin, the displeasure of God. The 
Apostle says, "Enmity was slain," (£ph. 
ii. 16.) and that being accomplished, peace 
followed of her own accord. " He was our 
peace,*' says the same Apostle, in one place ; 
and, " he pacified all by his blood," in another. 
(Eph. ii. 14 J Col. i. 20.) 

Upon this peace, then, he who before had 
been led away captive was brought back again. 
For, all being now discharged, he was no 
longer bound, but free from the dead; no 
longer in the condition of a captive, but of a 
conqueror. His blood was of the nature of a 
ransom ; and a ransom has the power to bring 
back again from any captivity. 

In each of these acts, God himself was the 
agent : '^ the Lord killeth and maketh alive ; 
he bringeth down to the grave and he bringeth 
up.'* (1 Sam. ii. 6.) Christ was brought to 
the dead by the Lord of Hosts, and brought 
from the dead by the God of Peace. In his 
justice, God smote the Shepherd : in his love 
to his sheep, the shepherd was smitten. But 



J^ IL. 



-.toi £:• 






&^ 



C ".iCiur 



ft.«^- 






fo ■ l»»-fc 



-r.,:^ 



T"!^^. J 3- ir .— * "2^ 



-" ""i'Tl" "v~Xi" ri^. ~~ 



F^ ■ 



k " •• 






i. ■ 



. J 



- . ''^'ziZLi-z^Z "«?-« 



jid 



* ■ ' 



I,.,. , u./;:. f. . r^:.e=: accrue lo m from the 



ON THE RESURRECTION. 9S5 

resurrection ? Assuredly, the greatest every 
way. Had not Christ been brought from the 
dead, we should have remained in eternal bond- 
age to the power of death, to the dominion of 
thegrave. He spared nothimself, that we might 
be spared, nor would he be brought from the 
dead without us. Behold him, in the parable, 
with the lost sheep upon his shoulder : that 
one sheep is the image of us all : the laying 
him on his own neck is the true emblematical 
representation of his bringing us back, and 
Bhows how completely he identifies himself 
with us ; so that if the God of Peace bring 
him from the dead, he must bring his sheep 
also— he will not come back without them. 
Upon his return from death is ours founded ; 
for in his person our nature was restored, and 
in our nature is the whole human race in- 
cluded. 

Could it be supposed, after the payment of 
«uch a price, that he would come back alone, 
that he would leave his sheep in captivity? 
We may rest assured, that he did not suffer 
all this for his own safety, but for the safety 
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fication and bringing back, tliis text of scrip- 
ture furnishes us with the offer of additional 
grace, to be administered for our further 
benefit. 

Every drop of this blood is of greater value 
than many worlds. I ask, then, shall this 
blood, so precious, the blood of so great a 
person as the Son of God, be shed to obtain 
nothing more than pardon and peace ? being 
of such inestimable worth, shall it produce so 
poor, so trifling an effect, as merely to rescue 
a few sheep from death ? O, no : it will ac- 
complish higher purposes ; for it possesses a 
more intrinsic value. There is ascribed to it 
a price, not only of redemption or ransom, but 
of purchase; (Eph. i. 14.) so that this blood 
availed, not only to pay the debt we owed, 
but to purchase for us an everlasting inherit- 
ance : it served, not only to procure our peace, 
but to place us in a condition far better than 
that in which we were before. 
' There is a twofold power in this blood: 
first, the power of the blood of the covenant 
—the covenant of peace — ^for in blood were 
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fo is He that made it : ** His goings forth 
«. lave been from everlasting." (Micah, v. 2.) 
-Everlasting: for so is the testament itself: 
though it is executed in time, it was made 
..finom all eternity. Everlasting: for so is the 
Idood wherewith it is sealed : the virtue and 
v^ur of it, like an inexhaustible fountain, 
flow as freely and as fresh as on the very day 
when his side, that ** fountain for sin and for 
undeanness," (Zech. xiii. 1.) was first pierced. 
To us, who are now living, it has lost no portion 
of its efficacy, for it comes to us fraught with 
as rich a grace, as to the Apostles themselves, 
who were present at its opening; and they 
who c<vne after us, even to the very end of 
time^ will not be too late, but will derive, to 
the full, a benefit as great as either the 
Apostles or ourselves. Everlasting: for so 
are its bequests ; not, as with us, of things 
temporal ; not, as of the former testament of 
the land of Canaan, now a barren wilderness, 
but of eternal life, and joy, and bliss, of eter. 
nitj^self. And, finally, everlasting, that we 
)t no other dispensation : our Gos- 
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dignity, the greater becomes our obligation to 
him. Then he tells us his name : he tells 
us, that he is the Great Shepherd; that it 
was he who brought us back from death by 
his resurrection from the dead; that the 
blood and the testament are his. Well, in- 
deed, may it be said, that it hath not entered 
into the heart of man to conceive what things 
Ood hath prepared for them, that have their 
.part in this testament. Of earthly possessions, 
the greatest is a kingdom ; and nothing less 
than a kingdom, eternal, blessed, and glorious, 
is it the will of his Father to bestow on us* 
•* Fear not, little flock, for it is my Father's 
good pleasure to give you the kingdom." 
(Luke, xii. S2.) 

II. Having stated what great things have 
been done for us, it remains, in the second 
place, to show, what must be done on our 
part ; namely, the being perfect in good 
works. 

The resurrection is termed in the text a 
JbringingJ^L: so that any bringing back, or 
im^^^^^ worse to the better, is a kind 
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of rcsiinectioii, and may be referred to the 
resurrection of Christ, who died, and rose 
from tiie dead, that stn might be destroyed 
and good works revive in us. The apostle 
says, " we were created in good works, that 
we should walk in them :" (Eph. ii. 10.) anil, 
again, " that we were emed to be a pecu- 
liar people, zealous d works ;" (Titus, 
ii. I't.) by which it appears, that they are the 
end of our creation, no less than of our re- 
demption. Without them, we are imperfect, 
and so is our faith ; " for by works is faith 
made perfect ; and faith without works is 
dead." (James, ii. 92, 'iO.) 

If, then, we wish or intend to benefit by the 
testament, we must comply with the condi- 
tions annexed to it. The performance of good 
works is one of those conditions ; for w« are 
told, by the high authority of Christ himself 
that at our coming back from the dead (whence 
we must all be brought) we shall receive, and 
be consigned, " every one according to his 
works;" (Mat. xvi. Sy.) "they who have done 
evil shall go into everlasting punishment, but 
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the righteous into life eternal." (Mat. xxv. 46.) 
Let no man deceive you : the root of immor- 
tality is the root of virtue ; and the resurrec- 
tion of Christ is the soil, that gives nourish- 
ment to both. 

" Make you perfect in good works/* Can 
there then be perfection in this life? I an- 
swer, absolute, complete, consummate perfec- 
tion in this life, there cannot be. The words, 
therefore, must be taken in a Hmited sense; 
but some degree or kind of perfection there 
must be, or the exhortation of the Apostle, 
to go on to perfection, (Heb. vi. 1.) and his 
prayer, that we might be made perfect in 
good works, would have no meaning. ** Bre- 
thren,'* says St Paul to the Philippians, "I 
count not myself to have apprehended (or at- 
tained), but this one thing I do, forgetting 
those things which are behind, and reaching 
forth unto those things which are before, I 
press toward the mark for thie prize of the 
high calling of God in Christ Jesus.** (Phil, 
iii. 13.) This, then, is Christian perfection : 
it is the perfection of the traveller, constantly 
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surgeon, in setting in joint that which was out 
of place ; for the literal nneaning of the phrase 
is this : set you in joint to do good works. 
The Apostle tells us in his Epistles to the 
Ephesians and Colossians, that the Church 
and things spiritual are, like the natural body, 
compacted by joints and sinews, whereby they 
have action and motion. Like the natural 
body, these, also, may be out of joint ; and, 
that our nature is so, who can deny? 

Otie of the methods which the goodness of 
God has appointed for, a remedy against the 
evils of sin, is by the instrumentality of the 
ministers of the Gospel ; for under the Divine 
blessing, it is a part of their holy vocation to 
reset the Church, and every member of it, that 
is out of joint. " The perfecting of the saints'* 
(Eph. iv. 12.) is one work of the ministry; 
and this is done by outwardly applying the 
blood of this testament; by denouncing, at 
one time, the threats of the Old Testament, 
at another, by holding forth the promises of the 
New. The blood is also another inward means. 
By it, we are made fit, or perfect ; and at no 
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pmrt iibr the whole; sniping oat one piece of 
he sefvia^ and Deflecting the rest : our teli* 
gion 'snd our worship must be entire. 

H:ippdy, we are not left to ourselves in this 
respect, tor there is One that worketh with us 
bv an iuwonl operation of his own inspiring 
grace, — that is, by the Holy Ghost,— en- 
lightening our minds, ioclining our wills, in- 
duencing our affections; so that when we 
have done well, we may say with the Prophet, 
** Lord, all our good works thou hast wrought 
in us;'* (Is. xxvi. 12 ) and with the Apostle, 
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" we did them, yet not we, but the grace of 
God, that was with us." (1 Cor. xv. 10.) 

Now in every good work, we do the will of 
God; yet there are gradations, it appears, 
even in these ; for, in the words of the text, 
mention is made, not only of his will, but of 
his good pleasure also ; as if the latter expres- 
sion bore a higher meaning than the former; 
and so doubtless it does, the good pleasure 
of a person being more than his mere will. 
So, in the preceding chapter, the Apostle 
wishes that we may serve God acceptably; 
that is, may so serve, as that we may please 
him. Acceptable service, therefore, is the 
highest we can render. There is no ques- 
tiioiiy that as of evil works such as are of 
the most heinous nature are the most ofien- 
aive to him who is of purer eyes than to 
behold iniquity; so, of good works, some are 
better pleasing, and consequently are regarded 
by him with greater delight. 

if it be asked, how is this acceptable service 
to be rendered, and in what does it consist ? 
rer is given in the words of the same 
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vacts br the FhOippianSy ** an odour of a 
swtet smelL a sacrifice a cc q rtaMe, well-pleas- 
inp to God.* (Phil. iv. 18.) 

Let it be ohsenred, however, that this, and 
erery other work, of eveiy kind, concludes 
with, " through our Lord Jesus Christ.'* It 
is he who, by his intercession and mediation, 
renders our good deeds pleasing to his hea- 
venly Father; and who, by the assistance and 
infusion of his active grace, enables us, and 
makes us fit, to perform them. 

To conclude. It is clearly deducible from 
this benediction of the Apostle, that there is 
some especial operative force in our Saviour 
Christ's resurrection, towards the performance 
of good works. If his rising from the dead 
had not some special interest in them, some 
peculiar reference to them, the wish and 
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prayer had been nugatory. Let us not fall 
into the error of supposing, that, because the 
passion and resurrection of Christ are acts, 
^hich have long since passed away, their 
power and virtue are transitory, too, and that 
there is not in them an inherent force and an 
abiding efficacy working in us, continually, 
some new grace. Let us be assured, that 
whatsoever is wrought in us, or by us, that is 
well-pleasing to God, is so wrought by virtue 
of Christ's resurrection ; that whatever sin is 
truly mortified in us, is so mortified by the 
power of his death ; and that whatsoever good 
is revived or renewed in us, is so revived or 
renewed by virtue of his rising again from the 
dead. The same power, that did at first create, 
the same it is that makes a new creature. The 
same power, that raised Lazarus, the brother, 
from his grave of stone, raised Mary Magdalen, 
the sister, from her grave of sin. By one and 
the self-same power is the soul first raised 
from the death of sin ; and, afterwards, in due 
time, the body, from the dust of death. 
Now this power is inherent in the spirit as 




per subiect, even die eternal Spirit, 
rebj- Christ first offered himself up unto 
Qti^ and aAcrwards raised himself from tlie 
4^4- ^OT, as, in tfic texture of the natural 
%Ri^-, the spirit and the blood, the vein and 
4k*'arter}-, always act in conjuuction with 
^mIi other ; — so, in C tt, his blood and his 
ipilit are never ci Id the spirit i.s the 

power} in the power, virtually, every good 

the ^Hfi^ we CMMtflnwtiie powei', and Ae 
ifirit iB newmfmtt*A6nmibe blood, wbkfa 
il fiODMqueat v^oa^: . ; 

H, then, this power be in die spirit, and if 

the blood be the vehicle of the spirit, how 
may we partake of this Uood? It is offered 
in the cup of blessing, which the ministers of 
Christ bless in bis name. " The cup of bless- 
ing whicli we bless, is it not the communion 
of the blood of Christ?" (1 Cor. x. 16.) In 
the blood of Christ is the spirit ; in the spirit 
resides all spiritual power, that is to say, the 
jiow cr that 6t8 us for the works of the spirit, 
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and by which we are made partakers of his 
grace. 

What time, then, can be better chosen for 
the performance of this duty, than the day in 
which was first displayed the efficacy of this 
blood, in making peace, in bringing back 
Christ from the dead? that Saviour, who 
made the great testament in our favour, seal- 
ing it with his blood, and dying upon it, that 
it might be established for ever. 
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ON THE ASCENSION 



PSALM LXVIII. 18. 



Thou art gone vp on high ; thou hast led cap- 
tivity captive, and received gifts for men : 
yea, even for thine enemies, that the Lord 
God might dwell among them. 

That Christ is the Person whom the pro- 
phet has in view in the first part of this verse, 
is evident by the application which the Apostle 
makes of it to our Blessed Saviour in his 
Epistle to the Ephesians : '* When he ascended 
up on high, he led captivity captive, and re^ 
ceived gifts for men." (chap. iv. verse 8.) 
And that the Holy Ghost is the Person of the 
Deity, intended by the last clause, is no less 
evident, from the words of Christ himself, 
who declared, that it was expedient for hi^ 
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flee before him/' is the same as that used at 
the removal of the Ark, during the pilgrimage 
of the Israelites in the wilderness. (Numb. x. 
35.) Now this triumphal establishment of 
the Ark, by David, took place immediately 
after his conquest of the Jebusites, whom he 
had taken captive and made tributary there ; 
and when, in honour of the solemnity, he 
gave gifts, by distributing bread, and flesh, 
and wine, to all the people. (2 Sam. vi. 19.) 
The moral sense is this. Whenever the 
people of God are carried away captive, and 
subjected to bondage by their enemies ; when 
sin, or any other power, seems for a time to 
have usurped God's dominion, and to triumph 
over him— as the Christian may then with 
pious ejaculation exclaim, " Let God arise, 
and let his enemies he scattered ;" so, when 
the Almighty takes their cause in hand, and 
efffects their deliverance, he may then exult- 
ingly shout, and say, " God is gone up on 
high; he is ascended to his throne, or judg- 
pient-seat, to give sentence for them.*' The 
depression of the Church is, as it were, 

8 



Clitiit*e hnmiliatiop ; and her ddivefsnctj his 



We come now to the prophetic sense, to 
•the testimoDT of Jesus," which is the spirit 
flTall prophecy. The Jiscent of Christ was to 
WKk eminence higher than Mount Sinai, higher, 
fir hicher. tiian Mount Sion : his triumph was 
the irreateft, the most glorious, that ever took 
place, wiien the principalities and powers, that 
had earned, not Israel alone, but all mankind, 
JntD captiriTT, were themselves led captive 
heSare hif chariot, attended, as it is said in 
the verse preceding the text, by thousands of 
aiurelf : and when the gifts and graces of the 
Ho}v G:j:>>: were diffused plenteously among 
roer ; aiii Gcid, not bv the symbolical presence 
of ar Ark, Uui bv his own spirit, came to 
dwell amor^i: them. 

I purpose, in the following discourse, to 
treat, rirst, ot the Ascension of Christ, that is, 
of the act itself; secondly, of the manner of 
it ; and, thirdly, of the end it was intended 
to fulfil ; namely, that God, the Holy Ghost, 
might dwell among men. 
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And first of the act itself. '* Thou art gone 
up on high." To behold Christ, our great 
forerunner^ ascending like an eagle in the 
clouds of heaven, is a more glorious spectacle, 
than to see him, as he long remained on earth, 
like a worm grovelling in the dust : far more 
glorious is it, to behold him leading captivity 
captive, than to see him led captive by it; 
more glorious still, to behold him receiving 
gifts for men, than undeserved wrong and 
bitter sufferings at their hands. Yet St. Paul, 
commenting on this verse, says, " Now that he 
ascended, what is it but that he also descended 
first into the lower parts of the earth?** (Eph. 
iv. 9.) This remark seems ill timed, but the 
Apostle knew, that it was proper and perti- 
nent to the occasion. 

To vanquish the victor is twice to over- 
come: and such was the glory of Christ. 
Death conquered him ; but he aflerwards 
conquered death, and the power of death, and 
thus obtained a double victory. He, who de- 
scended to this low estate by his humility, is 
now highly exalted. But to what dignity, to 

s2 
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we Stand in need of a high priest to make in- 
tercession for us ? we have within the Holv of 
Holies a merciful and £iithful High Priest, to 
make an atonement to God for our trans- 
gressions. 

Do we fear, that by his high ascent we are 
removed far out of his sight? "let not our 
hearts be troubled :" he is ascended to heaven 
for our *• help" (DeuL xxxiii. "26.) — ^to rescue 
us from the hands of enemies, who are his 
captives, and to relieve us from our temporal 
and spiritual wants. From on high, he can 
'* send a gracious rain upon his inheritance, to 
refresh it when it is weary ;'' from on high, he 
can pour down upon us the gifls and graces 
of his Holy Spirit He is ready to supply all 
our wants ; for no good thing will he with^^ 
hold from those, who lift up their hearts in a 
true ascension to him. 

By his ascent into heaven, he has prepared 
a way for us to follow him — ^^ a new and living 
way, which he hath consecrated for us, through 
the veU of his flesh.'' (Heb. x. 20.) He is 
gone thither as our precursor or harbinger. 
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small coin, which they called missiUa. The 
Jews had a solemn festival every fiflieth year, 
termed the Jubilee, when prisoners were re* 
leased, and new grants were made of estates, 
which then reverted to their original pro- 
prietors. But the manner of this triumph 
infinitely surpassed that of the heathen con- 
queror, or of the Israelitish Jubilee, though 
bearing analogy to both. 

" Captivity is led captive" in triumph. A 
triumph does not take place till after a victory, 
and a victory does not ensue till after a battle. 
Again ; a battle presupposes hostility, — the 
existence of some previous quarrel. Christ's 
ascension is his triumph ; his resurrection is 
his victory ; his death, the combat ; and the 
quarrel relates to a captivity, into which the 
whole human race had fallen, and become 
subject to bondage. 

Let us inquire, more particularly, into the 
nature of the captivity spoken of in the text. 
Who are the parties ? when were they taken ? 
how were they led ? Some consider the parties 
to be Satan and the power of darkness : others. 
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Adam and Iiis whole posterity. Both are riglit : 
we were captives to them, and taken together 
wiUi tliem. But here the resemblance ceases: 
we are the ransomed, the redeemed, joining 
in the triumph, and rewarded with gifts ; but 
tliey are led bound in the chains of a never- 
ending captivity. 

We find this clearly demonstrated in the 
Epistle to the Colossians. It is there said, 
that Christ, " having spoiled principalities 
and powers, made a show of them openly, 
triumphing over them by his cross." (Col- 
xi. 15.) These are the enemies with whom 
1m had to contend, and, who, at his death, 
■ seemed for a time to obtain the conquest. 
But, at his resurrection, he arose, and won 
back the day, and completely carried away the 
palm of victori". The Apostle, as with a 
trumpet, sounds tJie joyful tidings, •' Death is 
swallowed up in victory." (1 Cor. xv. 5+.) 

But what was the quarrel that induced this 
hostility ? It was for us men. and for our 
solvation. They, whom he now leads captive. 
^»d Jed us away capUve before-, he had a 
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right of property in us, and he came to reclaim 
his own. We were his by creation — ^the work 
of his hands ; and by redemption — the price 
of his blood. His honour was concerned in 
our recovery : those, who had fraudulently 
usurped the empire over us, must make full 
restitution to him. 

And how came we captives ? In answer to 
this question, I refer you to the third chapter 
of Genesis. There w^e read of what St. Paul 
styles ** a law in our members, warring against 
the law of our mind, and bringing us into cap- 
tivity to the law of sin ;" (Rom. vii. 23.) and 
of what St. Peter terms " fleshly lusts, which 
war against the soul.*' (1 Pet. ii. 11.) These 
took Adam by surprise, leading him away 
captive, and with him, the whole human race. 
This was the first captivity under the power 
of Satan. Sin and Error are leaders under 
him, and thus all mankind are held captive by 
him at his pleasure. Oh ! the thraldom and 
misery of such a servitude as this ! Nothing 
of which we have ever heard or read can enter 
into comparison with such a bondage ! If any 
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have felt it, he can understand me, and from the 
deepest recesses of his heart he will exclaim, 
'* Turn our captivity, O Lord." (Ps. cxxvi. i.) 

And this captivity is turned away by the 
resurrection of Christ. The Lamb is slain, it 
is true : he died like a lamb, in all meekness ; 
but that w as in respect of his Father, to satisfy 
his justice, and to pay him the ransom for 
our freedom, whose prisoners we were. That 
done, the handwriting of the Law, which was 
against us, was delivered to him, and he can- 
celled it. But death, and he that had the 
power of death, still detained him wrongfully. 
Tlien he laid aside the character of the Lamb, 
and assumed that of the Lion — the Lion of 
the tribe of Judah. He broke open the gates 
of death, and cut the gates of brass and the 
bars of iron in sunder : he trod on the ser- 
pent's head and bruised it : he came upon the 
strong man, and overcame him ; took from 
him all his armour wherein he trusted, and 
divided his spoil. (St. Luke, xi. 22.) 

Of this victory such is the triumph; and it 
is thus celebrated by the prophet Hosea : " I 
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— " will ransom them from the power of the grave; 

^ I will redeem them from death ; O death, I 

r will be thy plague ; O grave, I will be thy 

r destruction.** (Hosea, xiii. 14.) And by the 

Apostle, who quotes the same passage, ** O 

death, where is thy sting ? O grave, where is 

thy victory ?" Death is led captive, deprived 

of his sting : the grave is led captive, like one 

who has been defeated in battle : the strength 

of sin, that is, the Law, is rent, and fastened 

like an ensign to his cross, and the bruised 

head of the serpent is borne in triumph before 

him, as was the head of Goliah before David, 

returning from the victory. 

Having considered our Saviour in one point 
of view, as a triumphant conqueror, leading 
his enemies captive ; let us now consider him 
in another point of view, as a beneficent con- 
queror, distributing inestimable gifts. 

The expression of the Prophet is, " He re» 
eeived gifts for men ;" that of the Apostle, 
** He gave gifts unto men" Both are correct. 
He received gifts, but not for himself. It was 
the Father who bestowed them on him, that 

hi. 
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'. 'j^ taa: bt may dvd with us. 

ji tec=:r- i^ to r»e2ven in the person of 
Otr'-«r. — r^>^ ^_ ckscended upoo earth in the 
^srvic or *j:^ Holy Ghost ; our flesh is carried 
0^ Uj h^baveij united with Deity — God's Holy 
Spirit i*- c^>me down to earth, dwelling in us 
au in a temple. 

Thif* jfift, like the Ark of the covenant, in- 
' des within it many other precious gifts. 

eSf that teach the heart; the 
diat feeds the soul i the rm- 
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ser, that perfumes all our prayers ; the rod, 
that restores us, withered and dead, to im- 
mortal bloom and vigour. All these gifts are 
feathers of the " Dove that is covered with 
silver wings, and her feathers with yellow 
gold." (Psalm, Ixviii. 13.) — They are spiritual 
gifts known by their fruits — " love, joy, peace, 
long-suffering, gentleness, goodness, faith, 
meekness, temperance." (Gal. v. 23.) 

St. Paul, commenting on the verse of the 
text and on the word gifts, says, " He gave 
some. Apostles, some. Prophets, some. Evan- 
gelists ; and some, pastors and teachers. All 
these, then, are likewise gifts of the Holy 
Ghost. Apostles, Prophets, Evangelists, no 
longer exist to us now but in their inspired 
writings. " O, say we, if it had been our 
happy lot to have lived in their days, how 
highly should we have esteemed them ; what 
respect, what reverence should we not have 
paid them !" Alas ! we can build sepulchres 
like the Pharisees ; but as our fathers acted, 
so should we have done. Pastors and teachers, 
faithful ministers of Christ, still remain to us. 
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" for the perfecting of the saints, for the work 
of the miiiistiy." (Eph. iv. 12.) It is by their 
inatruiin.'ntality those impressions of ^'ace are 
wrought in us, which we call fruits of the 
Spirit, and of which the value is above all 
earthly estimation. And, if God dwell among 
us, it is by their doctrir ,nd exhortatious 
we are edified, — that is, I and reared up a 
meet temple for him. 

*' He received gifts for men." It was for 
men, that he ascended up on high ; for men, 
he led captivity captive ; for men, he received 
gifts. And, " behold, ye despisers, and won- 
der!" it was not for his friends only — for 
Abraham and David— it was for his enemies 
also, for the rebellious, that he received gifts! 
What unspeakable bounty is this ! — there is 
hope even for his enemies ! 

On this point, listen to the terms of the 
commission, which lie gave to his Apostles, 
that " repentance and remission of sins should 
be preached in liis name, among all nations, 
beginning at Jerusalem." (Luke, xxiv. 4.7.) 
It was at Jerusalem, all the injuries were 
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heaped on him, all the indignities offered him, 
that could possibly be offered by one enemy 
to another. Yet it was at that ver\' Jerusalem, 
whose stones were still reeking with his blood, 
so lately shed, that the proclamation of mercy 
and of pardon was first to be promulgated. 

And no sooner were the gifts imparted, 
than St Peter, in obedience to the divine 
command, published to the assembled multi- 
tude the terms of acceptance and grace. *' Ye 
men of Israel, hear these words : Jesus of 
Nazareth, a man approved of God among you, 
by miracles, and wonders, and signs, which 
God did by him in the midst of you, as ye 
yourselves also know : him, being delivered 
by the determinate counsel and foreknowledge 
of Crody ye have taken, and by wicked hands 
have crucified and slain. Yet, notwithstand- 
ing this heinous offence, this unparalleled 
crime, repent, and be baptized in the name 
df that same Jesus for the remission of sins, 
and ye shall receive the gifts of the Holy 
Ghost.** (Acts, iii. 22— 38.)— Even they, 
who laid him low, receive the benefits of this 
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A£cen;»ion : tiiey, who bound him, are loosed 
from their captivity. Let no man, tlierefore, 
despair ot'hiii jurt in these gii^, or say, I am 
excluded from these privileges. Art thou a 
captive? nay more, art thou an enemy? this 
Scripture and tliese gifts are open to thee, if 
thou wilt receii'e them. 

Thirdly, we have to consider the end which 
our Blessed Saviour's Ascension was intended 
to fulfil ; namely, that God, that is, the Holy 
Ghost, might dwell among men. 

In this person of the Godhead, here desig- 
nated by the title of the Lord God, the whole 
Trinity is included. And dwelt he not, it 
may be asked, with men before? I answer, 
Hot so manifestly as since these gifts were 
imparted ; not with such continuance, not 
with such abiding efficacy. The fulness of 
the Gentiles is now come in ; all nations are 
interested in him ; the whole earth is encom- 
passed with his fulness. The Apostle says, 
" "* «*^"ded up far above all heavens, that 
he might fill all things." (Eph. iv. 10.) It 
w« h.s love for men, that constrained him 
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thus to dwell with us ; and shall we not say 
with Solomon, at the dedication of his temple, 
*' Arise, O Lord, into thy resting-place, diou, 
and the Ark of thy strength ?'' (2 Chron. 
vi. 41.) 

Two things, however, are requisite for the 
entertainment of this heavenly visitant-- a 
suitable habitation, and a suitable reception. 
He is a Dove — pure, unspotted, undefiled — ' 
he will not dwell with pollution. He is Oint- 
ment — he will not be poured into an unclean 
vessel. In a word, he is God, and his title is 
Holy. " Know ye not that ye are the temple 
of God, and that the spirit of God dwelleth in 
you?" (1 Cor. iii. 16.) 

But be the place ever so commodious, it is 
the reception and treatment which make the 
residence approved. " This is my rest for 
ever : here will I dwell, for I have a delight 
herein." 

"Grieve not,** says the Apostle, "the Holy 
Spirit of God." Who indeed would dwell 
with continual grief? and what, like discord 
axkd disunion, will cause him to forsake us? 

T 
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Aaron's ointment and the dew of Hermon arc 
both types of the Spirit of peace. In Salem i 
his tabernacle, and Salem is peace. 

To dwell amongst us, he must dwell in u 
—the fruits of the Spirit must be manifest ii 
us, and, of these fruits, the first is love. Th 
Spirit himself is Love ; the essential Love < 
the undivided Trinity. 

This Spirit we are to procure, that he ma 
abide with us, and the sacraments are bol 
the signs and means of his indwelling grac 
Here we have spiritual food — " the bread 
God is he that cometh down from heaven, ar 
giveth life unto the world" — (St. John, v. 33 
**the cup of blessing, which we bless, is 
not the communion of the blood of Christ 
(1 Cor. X. 1(3.) David, when the Ark w 
brought home, and established, distributi 
bread and wine, which were figurative of o 
Lord's institution, and which w^e always eel 
brate on the day, when the true Ark came 
take up his abode with us for ever. 

To conclude— If God dwell with us, in t 
Spirit of grace, here, we shall dwell with hii 
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in glory, hereafter. So may he dwell with us, 
so may we dwell with him, eternally. Then 
may we no less joyfully exclaim, " This is my 
rest for ever.'* To which rest, may he, who 
is ascended up to heaven, the Great Leader of 
Captivity, the Great Receiver and Giver of 
these gifts, vouchsafe to bring us for his mercy 
sake. 
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SERMON XII. 

ON THE DAY OP PENTECOST. 
ACTS, II. 1, J^, 3, 4. 

And when the day of Pentecost was fully come^ 
they were all with one accord in one plxice. 
And suddenly there came a sound from 
heaven as of a rushing^ mighty wind^ and it 
filled all the house where they were sitting. 
And there appeared unto them cloven tongues 
like as of fire, and it sat upon each of them. 
And they were all filled with the Holy 
Ghost, and began to speak with other 
tongues, as the spirit gave them utterance. 

We are assembled on this day, not merely 
to discharge our weekly duty of sanctifying 
the Sabbath, but also to renew and celebrate 
the yearly memorial of the coming of the 
Holy Ghost, one of the greatest and most im- 



portant ofthegifbofGod tomam. For grot 
M are aD the Feilivak whid we have hitihertD 
oomnieinoraied, from the time c^our Savioiii's 
Incamalion to that of his Aaoenaion into hoi- 
Ten, without the Feast which we are this day 
caUed upon to celebrate in honour of the Hdly 
Ghost they would be incomplete. This is, in 
&cU the seal or ratification of all the former 
ones ; the earnest, or investiture, of all that 
Christ hath wrought for us. The great pro- 
mise of the Old Testament, that he should 
partake of our human nature, we have already 
seen accomplished: the great and precious 
promise of the New, that we should partake 
of his Divine Nature, is, on this day, fulfilled. 
The coming of Christ was the fulfilling of the 
Law; but the coming of the Holy Ghost is 
the fulfilling of the Gospel. 

We will, first, consider briefly, the time of 
this wonderful event ; secondly, the true pre- 
paratives for the reception of the Blessed 
Spirit; and, thirdly, and more at large, the 
•er in which his Descent was manifested. 
**^ The n^T of Fetitecart 
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Feast under the Mosaic Law ; and it was 
highly expedient that the first dedication of 
Christ's Catholic Church on earth, the first 
promulgation of the Gospel, the first publica- 
tion of the Apostles* Commission, should not 
take place in secret, but in the fullest assem- 
bly possible. Accordingly, we read, that " a 
vast concourse of devout Jews of every nation 
under heaven, dwellers at Jerusalem,** were 
met together on that day, that the tidings 
might be carried abroad, even to the most re- 
mote corners of the earth. St. Paul remarked 
to king Agrippa, that he could not be ig- 
norant of this, among other events which he 
had related to him, because " this thing was 
not done in a comer.*' 

It is agreed by all interpreters, ancient and 
modem, that the reason why this Feast was 
chosen in preference to the rest, was to con- 
tinue the harmony or analogy that subsisted 
between the two Testaments, the Old and the 
New, preserving, by this important link, the 
union of the typical chain. Thus, at the 
death of Christ, he was slain, not only in 



ON THE DAY OF PENTECOST. 283 

Jewish Feast of Pentecost, and the Descent 
of the Holy Gliost at this precise period, is 
given by one of the ancient Fathers of the 
Church, St. Chrysostom : that as, under the 
Law, at this Feast, they first put their sickle 
to the corn, the harvest, of which the first 
fruits were offered at Easter, beginning in this 
month, the Lord of the Harvest, as on this 
day, caused his Apostles to commence that 
great Spiritual Harvest, of which the world is 
the field, and the several furrows of it all the 
nations under heaven. 

To these two harmonies St. Augustine 
adds a third, taken from the name of Pentecost, 
which signifies fiftieth. This was the number 
of the Jubilee, the time of remitting debts, 
and restoring to men their forfeited estates. 
How beautifully does this Jubilee of the Old 
Testament harmonize with the great Jubilee 
of the Gospel, which is an act of God's most 
gracious free pardon of the sins of all man- 
kind ! And with regard to the restitution to 
man of his original possessions, how plainly is 
this declared by the Psalmist in the thirtieth 
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"^ uux v s iiyi^ lUTU md v:zh hai the 
v!iiiie na^ ir rr>aruin. 

If. "V * a-» ai7^, 31 tie second pbct to 
enasHiier Me ^-le prepararrre^ rbr the reception 
cf :r.e ri-ewei xsir:-:. a» di^pbyed by th€ 
Apmtie^ on the Eby or Pentecost. In elucida- 
tion ot thU point we find, that they were aU^ 
wilk €me aeecftdj m cme plaee^ patiently waiting 
till the fitly days should be accomplished. 

First, they were all tcith one accord. Unity 
of mind or of heart is therefore the first pre- 
immtivo for the reception of this Heavenly 
(iiicst. In priwf of this assertion, take the 
iMrtuml spirit* which is to giv^e life to the 
Milaml UhIv. C;in it animate disjointed mem- 
litt tWy an^ ftrst united and compacted 
»? Aiivl it* this arjcurotjnt be iusut- 
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ficient, take the energetic example of the dry 
bones, in the thirty-seventh chapter of EzekieL 
These were to be revived. And " first the 
bones came together, every bone to his bone ; 
then the sinews grew and united them ; and 
the flesh and the skin covered them ; and 
when they were thus knit together, and not 
before, the spirit from the four winds entered 
into them to give them life/' Thus we see, 
that not even the natural spirit will enter, but 
where a way is prepared for it by accord and 
unity of the body. 

And can we then imagine, that the Holy 
Ghost, the Spirit of all spirits, the Third 
Person in the Ever-Blessed Trinity, he who 
is the very essential Unity, Love, and Love- 
knot of the Father and the Son, even of God 
with God ; and who is sent to be the Union, 
Love, and Love-knot of the two natures united 
in Christ, even of God with man ; can we 
imagine, I say, that he, who is essential Unity, 
will enter, except where unity exists? the 
Spirit of Unity, except where there is unity of 
spirit ? Assuredly there is not, there cannot 
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the inward feeling, must be kept in the bond 
of peace, which is its external sign. We find, 
that, even in the Apostles' time, tlierc were 
some who forsook the congregation, and with- 
drew themselves to tlicir own perdition. (Heb. 
X. 39.) The will of God is, that as we are 
built upon one foundation, so should we abide 
under one roof. " He is tlie God who maketh 
men to be of one mind in a house." There- 
fore it is expressly recorded of this assembly, 
that, when they prayed, they prayed all to- 
gether ; when they lieard, they heard all to- 
gether } when they brake bread, they did it 
all together. Division of places will not long 
subsist without division of minds. Here then 
we must take our stand: this must be our 
ground. The same Spirit that loves unanimity, 
delights no less in uniformity — unity even in 
regard to circumstance, and time, and place. 
Thus was the Church begun : thus must it be 
continued. 

Thirdly, they were all waiting patiently 
till the fifty days should be accomplished. 
How different, alas, is our disposition ! how 
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The Holy Ghost is an invisible Spirit, and 
is in general to be perceived only by the 
effects he produces. " He goeth by me," says 
Job, ^^and I see him not j he passeth on also, 
and I perceive him not." But, in this instance, 
he came in sensible types to the ear, and to 
the eye. He was heardy in the sound as of a 
rushing mighty wind. He was seen^ in the 
cloven tongues like as of fire, ** which sat on 
the heads of the Apostles." Doubtless it was 
expedient, that his Descent should be solemn, 
august, sensible ; that no less honour might be 
rendered to the Law of Sion than to the Law 
of Sinai, which was public, and full of glory 
and majesty: that having once before, and 
once only, descended in a visible shape, a 
dove, upon Christ the Head, at his solemn 
inauguration, he should descend also, in a 
visible shape, upon the Church, the Body, 
that she^ his Bride, might receive from heaven, 
no less than himself, like solemn attestation. 
And it was, moreover, expedient, that to all 
succeeding ages it might be testified, that 
there was a day, when, even apparently to 
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lease, mankind was visited from on high by 
the Spirit of God himself. 

First, then, the Holy Ghost came to the 
#Br ID the sound as of a rushing* mighty wind. 
How appropriate was this sjinbol ! Of all 
created tilings the wind is the least bodily, 
and approaches the nearest to the nature of a 
spirit. Its properties are like those of the 
Spirit, sudden and violent. How often does 
it arise in the midst of a calm, powerful in its 
operation, but giving no warning of its ap- 
proach! It is the same with the Spirit, which 
'* Cometh not," as our Saviour says, "with ob- 
servation," nor can it be confined within set 
bounds, or limited by any given rules. Often 
is it found of them who seek it not, and who 
therefore little prize and still less deserve it. 
" His word runneth very swifWy," and " his 
Spirit comcth with the wings of the wind," 
says the Psalmist. It cometh suddenly, that 
it may arouse and affect us ; that we may 
learn, not to despise present motions of grace, 
though suddenly and unaccountably rising 
within us ; but that we may take the wind 
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while it bloweth, and the water while the 
angel moveth it, as not knowing whether the 
wind will ever rise again, or the water be 
stirred any more. 

It is a common observation, that the wind, 
which is nothing but air, the least tangible, 
the least corporeal, and, as it appears to us, the 
least powerful of all created things, yet in- 
creases to such a degree of violence, as to root 
up the strongest trees, to level with the dust 
the stateliest edifices, to dash in pieces and 
hurl whole navies to the fathomless deep, rend 
mountains asunder, and shiver the hardest 
rocks: these are effects which we have all 
seen, and cannot therefore deny. 

And, surely, no less observable and ad- 
mirable, nay, even still more so, have been, 
and continue to be, the operations of the Spirit. 
How did it in a few, poor, weak, simple, 
unlettered instruments, become so full and 
forcible, as to cast down strong holds, bring 
into captivity many an exalting thought, and 
make a conquest of the whole world, even at 
the time, when the whole world was in array 
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against it : so that it has been the wonder of 
mankind, Iiow so mean a beginning should 
attain to such a height, that wisdom, and 
learning, and might, and majesty, have all 
bowed down to its influence ! 

We have liitherto spoken only of the effects 
that are incidental tc common element; 

but the effects we v to mention show, 

wherein this wind c ed from every other, 
inasmuch as it came from heaven, and filled 
only one place. 

It is the nature of the wind, to move in 3 
lateral direction from one coast or climate to 
another ; whereas, to come directly down, not 
merely from the upper region of the air, but 
from heaven itself, is supernatural, and proves, 
that this is indeed a wind out of God's own 
treasury, which points plainly to him, who is 
ascended into heaven, and thence sends it 
down to us, that it may fill us with the breath 
of life. To distinguish its motions from all 
others is no difficult task. We are com- 
manded to try the spirits, whether they be of 
God : and if, on this trial, we find, that our 
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affections spring from above, that we are 
actuated by a love of heaven, of religion, of 

the sanctuary, we may rest assured, that it is 
the Holy Ghost who inspires us. It is he who 
makes us heavenly-minded, who teaches us to 
place our affections on heavenly things, and 
to frame the rules of our conversation in con- 
formity to the will of God. 

It is also the nature erf* the common wind to 
occupy all places within its circuit; but this 
filled only one place, for it blew not upon any 
of the neighbouring houses, or of the adjacent 
places, but only filled the room wherein the 
disciples were sitting ! 

And, surely, it is a peculiar property of the 
Spirit to " blow where it listeth.*' The place 
which it fiUeth is the Church : it is in Sion, 
where brotherly love, and concord, and unity 
exist, that " the Lord commandeth his blessing, 
even life for evermore/* 

Secondly, the Holy Ghost came to the eye 
in the visible symbol of tongues. It was not 
enough, that the Apostles received in this 
especial manner the inspiration of the Spirit ; 
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it was necessary they should have the power 

of imparting the benefit to others. For this 

pur|>ose, by t!ie git^ of torgues " grace wai 

poured into their lips," and, with more thaa 

mortal eloquence, they diffused around them 

the knowledge of life. This union of the wind i 

and the tongues was intended to show the 

union, that subsists between the Spirit and the 

M'ord in heaven : that aa breath is given to 

kus to serve the tongue, so is the Spirit given 

L to set forth the AVord, and the Holy Ghost to 

I ^rcad abroad the knowledge of Christ. 

The tongue is the best or worst member 
that we have, according as it is etnploved: it 
lathe bestgiftofGod, if devoted to his praise; 
snd the worst instrument of Satan, if it be set 
on fire of hell. It can have no greater honour, 
than to be made the organ of the Holy Ghost, 
to set forth and sound abroad the knowledge 
of Christ, to the glory of God the Father: it 
can have no greater disgrace, than to subserve 
the cause of Satan, who was a liar from the 
beginning. 

The tongues, which appeared on the Day 
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of Pentecostj were cloven, to the end, that the 
knowledge of the Gospel might be diffused 
over many nations, even every nation under 
heaven. There were assembled men of divers 
countries, <^ Parthians and Medes, and Ela- 
mites, and the dwellers in Mesopotamia, and 
in Judea, and Cappadocia, in Pontus, and 
Asia, Phrygia and Pamphylia, in Egypt, and 
in the parts of Libya about Cyrene, and 
strangers of Rome, Jews and Proselytes, Cretes 
and Arabians/' They were to speak to every 
one in his own language, and, for this purpose, 
they were miraculously endowed with the 
power of speaking in tongues hitherto un- 
known to them, the Spkit giving them utter- 
ance. There was to be a calling of the Gen- 
tiles, and the tongues of the Gentiles were 
given them, wherewith they might be called. 
They were debtors, not only to the Jews, but 
to the Greeks ; not only to the Greeks, but 
to the Barbarians: it was, therefore, requi- 
site and indispensable, that they should have 
the tongues, not only of the Jews, but of the 
Greeks and Barbarians also, to acquit them- 
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elves of the debt, and to fulfil the injunction 
laid upon them, '* Go ye into all the world, 
and preach the Gospel unto every creature." 
This division of tongues for the propaga- 
tion of the Gospel was a special favour from 
God, and is considered, by ancient writers, as 
a direct reversal of rse of Babel. In 

the beginning, all ,ke the same lan- 

guage ; now, one man spe iks the languages 
of all. That which was there lost, is here re- 
covered, and, for the bi ng up of Sion in 
every nation, they are enabled so to speak, as 
that every nation may ui erstand. But let 
it be observed, and be it ever remembered, 
that although they spake with many tongues, 
yet they all spake the same thing: " with 
one mouth and with one mind they glorified 
God, even the Father of our Lord Jesus 
Christ," and " Hfted up their voice to God 
with one accord." 

These cloven tongues bore the similitude 
of fire. They were not of the nature of our 
common elementary fire, for it is added, that 
they sat upon each of them, which they could 
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not have done, without injurious effects, had 
they not been supernatural. They were of 
fire from heaven ; of the same nature as that 
which appeared unto Moses, when " the bush 
burned with fire, and was not consumed." 

Here, again, we have to remark on the pro- 
priety of the symbol. For, as, in the natural 
body, the immediate instrument of the soul is 
heat, whereby all the members are animated 
and their functions performed ; so, in the 
mystical body, there exists a vigour like that 
of heat, which we are compelled to cherish, 
in order to be " fervent in the spirit,'* and 
which gives efficacy to all the spiritual opera- 
tions. 

To express this quality, it appeared in the 
likeness of the element of fire, to show, that 
there should be an efficacy or vigour in the 
doctrine of the Apostles resembling it : that 
the force of fire should be manifest in their 
words, both in the splendour ^ which is the 
light of knowledge, to clear the mist of dark- 
ened understandings, and in \heJervour, which 
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Aod^ indeedt the worid mm st that time to 
iWmwhclimad with ignomiccs^ ao overfiui iridi 
dM grcMi orofa of pi^aiiianiv that their lipii 
Kha Iniah'ii leqoiied to be touched with a 
caal fimn the altar. Tongnea of flesh and 
wwdi of air were inairiBcient, Thej required 
a aiqperhuoian power, even to speak, as it 
weret words of fire^ to diapel the darkness of 
heafhrnimij and refine the droaa of iddatiy. 
With such a tongue did -our Saviour hiinsdf 
speakt when the two disdplea aaid one to the 
other : ** Did not our hearts bum within us, 
while he spake unto us by the way?^ And 
with such a tongue did St. Peter speak, when 
the whole assembly were pricked in their 
hearts, and exclaimed, ** Men and brethren, 
what shall we do ?^ 

The tongues sat upon each of them. And 
this abiding is emblematical of their last qua- 
lity, namely, cantinuance or constancy. God, 
himself, gave to St. John the Baptist a sign, 
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whereby he should know his Beloved Son. 
** Upon whom thou shalt see the Spirit de- 
scending, and remaining on him, the same is 
he.'' Our Saviour sdso says, that when he 
ascended on high he gave gifts unto men, that 
the Lord God might dwell among them ; and 
the Person of the Deity, whom he there de- 
signates, is the Holy Ghost, one of whose chief 
attributes is constancy. His stay is not like 
that of the butterfly, which flits from flower 
to flower, and then returns no more ; but is 
abiding, steady, stedfast. His fire resembles 
not that of the meteor, which shines for a 
moment, and is then lost for ever ; but is per- 
manent, like the fire on the altar, which was 
never extinguished. His vigour is not that of 
the lightning's blaze, which startles for the 
present, and is soon forgotten, but indelible 
as " the inscription graven with an iron pen 
and lead in the rock for ever." (Job, 
xix. 24.) 

In conclusion, let us offer up our unfeigned 
praises and thanksgivings to him, who is 
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the nineteenth, ** As they received the sacra- 
ment, the Spirit fell upon them/' I am aware, 
that, in the last instance, the sacrament of 
Baptism was that by which the Holy Ghost 
was imparted; but the Sacrament of the 
Lord's Supper is of equal power, and both are 
included in one verse by St. Paul, in his 
first Epistle to the Corinthians. " For by one 
Spirit are we all baptized into one body, and 
have been all made to drink into one Spirit.'' 
These, then, are the means. And whether 
it be by one or all, whether inwardly, by 
unity and patiently awaiting his leisure, or 
outwardly, by frequenting those holy ordi- 
nances and ofiices, which he has appointed, it 
is not for us to limit or direct in what way he 
shall come unto us, and visit us, but to ofier 
up our perfect obedience, by making use of 
all these his prescribed means. Then will he 
not fail to come unto us as the Spirit of 
Truth, enlightening our minds with some hea- 
venly knowledge ; or as the Spirit of Holi- 
ness, reviving in our hearts some virtue or 
grace; or as the Comforter, ministering to 
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ON SENDING OP THE HOLY GHOST. 

EPHESIANS, IV. 30. 

And grieve not the Holy Spirit of God, 
whereby ye are sealed unto the day of re- 
demption. 

This counsel, or precept, is surely a very 
reasonable request, and one which may easily 
be complied with. If the Apostle had asked 
us to do some great thing, should we not have 
done it ? how much rather, then, when he en- 
joins on us no arduous undertaking, no dif- 
ficult task, but merely requires us not to 
grieve the Holy Spirit of God, by whom we 
are sealed unto the day of redemption. This 
seems to be a negative more than a positive 
service ; but we shall find, nevertheless, that 
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and the good. The great may render us a 
dis-service on account of their power : we are 
therefore actuated by a motive of fear not to 
grieve them. The good may withhold their 
bounty : in this case, we are actuated by hope 
to give them no cause of displeasure. Where 
both these qualities of greatness and of good- 
ness meet; where power is exerted for our 
advantage, and bounty displayed in our 
favour ; a still stronger motive than even fear 
or hope is excited; and love, self-love, the 
most powerful of all our affections, becomes 
our ruling principle. Sins of great magnitude 
might likewise be forborne, as being griev- 
ances against our own spirit, which every one 
must feel whose conscience is not seared ; and 
if the Apostle had said, eschew them, for 
they yield self-upbraiding ; or, as Abigail well 
expresses it, ** grief and offence of heart ;" 
(1 Sam. XXV. 81.) or, as Solomon, " a wounded 
spirit;** (Prov. x. 14.) or, as Isaiah, "com- 
punction, or the sting of conscience ;** (Is. 
xxix. 10.) or, as our Saviour himself, ** a 

X 2 




IE JB 



r ~i 



Zi j^»*= 






T7 XlBHd"^^ miL. S 



- rrrzr-^iv * .X Zitf TTZC 



. i> :c 






•»,.-. •Y*^ j.,^ . ,-1. — ^ - • 



in: tae 



rr= :ltti uj j^ ne rrccsw Tne>e 



r: ^niJW TITTTtn: 3^ 



UKUTT n: stiiiii* jcwe: ; 



^me Trnhoux the 
iciov, likewise, 
oc itselr^ it must 



ON SENDING OF THE HOLY GHOST. 309 

have its inherence in some substance. If 
that substance be visible, we call it a body ; if 
invisible, a spirit. 

Here let us trace the analogy. Upon this 
memorable day, men, who had scarcely a com- 
petent knowledge of their own language, were 
suddenly endued with the capacity of speaking 
to every nation under heaven in their own 
tongue. This extraordinary event could not 
take place without the agency of some power ; 
and that power, we are sure, must have for its 
subject some substance. Now, there was here 
no visible or bodily substance ; it must there- 
fore be a spirit. But no created spirit could 
effect this : it must therefore be, and could 
only be, the Spirit of God. 

The credibility of this narrative rests upon 
the authority of St. Luke, to whom we are in- 
debted for the book of the Acts of the Apostles. 
But it received confirmation afterwards, in the 
most remarkable manner, as we find in various 
histories. The temples of idols were thrown 
down all over the world, and the world itself 
was turned aside from Paganism, and the 
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his sovereign attribute, by which to laud and 
a^gnily his glorious name. Hence, we learn, 
that holiness is the attribute which God 
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esteems, and which, therefore, we ought to 
esteem most highly. And by virtue of it, 
places, and times, and persons, all things sa- 
cred, ought to be held by us in due reverence. 
Could the Spirit of God have assumed a higher 
title, by that, unquestionably, would he have 
been designated. But Holy, Holy, Holy, pre- 
cedes even the title of Lord God of Hosts, as 
chief, and as supreme. 

And he is not only great, he is good also. 
To us he is the Author of innumerable bene- 
fits. No Person of the Trinity has so many 
denominations, to show the manifold diversity 
of the gifts which he bestows. His agitation, 
or motion upon the face of the waters, is the 
source of the vegetable power in the world : 
(Gen. i. 2.) his Spirit, or soul of life, is the 
cause of life in the animal creation : (Gen. i. 
20.) his heavenly Spirit of a double life is 
breathed into mankind. (Gen. ii. 7-) To 
Bezaleel, the Spirit of God imparted excellence 
of art and workmanship: (Exod. xxxi. 3.) 
into the seventy elders he infused excellence 
of wisdom in governing : (Num. xi. 25.) on 
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I he bestowed the word of prophecr, 
ibc power of forcteltmf; coDtingent events: 
(Nun. x%iv. 14.) on the Apostles, as on this 
day. he conferred the gift of tongues, the 
power of i^>eaking all languages. (Acts, ii. 
6^8.) But, above all, from the Holy Spirit 
proceeds the gift of gifts, the gift of grace, 
which he bestows on all his servants and his 
saintK, and by which they are made to him 
senants and saints. Wc waive all the former 
gifts and adhere only to this ; this, the un- 
speakable gift, which includes in it so many 
others. Rejiroring grace, when we go astray: 
*' He will reprove the world of sin, and of 
righteousness, and of judgment." (St. John, 
xvi. 18.) Begfy'aimng grace, " not suffering 
us to go into Asia or Bithynia," when no good 
is to be effected there : (Acts, xvi. 6, 70 con- 
dncHng grace, to " guide us into all truth :" 
(John, xvi. 1 3.) instructing grace, " teaching 
all things, and bringing to remembrance what 
has been forgotten," and thus dissipating, as 
it were, the mists of error and forgetfulness : 
(John, xiv. 26.) quickening grace, when our 
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affections grow dull and are becalmed : (2 Cor. 
iii. 6.) inspiring' grace, when " we know not 
how or for what to pray :'* (Rom. viii. 26.) 
diffusing grace, " shedding the love of God 
abroad in our hearts:" (Rom. v. 5.) and, 
lastly, assuring grace, sealing our promise of 
the life to come. 

Now, in this last benefit, another is intcnr- 
woven, for two are mentioned in the text, 
namely, redeeming and sealing. Redeeming 
grace belongs properly to Christ : the office of 
redemption and the day of redemption are his. 

Redemption is a re-purchase — ^the obtain- 
ing possession again of that which had been 
lost or alienated. It is of two sorts, real and 
personal: the first is a redemption of our 
estates ; the second of ourselves, our souls 
and bodies. This, in the text, seems to be a 
personal redemption, for no mention is made 
in it of possessions. It has been said, " skin 
for skin, yea, all that a man hath will he give 
for his life.** (Job, ii. 4.) But the redemption 
of Christ is a total, an entire redemption, both 
of persons and estates. 
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passion is the day of payment, but that is past. 
How then can we be sealed against that day ? 
In answer to this question, we must remark, 
that in human affairs more than one act is 
necessary to a complete redemption. There 
is a day of payment, and a day of putting in 
possession ; and, not unfrequently, a consider- 
able interval elapses between the two. When 
a merciful king signifies his intention to pardon 
a wretched criminal, condemned to death, 
the prisoner is not immediately liberated ; he 
must wait till the sign manual is set to his 
pardon, before the door of his prison is opened. 
And so it is with us. The ransom was paid, 
the sentence reversed, on the day of our 
Saviour's passion ; but the reinstating us in 
our possessions, the setting us perfectly free, 
is reserved to a future period. Christ himself 
tells us of another day, the day of his second 
appearing ; and when that comes, he bids us 
look up, and lift up our heads, for the day of 
our redemption draweth nigh — that is a full, 
perfect, plenary redemption indeed. And till 
it arrive, " notwithstanding we have the first 
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fruits of the Spirit, we ourselves groan within 
ourselves, waiting for the adoption, to wit, 
the redemption of our body." (Rom. viii. 23.) 
our chains are not yet taken off; the door of 
our prison is still shut. 

Now, it is in this interval that we are 
sealed. Against that si tnd day of full re- 
demption, it behoves us o be well prepared, 
and to be provided with this mark of separa- 
tion. There is no redemption without it. In 
vain shall we say, that we belong to Christ, 
unless we can exhibit some external evidence 
of it — the mark of God in our foreheads. 

Of this, we have a type in the Old Testa- 
ment. It is related by Ezekiel, that six men 
came forth with weapons of slaughter in their 
hands, to slay and to destroy throughout the 
city. They were preceded by one, who set a 
mark upon the foreheads of those, who had 
wept and bewailed the abominations com- 
mitted therein; and the destroyers were or- 
dered to spare all those on whom the mark of 
the seal was set (ch. ix. 4.) Again, in the 
New Testament the same type is exhibited to 
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St. John in a vision. " I saw four angels on 
the four corners of the earth, holding the four 
winds of the earth, that the windshouldnotblow 
on the earth, nor on the sea, nor on any tree. 
And I saw another angel ascending from the 
East, having the seal of the living God : and 
he cried with a loud voice to the four angels, 
to whom it was given to hurt the earth and 
the sea, saying. Hurt not the earth, neither 
the sea, nor the trees, till we have sealed the 
servants of our God in their foreheads.** (Rev. 
vii. 1, 2, 3.) 

In the Passover, both acts are represented 
and included : the Lamb slain is redemption ; 
the door posts, stricken with hyssop dipped in 
blood, are the signature. And these are an- 
swerable to two of the great festivals of our 
Church — redemption by the Son of God on 
the day of the resurrection, and the completion 
of the act by the signature of the Holy Ghost 
on this day. 

And, further, in regard to those who bear 
the impression of the signet, the sentence is 
not merely, " Save them, destroy them not ; 
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but, let them enter into my reat, my glory, 

my joy. I not only ransomed their persons, 

I redeemed also their t^statcfi, purchasing an 

te of bliss for them, and in their names." 

estate was jirejiarecl for them by the 

er; it in redeemp'^ by the Son, and the 

yance of it is v sealed by the Holy 

A » 8cal, which is the completion of the 

le work, and withi t wlucli nothing is 
hentic, is in the pensation, and at the 
>osaI, of the Holy Ghost. For all that 
rist has wrought for us is estabhshed and 
confirmed only by means of this seal. A 
Christian may possess, and so may a heathen, 
good moral virtues ; but alone, they will be 
unavailing in the great day of redemption. 
We are not sufficient, of ourselves, to think 
any thing as of ourselves ; it is the Spirit of 
God breathing on us, and stamping us with 
the impression of his Divine Image, that will 
be effectual to our salvation. It is God the 
Father who hath made us, and not we our- 
selves : it is God the Son who hath redeemed 
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US, and not we ourselves : it is God the Holy. 
Ghost who sealeth us, and not we ourselves ; 
that the whole glory may redound to the 
Blessed Trinity, and that he who glorieth may 
glory in the Lord. 

From the preceding arguments, the duty of 
not grieving the Holy Ghost is unequivocally 
deduced. We have seen, that it would be 
unwise and ungracious to grieve tlie great and 
the good, among our fellow men. But for the 
sin of grieving the Holy Ghost, no words can 
be found sufficiently forcible. *' Is it a small 
thing," says the Prophet, "for you to weary 
men, but will ye weary my God also ?" (Isaiah, 
vii. 13.) Injuries and crimes against men, and 
even against the Son of Man, may and will be 
pardoned; but sins against the Holy Ghost 
will never be forgiven, either in this world, 
or in the world to come. (Mat. xii. Sf2.) 

God forbid, however, tliat it should be in 
the power of flesh and blood to work any grief 
in the Deity ! God forbid, that we should for 
a moment admit such a notion into our minds, 
as that the " High and Lofty One who in- 
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habitetli eteniity, whose name is Holy," should 
be liable to the passions and perturbations, 
that agitate and afflict the human breast ! And, 
yet, not only the passion of grief, but several 
others, such as anger, repentance, jealousy, 
are ascribed to God in Scripture. But though 
Uiey are so ascribed in various passages of the 
Sacred Writings, they are as positively con- 
tradicted in others. In one place it is said, 
"the Lord repented that he had made Saul 
king;" (1 Sam. xvi. 11 and 35.) and, in the 
same chapter, it is expressly asserted, that 
** the Strength of Israel is not a man that lie 
should lie or repent." (verse 29-) In the sixth 
chapter of Genesis, -we read, "the Lord re- 
pented, that he had made man upon the earth, 
and it grieved him at his heart;" and in the 
sixteenth Psalm it is said, that " with God is 
the fulness of joy for ever," which entirely 
excludes the idea of grief. 

How then are we to reconcile these seeming 
contradictions ? Tlie inquiry is well deserving 
our attention, and thus I answer it. 

When human feelings, affections, or passions, 
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are ascribed to the Deity, it is for no other 
end, than to suit the infirmity of our nature, 
to address us in our own language, and in our 
own terms. Men act not in any thing so 
seriously, as when their passions are engaged ; 
or in any thing so cordially, as when their 
afiections are called forth. By consequence, 
such is the dulness of our capacity, that we 
never sufficiently comprehend how God will 
execute this or that particular purpose, unless 
he be represented to us as possessing the same 
feelings and passions, which would be excited 
in ourselves, under similar circumstances. 
For instance, we punish not effectually unless 
we are angry. When, therefore, God has to 
punish, he is represented to us as being under 
the influence of anger, to denote, that he will 
proceed in the same manner, as if he really 
were so. Love, we think, cannot subsist 
without jealousy. When, therefore, God would 
show how tenacious he is of the entireness of 
our love and devotion towards him, he is said 
to be a jealous God. We change not the 
course we have once determined to pursue, 

Y 
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when we repent When, ihecefim»Ged 

alter the cetBae of his proeeeduj^Sy 

\ purpose hae alwaj^ been ^d^- 

is 8Md to repent. We withdnw 

ouadvea fiom thoseip with wfacmi we have 

faaaeily atm^^^^j but upon the oocanw of 

f or grievance. Wheny therefote^ 

Sgint of God withdmra hi^iMlf &r a 
and finakes m^ he ia said to be grievedt 

^ other nBM>de of apeech would be 
M^fimnalili to our ideaa» or make a suitable 
I on our minda. Again, when the 
of passions and aflfectuHis is denied 
Deity, this is dcme to abow us the im- 
and steadfastness of the divine 
nature, which is in no way obnoxious to 
human imperfections. 

Having explained the meaning of the phrase 
— grieving the Holy Spirit of God — I proceed 
now to the application of it. First, when we 
find human passions ascribed to the Supreme 
Beings our rule ought always to be, to reflect 
the same passion hack upon ourselves, which 
is imputed to him ; to be jealous of ourselves •, 
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to be angry or grieved with ourselves for that, 
which is said to anger or to grieve the Om- 
nipotent. And, however lightly we esteem 
the commission of sin, yet, if it be such as to 
grieve the Spirit of God, we ought to hold it 
in the utmost detestation and abhorrence. It 
is we alone, who are interested in this matter : 
to us, it is a concern of life or death. The 
Holy Spirit is in no way affected ; his happi- 
ness cannot be increased or diminished ; he 
can gain or lose nothing by our good or evil 
conduct : while, to us, it may be the means, 
not only of our coming short of redemption, 
but of being cast into endless misery. 

Secondly, this phrase teaches us, that as, 
when we have given cause of displeasure to 
one whom we ought highly to reverence and 
esteem, and greatly to love, we rest not satis- 
fied till we have endeavoured by every means 
in our power to regain his favour, by evincing 
the deepest contrition and sorrow for having 
been the occasion of grief to him ; by sin- 
cerely promising amendment, and truly prac- 
tising it : so are we to act in regard to the 
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1^ Spirit of God : wc arc not to suspend 

friiCtBveaRMviMiMed'iiitiiMfinMK . 

Ah MB Ae <|iiiillrt timnliii ^M 
mmfneeSm§m kM9^4Mi«liWM# 
tv Mftr nj oon^pt cotniMiMotfioii io 
seed oat of oarnoadi ; Hid in that wUek 
i«*i^ weareakiMiMdtoletaHbttticraai 
idirfiih. f h ninii i ■nil rril lyr Jriii fj^ liii [ml 

—J fi OS, mth all.inalicB. Tliete^Arii^ 

M it vcfc^ '■ centre' bet wcAD time two vciic^ 
and shows us, that, among other things, we 
are to set a seal upon our mouth, to keep the 
door of our lips ; that no pro&ne or indecent 
luiguage, no reviling or railing accusations, 
no oaths or imprecations, may pollute our . 
conversation. Hie Spirit came, as on this 
day, in the form of tongues,, to signify that be 
would have the impression of his seal set upoo 
these unruly members, and that his heavenly 
fire mi^t be breathed forth in that which is 
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good, to the use of edifying, that it may- 
minister grace to the hearers. St. James says, 
"If a man seem to be religious and bridleth 
not his tongue, that man's reHgion is vain.'* 

There is also a grievance against the Holy 
Spirit of God, when we reject his seal, and 
when any mark of holiness is considered rather 
as a disgrace than a benefit. " Cause the Holy 
One of Israel to cease from before us,*' (Isaiah, 
XXX. 11.) is too often the lamentable cry. Let 
us wear the signature of the world or of the 
flesh, of pride or of lust, a little longer— wait 
till the hour of death, and then will we con- 
sent to be sealed. But this is an indignity 
that cannot be brooked : the Spirit will not 
thus be trifled with or evaded ; and if we re- 
fuse him, when he is ready to afiix on us his 
divine impression, the opportunity will be lost 
to us, perhaps, for ever. 

But, let it be granted, that we are willing 
and desirous to receive the mark of his signa- 
ture — have we not then a duty to perform, by 
being in a fit state for its reception ? Shall he 
find us so hardened by malice and revenge. 
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that the figure of his seal cannot be engra^ 
upon our flinty hearts ? or, so dissolved, a 
were, in the lusts of the flesh, that ws 
might as easily receive and retain an 
pression ? Surely, in either of these cases, 
will turn away his face from us, and leave 
in the same fearful condition as that in wl 
he found us. 

And, now, let us suppose, that he is will 
to bestow, and that we are, in every v 
fitted for the reception of his heavenly 
fluence. Shall we stop here ? are our du 
all performed ? By no means. The signal 
must be carefully preser\'ed — it must be 
cured and watched as our richest, our choi< 
treasure : we must beware, that no evil sj 
defbce or countersign it — the mark of the b 
must not l>o set upon the image and su] 
script ion ot' Ctoil. 

To conclude. The outward and visible : 
ot^the Holy Spirit is set upon us in the sai 
Meuts; but with this diiference, that the 5 
^*NP^^«^ <:^i bo affixed but once, while t 
l-or^fs Siipper may be reiterated. 
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the first, grace is imparted to us, by renewing 
in us the Spirit of God, in which we were 
created: in the last, grace infuses into our 
minds the assurance of faith and hope, and 
into our hearts the renewal of charity, the 
ostensible part of the seal, by which all men 
may know, that we are Christ's disciples. We 
must be careful that we "receive not this 
grace in vain;" (2 Cor. vi. 1.) that we " fail 
not of it;" (Heb. xii. 15.) that we "neglect 
it not;" (1 Tim. iv. 15.) that we "quench it 
not;'' (1 Thes. v. 19.) that we " fall not from 
it ;" (Gal. v. 4.) but that we " stand fast and 
continue in it ;" (Rom. v. 2.) be " careful to 
stir it up ;" (2 Tim. i. 6.) yea, to " grow and 
increase in it more and more," (2 Pet. iii. 18.) 
even to the perfect consummation of it, which 
is glory everlasting. 
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SERMON XIV. 

ON THE COMING OP THE HOLY GHOST. 

ACTS, II. 16 — ai. 

This is that which was spoken by the prophet 

Joel : 
And it shall come to pass in the last days, 

saith Gody I will pour out of my Spirit upon 

tM flesh ; and your sons and your daughters 

shaU prophesy; and your young men shaU 

see visions, and your old men shall dream 

dreams : 
And on my servants and on my handmaidens 

I tmU pour out in those days of my Spirit^ 

and they shall prophesy : 
And I will show wonders in heaven above, and 

signs in the earth beneath — blood, and fire, 

and vapour of smoke : 
The sun shall be turned into darkness, and the 



, hefhre Uutt great and ter- 
f ^tke Lord tkalt come : 
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I fonned the text of the first 
f sennoD that was ever preached. 
deihrered by Si. Peter, immediately 
r Ibe Bunculous gift of tongues had been 
oo himself in common with tiie 
b flt>t of the AptbtJes. 'Iliis extraordinary cir- 
t being noised abroad, attracted a 
\miA. multitude to the place where they were 
■sembled, and gave occasion to some scoffers 
among them, to turn the great mystery of the 
day into a mere mockery, asserting, that it 
was the effect of new wine, and not of a mi- 
rade. Having to make an apoli^y for him- 
self and the rest of the disciples, St. Peter first 
prays audience, and then soberly and dis- 
passionately assures them, that they have 
ibrmed an erroneous opinion of the case, since 
it was yet too early in the day to attach to 
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him or his fellows a suspicion of drunkenness. 
•* Ye men of Judea, and all ye that dwell at 
Jerusalem, be this known unto you, and 
hearken unto my words. For these are not 
drunken, as ye suppose, seeing it is yet but 
the third hour of the day." He goes on to 
state, that this miraculous manifestation of the 
Spirit had long ago been foretold by the pro- 
phet Joel; and quotes, in proof of his assertion, 
the passage which I have this day selected for 
my text. In discoursing on it, I shall treat, 
first, of the effusion of the Spirit — ^the act 
itself, and the parties by and on whom it was 
poured out ; and, secondly, of the end, which 
it was intended to fulfil, — namely, the salvation 
of mankind. 

The Spirit is, of himself, the Author of 
life, and he is here introduced as the Author 
of prophecy. Both are expressed in the 
Nicene creed, where he is declared to be " the 
Lord and Giver of life, who spake by the 
prophets." 

Of his personality, we have in the text a 
clear proof. Prophecy can proceed only from 
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■tbeslsdGfid. No 

!:^ be poured out, 

Thus the Fer- 

tihe Dein-, of the 

in these 

^ft«*i 1. tim the eKprcarioo a not, 
but ** ^ my 

■at be to all flesh, in 
', a capaa l j to receive 
- ^h1 the Spirit itsdf is indi- 
Ve BOtt —111 iliiiil, tben, in the 
■ -^^mr Spn.* the gifts and graces 
t <£hii effidgence, streams 
^qfAeSpirir is likewise 
■sni ID A^tote the difl ereoce betwe^i Christ 
s^ an. Tbe text ** The Spirit of the Lord 
if i^nn Bie," (Lake, iv. 18.) is applied by 
omx Bfeised Sanoor to himself for ** in him 
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dwelt aU the fulness of the Godhead bodily ;" 
(Col. ii. 90 hut we can only receive ^the 
Spirit) his effects and operations, not the Spirit 
himself. 

In the text, th^ quality of the Spirit is com- 

parec^ to a liquid, that can be poured out. 

Pouring is applicable to water : the Spirit, on 

this day, came in fire, and the word kindled 

would therefore seem more appropriate.: But 

St. Peter admirably ad£q)ts his answer to the 

calumny that had been uttered, and refutes 

the. objection in the very same terms in which 

it had been raised. And with great fitness 

does he so express himself; fin* Christ, in the 

promise which he had so lately given to his 

disciples, had said : ** Ye shall be baptissed 

with the Holy Ghost not many days hence." 

(Acts, i. 5.) And some time before, he had 

used the terms water and living watery which 

St. John expounded by saying, " This spake 

he of the Spirit." (John, vii. 89.) Now the 

graces of prophecy and invocation accord wdl 

with this quality of the Spirit. Moses, him- 

self a great prophet, compared prophecy to 




t dew falling on the herbs, or the rain 

tred on the grass- " My doctrine shall 

p as the rain, mj speech shall distil as the 

dew, as the small rain upon the tender herb, 

1 as the showers upon the grass." (Deut. 

uL 2.) And the similitude is so common, 

1 WKOiri, the word for rain, sig- 

■ also a pre nd translators often 

i it difficult to know in which sense to 

der iu Invocation, too, is a pouring out 

of prayer, and of the heart itself, in prayer. 

Moreover, pouring is a sign of plenty. The 

Spirit bad been given before this time, but 

never so profusely as on this day. This 

honour was reserved for Christ : the liberal 

^5ision of his blood was met by a liberal 

efiusion of the Spirit ; and, to us, the blessed 

result is, a plenteous redemption. 

Again. To pour is the voluntary act of a 
voluntary agent, who can give or withhold as 
he pleases. In the same manner, the gifts of 
the Spirit are dispensed, not indiscriminately, 
but bv measure. The same ^fts, the same 
graces are not imparted alike to all. This is 
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plainly shown in the text : your sons and your 
datighters shall prophesy; your young nien 
shall see visions; your old men shall dream 
dreams. 

Let us now inquire who is the agent or 
party pouring. The text plainly asserts, that 
it is God, who saith, " I will pour out of my 
Spirit." But the words of St. Peter are, " This 
Jesus, being at the right hand of God exalted, 
and having received of the Father the gift of 
the Holy Ghost, he hath shed forth this which 
ye now see and hear.*' The agent, then, is 
Christ the Lord: he, of whom David said, 
" The Lord said unto my Lord." (Psalm, 
ex. 1.) And it is the Father also; for of him 
Christ is said to receive the Spirit. In the 
nineteenth chapter of Genesis, we read, that 
the Lord rained upon Sodom, and upon Go- 
morrah, brimstone and fire from the Lord out 
of heaven. Here two persons of the Trinity 
are evidently distinguished: from these the 
Spirit proceeds: both, as with one eflfusion, 
pour him out ; both, as with one inspiration, 
breathe him. And in the book of the Re- 



1 

ON THE COMING OF THE HOLY GHOST. 339 

difference between us and them/* (Acts, xv. 
9.) And St. Paul—" There is no difference 
between the Jew and the Greek,'* (Rom. x. 
12.) — "the wall of partition is broken down." 
(Eph. ii. 14.) Both sexes, as well as every 
age, and every condition, are included ; sons 
and daughters; the young and the old; 
servants and handmaidens. And, in proof of 
this, the Apostles were heard to speak the 
languages of every nation under heaven, that 
not only " in Judah might God be known, 
and his name be great in Israel ;" (Psalm Ixxvi. 
1.) but that " his way mjght be known upon 
earth, his saving health among all nations.'' 
(Psalm Ixvii. 2.) 

Yet there is a limitation even here ; a quali- 
fying sense in which the words are to be taken. 
Upon all flesh — ^that is to say, upon all such 
as will be my servants ; upon all such as call 
upon my name ; and, as St. Peter adds, at the 
close of his memorable sermon, upon all such 
as believe and are baptized, will the Spirit be 
poured out. 

This brings me to the second division of 
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tke aitycct. the cad for which tliis effusion 
, nameJv. the salvation of man- 
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The whole human race was on the point of 
jMnshine. snd the Spirit, like a precious balm, 
was poared out for its recovery, that the flesh, 
bciag jpirituahzed, might be rendered fit for 
Ae attainnient of salvation. The means to 
th«» eod are prof^ecy and prayer. The first 
m the voice of God communing with man — 
** Come DOW, and let us reason together, saith 
Uie Lord;*' (Isaiah, i. IS.) the other is the 
voice of man commuoiag with God. 

Solomon says, that without prophecy the 
pec^Ie must perish ; and Isaiah sliows the 
utter desolation of the land, ** until the ^irit 
be poured on us fix>m on high.** (ch. xxxii. 
14, 15.} But the word prophecy does not, in 
this instance, mean the power of foreteUiog 
future events ; for ailer this miraculous eflu- 
sion of the Holy Ghost, Agabus, the four 
daughters of St. Philip, and St. John, are the 
only persons mentioned in the New Testa- 
ment as being endowed with the gift of pro- 
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phecy ; and these are too few for so plenteous 
an effusion, as that which took place on the 
day of Pentecost. Such, however, is the sense 
in which it is always taken in the Old Testa- 
ment. But when Christ came, who was the 
end of all prophecy, and in whom all prophecy 
was fulfilled, prophetical prediction ceased, 
and the word was used in a different sense. 
And by interpreting the words of the prophets, 
the ministers of the Gospel may not unaptly 
be said to prophesy i they remove the veil 
from the face of Moses ; they find a Saviour, 
and discover the mysteries of Christianity, 
under the types of the Law. 

The Spirit was poured upon the Apostles, 
and they did prophesy. But in what way ? 
St. Peter prophesied, but he predicted no 
event : he only applied the words of the pro- 
phet Joel to this festival of the Church ; 
quoted a passage out of the sixteenth Psalm, 
which he applied to the resurrection of Christ : 
" Thou wilt not leave my soul in hell, neither 
wilt thou suffer thine Holy One to see cor- 
ruption :*' — and another out of the hundred 
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This is a malicious device of Satan, to bring 
into contempt the gift of God. Were these 
things so, what was falsely surmised in the 
case of the Apostles, might then, perhaps, be 
justly affirmed of these self-styled prophets, 
and we might address them in the words of 
Isaiah, " Ye drunken ! but not with wine ;" 
(ch. li. verse 24.) for the fumes of ignorance 
and conceit are of a nature no less intoxicating 
to the brain than new wine itself. It was no 
part of JoePs meaning, and certainly not of 
St. Peter's, to open the door to such a frenzy 
as this. 

How then shall the Spirit be poured upon all 
flesh ? I answei', the Spirit of God is not re- 
stricted to prophecy: prayer is no less a gift 
of the Spirit; and thus the proposition will hold 
true, that by the privilege of prayer, the Spirit 
will descend upon all flesh. 
- • But, before I proceed further, some men- 
tion must be made of the visions and dreams. 
This is done in few words. Visions and 
dreams pertain not to us ; they belong to the 
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daxf of prophecy, and liave with those days 
ceased. If aiiy pretend U> them now, we may 
My with Jeremiah, '* The prophet that hath 
a dream, let him teli a dream ; and he that 
hath my word, let him speak my word faith- 
fully. What is the chaff to the wheat? saith 
the Lard." (Jcrem. xxiii. 28.) 

In the order of the text, we come now to 
the signs of the last days, and to the day which 
H emphatically styled, by the prophet, the 
great aiid terrible day of the Lord. 

The transition of Joel from the day of the 
effusion of the Spirit, to the signs of the last 
dai.'s, and to tlie day itself, is very sudden, and 
requires our serious attention. There have, 
at various times, arisen in the Church vain 
dreamers, who have been looking for a second 
miraculous effusion of the Spirit, as if new 
prophets were yet to come. Joel, therefore, 
immediately after be had foretold the wonder- 
ful event, which we at this time commemorate, 
adverts to the last day, to prove, that this 
eftusion of the Spirit is not to be renewed, but 
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to serve till the end of time: he calls them 
the last days, because no such days are to come 
after them. 

The prophetic writings, indeed, abound 
with sudden and rapid transitions. The ima- 
gination of the prophet seems to have been 
wrought into additional fervour, at the idea of 
the last day ; and he immediately sets before 
us the fearful signs, depicted in the text, in 
order to awaken us to a sense of our danger, 
and to the necessity of caring for our salva- 
tion. " Knowing,** says St. Paul, " the terror 
of the Lord, we persuade men." (2 Cor. 
V. 11.) 

" I will show wonders in heaven above, and 
signs in the earth beneath — ^blood, and fire,* 
and vapour," or, as the Hebrew word expresses 
it, — a pillar " of smoke. The sun shall be 
turned into darkness, and the moon into 
blood.** Thus, for the contempt poured on 
the manifestation of the heavenly light this 
day kindled, the heavenly luminaries are, as 
it were, for a time extinguished : the sun is 
darkened as if he hid his face from us, and 
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the moon seems to blush at our indifference 
and ingratitude. For though eclipses have 
their cause in nature, like the rainbow, yet, 
like the rainbow, they may be intended as 
signs, and Iiave their meaning, too, in Scrip- 
ture. 

These, however, ai ut the beginning of 
evils, scarcely the d; of that terrible day. 
It remains to show how we are to escape it ; 
^d this brings me to the last point, the duty 
and benefit of prayer : " Whosoever shall call 
upon the name of the Lord shall be saved." 

There are two errors, which I would gladly 
see reformed. One, that prophesying or 
preaching is the most essential concern ; and 
the other, that prayer, though not wholly to 
be neglected, is, at least, secondary to it; 
Prayer, however, as we see by the text, is the 
higher aim. All prophesying, all preaching 
is but to this end, — that we should call upon 
the name of the Lord. Both are indispensable: 
we must not magnify the one at tlie expense 
of the other, or vilify the one in order to exalt 
the other. One religious duty should not so 
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clash with another as to be destructive of 
either. Religion does not consist in an auri* 
cular profession: it. is not a mere sedentary 
employment^ as if th^ sitting stiU and listening 
to anthems and sermons lyere all that is ne- 
cessary to salvation ! as if the act of the choir 
or of the preacher could save us ! At that 
last day it will not avail us to cry, *^ Lord, we 
have eaten and drunk in thy presence, and 
thou hast taught in our streets;" (Luke, 
xiii. 26.) or, " Lord, we have prophesied in 
thy name:** (Mat. xiii. 22.) we must call 
upon the name of the Lord in prayer, if we 
would be saved. But we must call in faith. 
St. Paul determines this point : " How shall 
they call on him iti whom they have not be- 
lieved?** (Rom. X. 14.) Invocation, therefore, 
implies faith. And he is peremptory also in 
another point — holiness of life. " Let every 
one that nameth the name of Christ depart 
from iniquity." (2 Tim. ii. 19.) David under- 
stood this point well. " If,** said he, " I re- 
gard iniquity in my heart, the Lord will not 
hear me.** (Psalm, Ixvi. 18.) And of all 
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SERMON XV- 



ON THE TRINITY. 



1 CORINTHIANS, CHAP- XII- VERSES 4, 5, 6, 7* 

Now there are diversities qfgiftSy hut the same 

Spirit 
And there are differences of administratirnis^ 

hut the sam£ Lord. 
And there are diversities of operations^ hut it 

is the same God which worketh all in all. 
JBut the manifestation of the Spirit is given to 

every man to profit withal. 

It has been asserted by the opposers of one 
of the most sublime doctrines of our holy 

%• -This is strictly a Whit- Sunday sermon; but as it is 
the only one in the collection^ which contains an exposition 
of the doctrine of the Trinity, the Editor has adapted it to 
ttttt FettiYftl, in order to complete the series. 
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religion, that no mention of a Trinity of Per- 
sons in the Deity can be found in the inspired 
writings of the Old or New Testament, and» 
consequently, that we have no foundation od 
which to establish this important article of 
our fidth. But surely the portion of Scrip- 
ture, which I have chosen for my text, con- 
tains, if no other does, the plainest evidence 
of the existence of three Divine Persons in 
the Unity of the omnipotent and eternal Go(t 
head. 

The text, indeed, if we examine it with 
attention, will be found truly tripartitei^ being 
composed of three parts, every one of the 
three involving in it a kind of Trinity, which 
I shall distinguish by the terms, personal^ 
real, and actual. Thus, an idea of a personal 
Trinity is conveyed in the expressions the 
same Spirit^ the same Lord^ the same Crod: 
of a real Trinity, in the words, gifts^ admu 
nistrationsy operations ; and of an actual Tri- 
nity, in these three — dividing, manifesting^ 
prqfiting. By a real Trinity, I mean the 
ground or foundation of all that is derived 
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from the personal Trinity, that is to say, the 
gifts, administrations, or offices, operations or 
works ; and by an actual Trinity, their effects 
or tendency; dividing, to make manifest; 
manifesting, to some good end ; that end, the 
profit, not of individuals alone, but of the 
whole body of the Christian church. 

In this passage of Scripture, then, we find, 
unequivocally, and finding, we adore, the 
Holy, Blessed, and Glorious Trinity; the Spirit 
in direct terms ; the other two Persons in terms 
no less direct, if we look back to the sixth verse 
of the eighth chapter, wherein the Apostle 
says, " To us there is but one God, the Father, 
of whom are all things and we of him ; and 
one Lord Jesus Christ, by whom are all things 
and we by him." So that by God is meant 
the Father, the First Person; by Lord, the 
Son, the Second Person ; by the Spirit, — ^the 
usual title of the Holy Ghost throughout 
the Bible, — the Third Person. These Three, 
though in Trinity of Persons they are here 
distinct, yet in Unity of Essence they are one 

A A 



and the Mune: one and the same Godhead, 
UmkciI lor ever. 

Once before, are these Three kDown thus 
aoletnnly to have met in council, and to have i 
co-opcntlcd at the creation of the world : " Let 
us make man in our own image.*' (Gen. i. 26.) ' 
I Once again at the baptism of Chmt, its new 
i creation, when the Holy Ghost visibly de- 
sccnded upon him, and the voice of the Eternal 
Father proclaimed, " This is my beloved Son, 
in whom I am well pleased:" (Mat. iii. I?-) 
and, the tliird time, at the baptism of Uie 
Chnrch by the Holy Ghost; when, as is cua- 
tomary at alt baptisms, each bestows a gift or 
largess on the party baptised, that is, on the 
Church, for whom and for whose good all this 
dividing and manifesting takes place: nay 
more, for whom and for whose good, the world 
itself was created, Christ liimself baptised, 
and the Holy Ghost visibly sent down. . 

I have thus, though but briefly, treated of th$ 
personal Trinity, that we may know whence 
and from whom all the rest are derived. I 
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proceed to explain more fully! what I mean by 
the real Trinity o{giflSj administratians^ and 
operations. Bygi/tSt then, is meant the inward 
endowing,' enabling, or qualifying, whereby a 
person is rendered capable of executing any 
purpose or office, an enumeration of which to 
the number of nine is set down in the three 
verses immiediately following the text. " To 
one is given, by /the Spirit, the word of wis- 
dom ; to another, the word of knowledge, by 
the same Spirit \ to another, faith, by the same 
Spirit ; to another, the gifts of healing, by 
the same Spirit; to another, the working of 
miracles ; ;to another, prophecy ; to another, 
discerning of spirits ; to another, divers kinds 
of tongues ; to another, the interpretation of 
tongues/' By adminisireUions, is meant the 
QutMrard calling, or place, or function, whereby 
a person is lawfully authorised to execute any 
purpose or office. Of these, likewise, eight are 
enumerated in the twenty-eighth verse : " And 
God hath set some in the church, first, apostles, 
secondarily, prophets, thirdly, teachers, after 
that, miracles, then gifts of healing, helps, 
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^^ 1^- of them do not proceed fm 
rjim^ / pcia osi of the Tgini^» YoriSp 
tf ^inay ^ifts are here ascribed to fhe Spltilt 
Yg^ . James says, *^ Every good gift and 
Oil / perfect gift is {rem above, and cometh 
j: fn from tbe Father of lights.** (James, 
^ ^ 17.) And St. Paul says of Christ, that, 
^ irhen he ascended up on high, he gave gifts 
^to men :*• (Eph. iv. 8.) so that gifts come 
- ^ the other two Persons of the Trinity, no 
j^gg than from the Spirit. Offices are here 
assigned to the Lord, that is, to Christ : yet 
it is said of God the Father, that he ordained 
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Apostles, and so with the other offices of the 
Church. And in the twenty-eighth verse 
of the twentieth chapter of the Acts of the 
Apostles, it is said of the Holy Ghost, that he 
placed overseers, or bishops, over the Church : 
** Take heed unto yourselves, and to all the 
flock, over the which the Holy Ghost hath 
made you overseers, to feed the Church of 
God, which he hath purchased with his own 
blood :'* so that offices proceed from the other 
two Persons of the Trinity, as well as from 
Christ. Works are here ascribed to God, that 
is, to the Father ; yet in the 17th verse of the 
fifth chapter of St. John, Christ himself says, 
" My Father worketh hitherto and I work ;" 
and in the 11th verse of the chapter whence 
my text is taken, we read " All these things 
worketh one and the same Spirit:" so that 
works, though they proceed from the Father, 
are from the Son and the Holy Ghost likewise ; 
and, by consequence, all and every one of the 
Three Persons are equally interested in all 
and every act of the Three. 
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elusion or disparagement of the rest, hot to 
all conjointly • 

Nor must the order in which they stand in 
the text, that is, the Holy Ghost first and the 
Father last, be considered as derogating from 
the dignity of the First Person of the Trittity, 
who, in the form of baptism and in the doxo- 
logy, takes precedence of the other two: 
neither must the order in which they are 
placed by the Apostle in his benediction to 
the Corinthians, where the Second Person is 
first named, " The grace of the Lord Jesus 
Christ, and the love of God, and the com- 
munion of the Holy Ghost," be considered as 
derogating from the dignity of the other two. 
All are coequal* The works appropriate to 
the Father, though in execution last, are in 
intention first. It is th^ same as in a solemn 
procession, where the last go first and the first 
come last, and yet are the first in order, 
though the last in place. 

In the execution of any purpose, three 
things are requisite : ability, authority, and 
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the original. It is a word peculiar to Chris- 
tianity, and not to be found in any heathen 
author — it is a grace gifty or gift of grace, 
freely bestowed by the Spirit, and freely re- 
ceived by us. The natural man feels, that he 
has a soul, which is all the spirit he is capable 
of discerning ; but the Christian feels, that he 
has another Spirit, not his own, even the 
Spirit of God, that is, the Holy Ghost. It is 
this one and the self-same Spirit which ac- 
tuates the soul of every Christian, and utterly 
subverts the whole system of paganism with 
its multitudinous deities. All our multitude 
is from unity ; all our diversity from identity, 
all our division from integrity : a free gift from 
the free Spirit ; a gift of grace from the Spirit 
of grace. Thus, while the heathen thinks him- 
self indebted to his own understanding and 
study for the knowledge he possesses, the 
Christian, though he excludes them not, ac- 
knowledges, that when he has done all, which, 
by his natural endowments and by his acquired 
skill, he is capable of performing, his work 
will be conducive to no good end, if the Holy 



ON THE TRINITY. 363 

be deeply learned, and Apollos eloquent of 
speech. 

Gifts, too, are bestowed, not only in kind, 
but in measure. " Unto every one of us," 
says the Apostle, " is givfen grace according 
to the measure of the gift of Christ." (Eph. 
iv. 70 To some are given talents, to others 
only pounds, and of either in a different de- 
gree ; to one five, to another three, to a third, 
but one. 

We have shown, that gifts are from the 
Spirit : we have now to prove, that the ap- 
pointment of places is in Christ. " And there 
are differences of administrations, but the 
same Lord.'' 

Order is a thing so highly pleasing to God, 
that the Three Persons of the Trinity have, as 
we see, arranged themselves in a certain order, 
to show how highly they esteem it. And order 
is a thing so essential to us, that to break through 
order is to break, as the prophet Zechariah 
expresses it, both our staves ; (Zech. xi. 70 
the staff of beauty, without which there is no 
decency or regularity, and the staff of bands, 
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There 1$ DO remedv: there must be division 
«f places, of admiDistrations a5 well as gifts. 

EZgfat ot' these places have been already 
enuiDemed : five of than are now extinct, as 
beu^ oecessarr <Hil3r in the early days of 
Christiaiuty. Those, that were to be penna- 
Dent, are reduced to three, namely, teachers, 
bdpers, governors — a threefold division, taught 
even to the heathen by the light of nature ; 
for. in what they denominated their religion, 
thev had also their teachers, their helpers, 
their governors. The same division was pre- 
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v.l I)y God himself to his people: their 
. !iers, tlie priests ; their helpers, the Le- 
;is; their governors, the sons of Aaron, 
c-:illed Nesiim^ the true and proper Hebrew 
\\ ord ^or prelates J SLspmlati is the true Latin. 
And the same division has been established 
in the Church of Christ from the remotest an- 
tiquity : presbyters, to teach ; deacons, to 
help; bishops, to govern. These are all 
comprised in the term which we render admi- 
nistrations, the lowest of the three. It is in- 
deed a ministry or service, and that on foot 
and through the dust ; a term which Pride, 
who would rather hear of dominion than of 
service, can scarcely brook ; for it is but the 
order of a deacon, and Pride would fain as- 
sume a higher title. Yet the highest are no 
more. The king himself is styled by the 
Apostle "the minister of God;** (Rom. 
xiii. 4.) David, the best and greatest of 
kings, is said but to have " served his genera- 
tion by the will of God;'* (Acts, xiii. 36.) 
the glorious lights of heaven are said to be 
" created but for our service;" (Deut. iv. 190 
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he have no talent, he came uncalled by Christ : 
if be came uncalled, his mission proceeds not 
from God, and it is in vain for him to cry, 
" Here I am.'* Therefore, if any be ignorant, 
let him, as the Apostle says, be ignorant ; 
(1 Cor. xiv. 38.) that is, let him not consider 
himself skilful, and take upon himself a calling, 
or work, for which he is not duly qualified. 
" Has any rejected knowledge ? then,*' says 
God himself by the prophet Hosea, " I will 
also reject him, that he shall be no priest of 
mine." (Hos. iv. 6.) Let him, who would 
thrust ^himself unbidden into the sacred order 
of the priesthood, be warned, by the example 
of Uzziah, who had no calling to his work of 
incense. Uzziah was a mighty king, and, ^' as 
long as he sought the Lord, God made him 
to. prosper; for he was marvellously helped 
till he was. strong. But; when he was strong, 
his heart: was lifted up to his destruction, for 
he transgressed against the Lord his God, and 
went into the temple of the Lord, to burn in- 
cense upon the altar of incense. And the 
priests withstood Uzziah the king, and said 
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it be for 
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Aad Unxih the kn^ms a leper onto the day 
of his death." (2 Chron. chap, xxvi.) And let 
him who woidd usurp a place disproportioned 
to the measure trf'his gifts, take warning by 
Ike £tfe c^ Uzziah, who, though he was a 
Levite, presumed to take upon himself more 
than a Levite's c^ce, for he put forth his 
hand to touch the ark of God, which the 
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priests only might do, ^* and the anger of the 
Lord was kindled against him, and God smote 
him there for his error, and there he died by 
the ark of God." (2 Sara. vi. 9.) 

Having established two of the propositions 
of the text, namely, that gifts are imparted by 
the Spirit, and administrations or offices ap- 
pointed by Christ, we proceed to the last 
proposition, that works proceed from God. 

" And there are diversities of operations, but 
it is the same God which worketh all in all." 

It is for the sake of the work, that the gift 
is bestowed, and the place appointed ; other- 
wise, the gift and the calling are in vain. The 
very word tcari implies labour, and at once 
condemns three descriptions of persons : first, 
those who are idle, working not at all, but 
who spend their days in vanity, and consume 
whole years in sluggish inactivity. God him- 
self is not idle, nor should his creatures be 
slothful. He would have them active and la- 
borious — ^not like Jonah, sitting supinely under 
a gourd, to see what would become of Nineveh, 
without taking a single step to its assistance ; 

B B 
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to no good end — weaving a fabric that can be 
of use to no man. 

The last are they, who are very active in 
the concerns of other people, while they neg- 
lect their own. These are severely censured 
by St. Paul in the third chapter of his second 
Epistle to the Thessalonians. " We hear, that 
there are some which walk among you dis- 
orderly, working not at all, but are busy- 
bodies." And in the fifth chapter of his first 
Epistle to Timothy, he reproves those who 
are not only idle, but tatlers also and busy- 
bodies, speaking, or meddling, with things 
which they ought not. 

Now there is an order to be observed in the 
work as well as in the calling ; and they who 
do not keep the limits assigned them, but, in a 
disorderly manner, break through the bounds, 
become, as the Apostle Peter styles them, 
" busy bodies in other men's matters,'* or, ac- 
cording to the literal meaning of the passage, 
bishcps of other men^s dioceses, (i Pet. iv. 15.) 
This is not to be endured. If, in the natural 
body, the juices, which are contained in their 
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respective vessels, forsake their proper clian- 
nels, the whole body will be disordered ; and it 
is the same in the spiritual body, the Church. 
Every work is not for every calling ; but every 
man is to attend to his own, wherein it is 
presumed Iiis skill lies, and not to intermeddle 
with the province of ail ther. 
- These works are i only wrought by us, 
but wrought in us : it is God who worketh all 
in all; it is he "which worketh in us both to 
will and to do of his good pleasure;" (Phil. 
iL 15.) without him we can do nothing. Well, 
therefore, may we exclaim with the Prophet 
Isaiah, " Lord, thou also hast wrought all oiir 
works in us." (Isaiah, xxvi. 12.) 

But there are some other points, connected 
with this subject, which require attention. 
First, our works are said to be wrought in us, 
to show, that they should not be wrung, or ex- 
torted from us, by any external cause, without 
the concurrence of our own will; but that the 
principle of action should have its source in 
the heart, and yield forth fruits, which are at 
once natural and kindly. 
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Next, the works are from within^ to show, 
that they are not assumed, not hypocritical ; 
but that there is in, the inward parts such 
truth as God requires of us. (Psalm li. 6.) 

And, lastly, the energy of the workmanship 
should make the gift apparent. Dividing im- 
plies skill— such skill as the surgeon displays, 
who amputates the limb at the right place, 
who dissevers the member at the proper joint; 
for to cut at a venture is to mangle, and not to 
divide : there is neither art nor skill in such 
division as this. 

A few practical reflections shall close this 
subject. 

There is but one God. But, alas ! do we 
not worship another, even " the God of this 
world," of whom the Apostle says, that " he 
hath blinded the minds of them which believe 
not, lest the light of the glorious Gospel of 
Christ, who is the image of God, should shine 
upon them P*^ (2 Cor. iv. 4.) 

There is but one Lord. But may we not 
say with the Prophet Isaiah, " O Lord our 
God, other lords beside thee have had do- 
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might win credit, and gain to himself worldly 
renown ; — but he must do all for the glory of* 
God, and the edification of the Church ; for 
the advancement of the common faith, and 
the setting forth of the common salvation, 
which is the profit here meant. Otherwise, 
he doth but " hatch cockatrice eggs, of which 
whosoever eateth dieth, and that which is 
crushed breaketh forth into a viper; and 
weaveth spiders* webs, which shall never be- 
come garments.'* (Isaiah, lix. 5.) He must 
say with the Apostle, " I seek not mine own 
profit, but the profit of many, that they may 
be saved/* (1 Cor. x. 33.) 

Now, to the Blessed Trinity, from whom 
alone we receive all good gifts, and all spiritual 
graces, be the glory and the praise for ever 
and ever. Amen. 
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SERMON XVI* 

ON JUSTIFICATION IN THE NAME OF CHRIST. 

JEREMIAH, XXIII. 6. 

This is the name whereby he shall he called^ 
The Lord <mr Righteousness. 

The Prophet, in the context, directs our 
attention to this, the chief point of his pre- 
diction, by the emphatic word. Behold. I 
call it the chief point, because it confers a 
name, which the other points, important as 
they are, do not bestow. It is usual for men 
to take their denominations from their prin- 
cipal titles. In the verse following the text, 
God declares to the Israelites, that he will no 

* This sermon is^ in the original, arranged upon the 
Ijatin text, Jehova justitia nostra. 
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Now, such titles as those in the context, of 
executing judgment and justice in the earth, 
are given to other kings. King David is said 
to have executed judgment and justice to all 
his people ; and the same is said of king 
Solomon, by the queen of Sheba. To do 
justice is also the title of inferior magistrates : 
but to he justice itself, to he righteousness 
itself, belongs wholly to Christ : his, and his 
only, is that high prerogative. 

But because it is merely a name, it may 
appear to some a matter of no great moment. 
Gallio, the deputy of Achaia, seemed to be of 
this opinion ; for it is recorded of him, in the 
Acts of the Apostles, (chap, xviii. verse 14.) 
that when the Jews made insurrection against 
Paul, and brought him to his judgment-seat, 
he refused to hear them, saying, that if it had 
been a case of injustice or crime, he would 
have investigated the charge ; but if it were a 
question of words or names, he would be no 
judge of such matters. And in regard to 
names of mere human appointment, his rea- 
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soning a not far from the truth ; for, with 
men, names and things are of^en in direct 
opposition to each other. The Apostle says, 
" There is science falsely so called;" (1 Timo- 
thy, vi. 20.) the Prophet Isaiab, that "the 
vile perM>n 'is called liberal, and the churl 
bountiful ;" ( Isaiah, 5.) and St. John in 

the Revelation, " re some who have 

■ name, that they e, ind yet are dead." 
(chap. iii. verse I.) Of the incongruity of 
earthly names, we have an example in that of 
King Zedekiah, who reigned at the time of 
this prophecy; one who was destitute of truth 
and justice; a violator of his league and cove- 
oant ; a falsifier of his oath : yet, his name, 
Zedekiah, is a word, which signifies God's 
righteous one, or the righteousness of God. 

And even when they are true, what are 
human titles but the breath of men, empty, 
vain, and unsubstantial ? Not so with the 
Dames or titles, which God bestows. If he 
call us the sons of God, we are so. And 
from the name of Christ, the Apostle draws a 
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sound and substantial argument, in proof of 
the superiority of his nature over the angels, 
by the excellency of his name above theirs. 

" The name of God," says Solomon, " is a 
strong tower." (Prov. xviii. 10.) And the 
Psalmist, " They, who trust in chariots and in 
horses, are brought down and fallen, but we, 
who remember the name of the Lord our 
God, are risen and stand upright." (20.) 
And not only in the dangers of this life, there 
is also in the name of God a saving power for 
the life to come. A power to justify: "Ye 
are justified in the name of the Lord Jesus." 
(1 Cor. vi. 11.) A power for remission of 
sins : " Your sins are forgiven you for his 
name's sake." (1 John, ii. 12.) A power to 
save : " There is none other name under 
heaven given among men, whereby we must 
be saved." (Acts, iv^ 12.) 

Such is the name here given : Jehovah, or, 
The Lord our Righteousness : our righteous-^ 
ness in justifying us, in forgiving us our sins, 
and bestowing on us salvation. 
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preacher?*' (Romans, x. 12.) So that preach- 
ing and hearing the word are both ordained 
for the calling on this name. 

If, then, this name stand so high with God, 
as to be pre-eminent above all others, let us 
not, even in common courtesy, be ignorant of 
it. No man, who has the slightest respect for 
his fellow man, will neglect to learn by what 
name to address him. There is no client, who 
will fail to inform himself of the name of his 
advocate; no patient, who will not inquire 
the name of his physician. So requisite does 
Solomon consider this knowledge, as to affirm, 
that he, who is without it, is little better than 
a brute, and has not the understanding of a 
man ; and he asks : who hath ascended up 
into heaven or descended ? who hath gathered 
the winds in his fists? who hath bound the 
waters in a garment ? who hath established all 
the ends of the earth ? what is his name ? and 
what is his son's name ? if thou canst, tell.'* 
(Prov. XXX. 2.) These questions are answered 
by the Prophet : his name is Jehovah ; and 
his son's name. The Lord our Righteousness. 

c c 
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which it appears, that there is a righteousness 
— one, however, of a very different kind — 
which is to be given to us, and which we are 
to receive. But whither shall we go in quest 
of it ? Not to the heavens — they are unclean 
in his sight ; not to his servants — ^for in them 
he.putteth no trust; not to the angels — for 
them he ohargeth with folly. (Job, xv. 15 ; 
iv. 18; XXV. 5.) If then, none of these avail 
us, we have a sufficient reason why " The 
Lord" must necessarily form a part of this 
name; and, therefore, Jeremiah, expressing 
more fully in this designation the name before 
given to Christ, in Isaiah, of Emmanuel, God 
with us, instead of the name of God, which is 
Elf and which forms a part of that name, gives 
us, in this title, by way of explanation, the 
name of Jehovah, or The Lord. JEl and the 
other names of God are communicated to 
creatures. The name of Ml is given to 
angels ; as Micha^/, Gabri^/, and the name of 
Jah * to saints, and their names also terminate 

* Praise him in his name Jah^ and rejoice before him. 
Fsalm^ Ixviii. 4. 
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On the other hand, sin is that root of bitter- 
ness, from which spring perdition of the soul, 
the very reverse of salvation, and disquiet of the 
conscience, the very opposite to peace. Now, 
because there is, as the Psalmist alleges, (Psalm, 
Ix. 11.) " a vain salvation ;'* and as Jeremiah 
declares, a " peace, falsely so called,*' (ch. vi. 
V. 14.) to the end, therefore, that our salvation 
may be substantial, and our peace real, it be- 
hoves us to lay a sure foundation of both, and 
to plant a true root of this branch, which is 
the name Jehovah. For as the root of the 
branch is, such will its fruits be. If it be 
man's righteousness, which is vain, it will be 
also a vain salvation, and the peace, like the 
world's peace, will soon vanish away. But if 
the Lord be our righteousness, our salvation 
will be, like him, everlasting, and our peace, 
such as passeth all understanding. We will 
now further inquire, why the attribute of 
Righteousness is made choice of in this name, 
in preference to any other attribute, such as 
Power or Mercy. 

Rrst, in power there is no true comfort. 



I justice. 



For what k 



p> not before it? And, 
, tbcK^fa the name of naeirr be me 



vet, if we wei^ it weii, 
1 it unpertect, except in union 



Aod Chmt for two reasoDs 
— ^BOh *s pcnofu in misery ; the other, a 
fCnaaBCOOvicted of sm. Now, though )Ierc; 
he viQiag to reliet'e us in the one case,— for 
feer delight is to alletiate misery^ — what is to 
' of u> in the otiier case, as persons 
1 of UD ? In the verse preceding tlie 
, mentioQ a made of a king, ready to ese- 
e judgment and justice. Now Justice is 
(be p^D1'es^ed enemy to aJI sin, and, in the in- 
flexibility of her dealings, she does not allow 
ibe power or misery of any to influence her 
fiom giving sentence according to the rigour 
of the Law. True it is, that Mercy is ours, 
wholly ourii ; hut Justice is against iis, and if 
Justice be not in our tavour, we cannot be 
l«fe. .Ail our anxiety, therefore, ought to be, 
bow to obtain the triumph of Mercy over 
Justice, (James, ii. 13.) or how to make them 
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meet together, and co-operate, as friends in 
this work. (Psalm, Ixxxv. 10.) For, unless 
Justice be propitiated, in vain do we flatter 
ourselves, that Mercy alone will accomplish 
our salvation. These remarks may suffice to 
show, why neither Power nor Mercy is suf- 
ficient ; but that Righteousness must form a 
part of this name. 

There is, however, an intermediate word, 
the most important link in the chain, which 
must by no means be omitted. Without it, 
Jehovah is not for us, and Righteousness is 
altogether against us. But if Christ be not 
only Righteousness itself, but our righteous- 
ness also, we have nothing more to desire, 
our wishes have received their highest con- 
summation ; for this pronoun, this possessive, 
this word of application, is all in all. By it, 
we have interest in both ; and, without it, 
our case is similar to theirs, who exclaimed, 
" What have we to do with thee, thou son of 
David ?^ This is a fearful state, indeed, and 
terror and torment attend on the bare con- 
templation of it. 
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might be made the righteousness of God in 
him/* (2 Cor. v. ult) One of the ancient 
Fathers of the Church (St. Chrysostom), com- 

# 

menting on this passage, remarks, " that the 
Apostle, to express the ineffable bounty of 
that gift, affirms, that God has not given us 
the operation or effect of his righteousness, 
but his very righteousness, yea, his very self 
unto us. Mark,** he continues, " how full, 
how complete is every thing here, so as to 
leave nothing to desire. Christ, one who had 
not only committed no sin, but who had not 
so much as known sin, has God made, not a 
sinner, but sin itself; as, in another place, not 
accursed, but a curse itself — sin, in respect of 
the guilt ; a curse, in respect of the punish- 
ment. And wherefore ? To the end, that 
we might be made, not righteous persons, that 
were not comprehensive enough, but righte- 
ousness itself; and not every kind of righte- 
ousness, but the very righteousness of God 
himself** What can be said, what can be 
conceived, more consolatory than this ? 

There is no real Christian who will refuse 
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to Christ the application of this name, The 
Lord our Righteousness^ in the largest and 
most extensive signification of the term, with- 
out taking a syllable, or even a letter from it 
But as it is the sense, and not the syllables 
only, which makes the name, we must be 
careful to preserve it entire, in sense as well 
as in sound. For it is unlu^pily true, that 
some Christians take the name in a different 
acceptation, and some with a greater latitude 
than others. There are some, who give it the 
full and true meaning of the Prophet Isaiah, 
" in the Lord have T righteousness,** (eh. 
xlv. 24.) which expressly declares, that all our 
righteousness is in him, and that we are to be 
found in him, not having our own righteous- 
ness, but the righteousness of God in him. 
Others there are, who, though they partially 
adopt this sense, yet weaken it in another, 
by interpreting it thus : — From Jehovah pro- 
ceeds our righteousness : which is certainly 
true also, whether we consider him as the 
exemplar or pattern — for we are to be made 
conformable to the image of Christ — or whether 
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we consider him as the cause efficient ; for, in 
regard to his own righteousness, the Prophet 
truly declares, " Lord, thou hast wrought all 
our works in us:'* (ch. xxvi. 12.) and the 
Apostle, after having said, " / laboured more 
abundantly than they all,'* immediately cor- 
rects himself, and says, ** yet not I, but the 
grace of God which was with me.'* (1 Cor. 
XV. IQ.) This meaning, then, is true and 
just, but it is not comprehensive enough : for 
either it mutilates the title, and assigns to 
Christ not the whole but a part of it ; or else, 
it makes two senses, which is not allowable in 
one name. ^ 

For the further elucidation of this point, let 
us remember, that true righteousness is not of 
man's device, but has its witness from the Law 
and the Prophets. St. Paul, who makes this 
assertion, goes on to the proof of it, by citing 
two examples, the first, in the case of Abraham, 
the other, in that of David. (Rom. iii. 21 ; 
and iv. 1.) So that in the Scriptures, both 
of the Old and New Testament, mention is 
made of a double righteousness, that is, of a 
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the other an act of the Judge : the one we 
possess by influence or infusion — the other, 
by account or imputation. That both of these 
kinds of righteousness there are, there can be 
no question : the only question is, which of 
them the Prophet principally has in view, in 
his appropriation of this title to Christ — the 
Lord our Righteousness. 

Here, then, all doubts are removed by a 
reference to the verse preceding the text. 
There the Prophet sets before us, in his royal, 
judicial character, One in the person of a king, 
of a king executing judgment, and this he 
tells us before he thinks fit to acquaint us with 
his name. Before this king, thus sitting on 
his throne, to execute judgment, to administer 
justice, the righteousness we have to seek is 
that, which will stand against the Law and the 
conscience, against Satan and sin, against the 
gates of hell and the powers of darkness ; 
which will deliver us from death, despair, and 
endless misery, and procure for us life, salva- 
tion, and eternal happiness. This is righte- 
ousness indeed, and this is the sense in which 
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For example : the terms of a judge — " He 

that judgeth me is the Lord :** (1 Cor. iv. 4.) 

of a prison — ** kept under the Law, shut up 

unto the faith, which should afterwards be 

revealed :*' (Gal. iii. 23.) of a bar — " We must 

all appear before the judgment seat of Christ:** 

(^ Cor. V. 10.) of a proclamation— " Who 

shall lay any thing to the charge of God's 

elect:** (Rom. viii. 33.) of an accuser — " The 

accuser of our brethren :** (Rev. xii. 10.) of a 

witness — "Their conscience bearing witness:*' 

(Rom. ii. 15.) of an indictment — ** Cursed be 

he that confirmeth not all the words of this 

law to do them ;** (Deut. xxvii. ult.) and, 

again, " whosoever shall keep the whole law, 

and yet offend in one point, he is guilty of 

all :'* (James, ii. 10.) of a conviction — " That 

all may become guilty before God.'* (Rom. 

iii. 19.>— And the very mention of our sins 

under the name of debts ; of the Law under 

the name of a hand- writing ; the very terms 

of an advocate ; of a surety under the Law ; 

of a pardon, or being justified by those things, 

which, by the Law, we could not — what do 
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demned." (St. Mat. xii. 37.>-" It is God 
that justifieth : who is he that condemneth ?" 
(Rom. viii. 33, 34.) All these texts mani- 
festly prove, that we must imagine ourselves 
standing, like the criminal, at the bar, or we 
shall never state the question aright, or truly 
understand the mystery of this name. For 
the question, here, is not whether we have an 
inherent righteousness or not, or whether God 
will accept or reward it; but what is the 
righteousness, that will avail us before the 
King, executing j ustice and j udgment. 

This is a very material point, and by no 
means to be forgotten. For, without it, if 
we compare ourselves with ourselves, in re- 
spect of what we have hitherto been ; or, if we 
compare ourselves with others, like the Pha- 
risee ; we may, perhaps, deceive ourselves into 
a fanciful belief of our own inherent righte- 
ousness. But let us once be brought before 
this judgment seat, let us once be aiTaigned 
here, all our conceit will vanish, and righte- 
ousness, in that sense, will not abide the 
trial. 

D D 



1 wiL quoKc some rMnrr^fff ** Hist tboa 
rcmsiQered IDT «erviim Joh,'' sr^ 
w Stan "* that there is iMoe hke him in & 
onh— ^ pexfeci and an ugnght man, ODe diat 
fiBBTCtL God. and eachewedi evil T (Joh,L&) 
Bin wha: doe£> this jost and pei&ct man ay 
nf iiimsielf. wxiec grgn^irigr at the bar of his 
Maker* '^ If I he rigiiteoufi» vet wiU I not 
fat: up IDT head, hut I wiH make supplicatioii 
u> a:r Judxre.'* tchap. ix. 13 ; and x. 15.) 

Dai'id hath the witness id himself to hive 
been a man after God s owb heart. Yet dtifst 
he not pre^jit himseb'^ at this tiihuiial without 
pra\-iT)£:, that God would not enter into judg- 
:^l': : v.::: :.:m, s.nce in his sicnt should no 
aja:. .:\\nz l*c- -.'jstinei: ^ Psalm cxUii. !2.) 
:»ui. A hv Tnii>: sisiud at that bar, he would 
pJeai not his own rii^hteousness, but make 
mention of that naoie onlv, Tlie Lord our 
Rig-hieousness. ^^ Psalm IxxL l6.) 

Daniel, a man greatly beloved, as the angel 
termed him — even he, after he had beheld the 
Ancient of Days seated on his throne, and the 
books open before him, confesses, " O Lord, 
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'■ lighteousness belongeth unto tiiee, but unto 
r us confusion of face j" and acknowledges, that 
' not by his own righteousness, but by the ever- 
lasting righteousness of the Messiah, was he 
to be justified, (chap, ix.) 
J Isaiah^ likewise, at the vision of the Lord 
sitting upon a throne, and the seraphim co- 
verii^ their faces before him, exclaims : " Wo 
is. me ! for I am. undone ; because I am a man 
of unclean lips : wo is me, for I have held my 
peace.'* (Isaiah, vi. 5.) Thus the very sins of 
his lips, the sins of omission, will be enough to 
condemn him, though in act he were guiltless 
of any. 

St. Paul, too, a chosen vessel unto the Lord, 
as Christ himself styles him, expressly de- 
clares, that before the Corinthians, or any 
assize of man, he would stand upon his own 
righteousness; but seeing, that he who judg- 
^th him is the. Lord, he must abandon that 
pLea, and confess, that it is by a very different 
kindiOf righteousness he must be* acquitted. : 
This is the sense in which the saints both 
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iwever easily we may dispense with them, 
e are tenacious of those, which confer rank 
nd dignity. " I am the Lord ; that is my 
lame j and my glory will I not give to an- 
other,** says God by the Prophet Isaiah. (Chap. 
xlii. 8.) " Not unto us, O Lord, not unto us, 
but unto thy name be the glory.*' (Psalm 
cxv. 1.) And in the New Testament, where 
it is said of Christ, that God has '' given him a 
name, which is above every name, that at the 
name of Jesus every knee should bow, and 
every tongue confess, that Jesus Christ is 
Lord, to the glory of God the Father ;" (Phil. 
ii. 10.) that very passage is taken from the 
Prophet Isaiah, where it is expressly said, that 
" unto God every knee shall bow, and every 
tongue shall swear, saying. In the Lord have 
I righteousness ; and that the whole seed of 
Israel, as they shall be justified, so shall they 
glory in the Lord.** (Chap. xlv. 23, et seq.) 
It is the very same question which the Apostle 
propounds. " Where then is thy glory ?" or, 
** Where is boasting then ?'* (Rom. iii. 27.) 
as if to admonish us, that this name is given 
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miah teach us to pray to him : *^ O Lord, 
though our iniquities testify against us, yet deal 
thou with us according to thy name." (chap, 
xiv. 70 In thy name we are justified : deal 
thou with us according to thy name, and 
justify us. Our sins are forgiven for thy 
name's sake: deal thou with us according 
to thy name, and forgive us our sins. Let 
not the remembrance of our sins cause thee 
to forget thine own name. And this if we 
do, thus if we pray to him, " He is faithful 
and just to forgive us our sins, and to cleanse 
us from all unrighteousness." (1 John, i. 9.) 
And with this Advocate, with this Righte- 
ousness, with . this Name, we may, without 
fear, appear before the King executing justice 
and judgment. 

Thus, in return for the duty, which we are 
bound to acknowledge, we obtain this benefit, 
which we are sure to receive — the greatest 
that can be conferred for importance in itself, 
and the greatest, beyond all comparison, in 
respect of the most dreadful time and place in 
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which we shall require it, when heaven ^d 
earth anil all that is in them shall avail us 
nothing, but the righteousness of him only, 

who is THE LORD OUR HIGHTEOUSNES.*. 
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